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THE T H E O S O P H IS T .

MONG the intellectual and scholarly men who have, since the
beginning, belonged to the Society, a noted personage was the 

late Mr. C. Carter Blake, a zoologist and, I believe, a pupil and 
colleague of the late Prof. Owen. In the course of his investigations 
of spiritualistic phenomena he became intimately acquainted with 
my dear friend, Miss Emily Kislingbury, at that time Secretary of 
the British National Association of Spiritualists and, by her in
tellectual and moral endowments, fully qualified for the post. What 
she sought in Spiritualism was not mere phenomena but such proofs 
of the existence of the soul as would form an impregnable basis for 
religious belief. The superficial studies of her colleagues and their 
quenchless thirst for mere mediumistic wonders did not give her 
'vhat she sought, so, as 1 have reported in one of my earlier chapters, 
she came to New York to see the mysterious author of “ Isis Un
veiled ” and was our guest at the New York “ Eamasery for 
several weeks. On her return to London her broadened convictions

* Four volum es, in series ot th irty  ch a p ters, tracin g  the history ot the 
Iheosophical S o c iety  from its beg in n in gs at N e w  Y o rk , have appeared in e 
Jneonophtut, and tw o o f the volum es are  ava ilab le  in book form. P r ice s  : '  ol. ., 
cloth, illustrated, Rs. -5-12-0, or paper, R s. 2-8-0. Vol. II., beautifully illustrated with 
v>ews of ihA — - A-i.rJT - -------- - o -

(F ounded  in  1879.)
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of spiritual philosophy brought her more closely under the influence 
of Dr. Blake, and he, being a member of the Society of Jesus and 
acting under the orders of Father Galwey, brought him upon the 
scene and the two together persuaded Miss Kislingbury that the 
truest ideal of Theosophy existed in Roman Catholic dogma ! Finally 
convinced of the truth of this assertion, she, being a woman of 
supreme moral courage and transparent honesty, resigned her 
Secretaryship and was received into the bosom of the Church. But 
meanwhile the first Branch of our Society, the “ British Theosophical 
Society,” had, as above reported, been formed, and perhaps my 
readers will remember that Dr. Carter Blake showed the cloven foot 
at the original meeting for organisation (June 27, 1878), trying to 
persuade our friends to postpone the organisation because, as he 
alleged, we belonged to the school of black magic. For this I expelled 
him and he remained for years an outsider, but was finally re-admitted 
at the request of H. P. B,, as a repentant friend. This by way of preface 
to the fact that on the 4th of J uly, of the year we are now reviewing, I 
called on him and found him in a deplorable state, physically speak
ing. At that time I did not know the grave fact that Judge had 
written him a letter in the K. H. script, but by a marvellous tempo
rary forgetfulness of the part he was playing, had signed it with his 
own name instead of with the initials “ K. H.” If I had had that 
document in my possession, the fate of Mr. Judge would have been 
instantly settled as regards his connection with the Society. On 
the evening of the same day Mrs. Besant gave a splendid lecture at 
the Blavatsky Dodge, on “ Symbolism, Idols and Ideals,” the 
quality of which may easily be inferred.

On the following day the General Council met to begin 
the discussion of the merits of the case against Mr. Judge. 
There being at the time only three Sections in existence, 
the Council consisted of myself, Messrs. Keightley and Mead, 
representing the Indian and Kuropean Sections, and Mr. Judge, 
who, of course, did not vote: Mr. Keightley was appointed
Secretary. An adjourned meeting was held on the 7th, when the 
President read a letter from Mr. Judge, stating that he had never 
been elected Vice-President of the T. S., was therefore not Vice- 
President, and consequently not amenable to trial by the “ Judicial
O I -1- - - 1 ■*n  j  **'■'*' a m c i ia u i e  t o  t r ia l  o v  tu e  ju u

omnn ee which, under the then existing Rules, was prov
t* 1 «-* 4.1____Tk • 1  . o  '  1

■ ided-----, — Lllcn existing Kuies, was pruviu»-“
for in case the President or Vice-President of the Soeiet3T should be 
found guilty of official misfeasance or malfeasance. Other points 
were raised by him which are so important as bearing upon the con
stitution and neutrality of the Societjr that I cannot permit myself to
gloss them over with a mere summary notice ; they will stand out 
for all time in m r t.:_,---  ’ • - - ~,A------------------------ .u a , ;  liu iio e  ; m e y  w m  i3‘-“
for all time in our Society history as landmarks not to be for a niô
•mprit- lr»cf ei/VU*- - - - * - • « • •--------- j  — a3 icuium arKS n o i i u  uc •* —
men os sight of, so I will just reproduce here the official Report o* 
t V  .°,Un,^  meeting, and that of its equal, the meeting of the 
Judicial Committee, into which it is embodied. The documents
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were issued by me in an E xecutive Notice, dated at London 21st 
July 1894 [ Theosophist, September, 1894], as follows :

MINUTES OF A JUDICIAL COMMITTEE OF TH E THEOSOPH- 
ICAL SOCIETY,

H e l d  a t  19, A v e n u e  R o a d , L o n d o n , o n  J u l y  i o t h , 1894:

To enquire into certain charges against the Vice-Tresident.
P R E S E N T :— Colonel Olcott, President-Founder, in the chair ; the 

General Secretaries of the Indian and European Sections (Mr.B. Keightley 
and Mr. G. R. S. Mead) ; delegates of the Indian Section (Mr. A. P. Sinnett 
and Mr. Sturdy); delegates of the European Section (Mr. H. Burrows 
and Mr. Kingsland); delegates of the American Section (Dr. Buck and 
Dr. Archibald K eightley); special delegates of Mr. Judge (Mr. Oliver 
Firth and Mr. E. T. Hargrove).

Mrs. Besant and Mr. Judge were also present.
A letter was read by the Chairman from the General Secretary of 

the American Section, stating that the Executive Committee of that 
Section claims that one of the delegates of that Section should have an 
additional vote on the Committee, in view of the fact that the General 
Secretary himself would not vote, or that an extra delegate be appointed.

Resolved: that a substitute be admitted to sit on the Committee in 
the place of the General Secretary.

Mr. James M. Pryse was nominated by the other American delegates 
and took his seat.

The Chairman then declared the Committee to be duly constituted 
and read the following address :

A d d r e s s  o f  t h e  P r e s i d e n t - F o u n d e r .

Ge n t l e m e n  a n d  B r o t h e r s ,
We have met together to-day as a Judicial Committee, under the 

provisions of Section 3 of Article VI. of the Revised Rules, to consider 
and dispose of certain charges of misconduct, preferred by Mrs. Besant 
against the Vice-President of the Society, and dated March 24th, 1894.

Section 2 of Article VI. says that “  the President may be deprived of 
office at any time, for cause shown, by a three-fourths vote of Judicial 
Committee hereinafter provided for [in Section 3], before which he shall 
be given full opportunity to disprove any charges brought against 
him”; Section 3 provides that the Judicial Committee shall be composed 
of (a) members of the General Council ex officio, (A) two additional mem
bers nominated by each Section of the Society, and (c) two members 
chosen by the accused. Under the present organization of the Society, 
this Committee will, therefore, comprise the President-Founder, the 
General Secretaries of the Indian and European Sections, two addi
tional delegates each from the Indian, European and American Sections, 
and two nominees of Mr. Judge; eleven in all— the accused, of course, 
being debarred from sitting as a judge, either as General Secretary of 
the American Section or as Vice-President.

Section 4 of Article VI. declares that the same procedure shall apply, 
»tutatis mutandis, to the cases of the Vice-President and President; thus 
making the former, as well as the latter, amenable to the jurisdiction of
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the Judicial Committee for offences charged against him. Under this 
clause, the Vice-President is now arraigned.

In compliance with the revised Rules, copies of the charges brought 
by the accuser have been duly supplied to the accused, and the mem
bers of the General Council, and the Sections and the accused have 
nominated their delegates respectively. I also suspended the Vice-Pres
ident from office pending the disposal of the charges by this Committee.

Upon receipt of a preliminary letter from myself, of date February 
7th, 1894, from Agra, India, Mr. Judge, erroneously taking it to be the 
first step in the official enquiry into the charges, from my omission to 
mark the letter “ Private,”  naturally misconceived it to be a breach of 
the Constitution, and vehemently protested in a public circular address
ed to “ the members of the Theosophical Society,”  and of which 5,000 
copies were distributed to them, to all parts of the world. The name of 
the accuser not being mentioned, the wrong impression prevailed that 
I was the author of the charges, and at the same time intended to sit as 
Chairman of the tribunal that was to investigate them. I regret this 
circumstance as having caused bad feeling throughout the Society 
against its Chief Executive, who has been the personal friend of the 
accused for many years, has ever appreciated as they deserved, his 
eminent services and unflagging devotion to the Society and the whole 
movement, and whose constant motive has been to be brotherly and act 
justly to all his colleagues, of every race, religion and sex.

Three very important protests have been made by the accused and 
submitted to me, to wit :

1. That he was never legally Vice-President of the T. S. That an 
election to said office of Vice-President has always been necessary, and 
is so yet.

That he has never been elected to the office.
That the title has been conferred on him by courtesy, and has been 

tacitly assumed to be legal by himself and others, in ignorance of the 
facts of the case.

The legitimate inference from which would be :
That not being Vice-President, de ju re, he is not amenable to the 

jurisdiction of a Judicial Committee, which can only try the highest two 
of the Society.

2. That, even if  he were Vice-President, this tribunal could only 
try charges which im p ly  on his part acts of misfeasance or malfeasance 
as such official; whereas the pending charges accuse him of acts which 
are not those of an official, but of a simple member; hence only triable 
by his own Branch or Lodge {vide Section 3 o f Article XIII.), at a special 
meeting called to consider the facts.

3. That the principal charge against him cannot be tried without 
breach of the constitutional neutrality of the Society in matters of pri
vate belief as to religious and other questions, and especially as to belief 
m the “ existence, names, powers, functions or methods of ‘ Mahàtmàs ' 
or Masters : that to deliberate and decide either pro or con, in this
matter would be to violate the law, affirm a dogma, and “ offend the 
religious feelings ” of Fellows of the Society, who, to the number of 
many hundreds, hold decided opinions concerning the existence of 
Mahatmas and their interest in our work.
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These points will presently be considered seriatim.
At the recent (eighth) annual meeting of the American Section T. S. 

at San Francisco, in the first session of April 22nd, the following, with 
other resolutions, was unanimously adopted, to wit :

Resolved: that this Convention, after careful deliberation, finds that 
the suspension of the Vice-President is without the slightest warrant 
in the Constitution, and altogether transcends the discretionary power 
given the President by the Constitution and is therefore null and void.

I now return to Mr. Judge's protests :
That he practised deception in sending false messages, orders and 

letters, as if sent and written by “ Masters ; ”  and in statements to me 
about a certain Rosicrucian jewel of H .P .B .’s :

That he was untruthful in various other instances enumerated.
Are these solely acts done in his private capacity ; or may they or 

either of them be laid against him as wrong-doing by the Vice-President ? 
This is a grave question, both in its present bearings and as establishing 
a precedent for future contingencies. We must not make a mistake in 
coming to a decision.

In summoning Mr. Judge before this tribunal, I was moved by the 
thought that the alleged evil acts might be separated into (a) strictly 
private acts, viz., the alleged untruthfulness and deception, and (b) the 
alleged circulation of deceptive imitations of what are supposed to be 
Mahatmic writings, with intent to deceive; which communications, 
owing to his high official rank among us, carried a weight they would 
not have had if  given out by a simple member. This seenred to me a 
far more heinous offence than simple falsehood or any other act of an 
individual, and to amount to a debasement of his office, i f  proven. The 
minutes of the General Council meeting of July 7th, which will pres
ently be read for your information, will show you how this question 
was discussed by us, and what conclusion was reached. To make this 
document complete in#itself, however, I will say that, in the Council’s 
opinion, the point raised by Mr. Judge appeared valid, and that the 
charges are not .cognizable by this Judicial Committee. The issue is 
now open to your consideration, and you must decide as to your judicial 
competency.

1. As to his legal status as Vice-President. At the Adyar Con
vention of the whole Society in December, 1888, exercising the full exec
utive power I then held, I appointed Mr. Judge Vice-President in open 
Convention, the choice was approved by the Delegates assembled, and 
the name inserted in the published Official List of officers, since which 
time it has not been withdrawn. At the Convention of 1890, a new set of 
Rules having come into force and an election for Vice-President being 
in order, Mr. Bertram Keightley moved and I supported the nomination 
of Mr. Judge, and he was duly elected. It now appears that official 
notice was not sent him to this effect, but nevertheless his name was 
duly published in the Official List, as it had been previously. You all 
know that he attended the Chicago Parliament of Religions as Vice- 
1 resident and my accredited representative and substitute ; his name is 
so printed in his Report of the Theosophical Congress, and the Official 
Report of the San Francisco Convention of our American Section con
tains the Financial Statement of the Theosophic Congress Fund, which 
is signed by him as Vice-President, Theosophical Society.
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From the above facts it is evident that W. Q. Judge is, and since 
December, 18S8, has continuously been, de ju r e  as well as de facto Vice- 
President of the Theosopliical Society. The facts having been laid be
fore the General Council in its session of the 7th instant, my ruling has 
been ratified ; and is now also concurred in by Mr. Judge. He is, there
fore, triable by this tribunal for “ cause shown.”

2. The second point raised by the accused is more important. If 
the acts alleged were done by him at all— which remains as yet sub judict 
— and he did them as a private person, he cannot be tried by any other 
tribunal than the Aryan Lodge, T. S., of which he is a Fellow and 
President. Nothing can possibly be clearer than that. Now, what are 
the alleged offences ?

3. Does our proposed enquiry into the alleged circulation of fictitious 
writings of those known to us as “ Mahatmas ’’ carry with it a breach 
of the religious neutrality guaranteed us in the T. S. Constitution, and 
would a decision of the charge, in either way, hurt the feelings of mem
bers ? The affirmative view has been taken and warmly advocated by 
the Convention of the American Section, by individual branches and 
groups of “ Theosopliical Workers,” by the General Secretaries of the 
Furopean and Indian Sections in a recently issued joint circular, by many 
private members of the Society, and by the accused. As I conceived it, 
the present issue is not at all whether Mahatmas exist or the contrary, 
or whether they have or have not recognizable handwritings, and have 
or have not authorized Mr. Judge to put forth documents in their name.
I believed, when issuing the call, that the question might be discussed 
without entering into investigations that would compromise our corporate 
neutrality. The charges as formulated and laid before me by Mrs, 
Besant could, in my opinion, have been tried without doing this. And 
I must refer to my official record to prove that I would have been the 
last to help in violating a Constitution of which I am, it may be said, 
the father, and which I have continually defended at all times and in all 
circumstances. On now meeting Mr. Judge in London, however, and 
being made acquainted with his intended line of defence, I find that by 
beginning the enquiry we should be placed in this dilemma, vtz., we 
should either have to deny him the common justice of listening to his 
statements and examining his proofs (which would be monstrous in 
even a common court of law, much more in a Brotherhood like ours, 
based on lines of ideal justice), or be plunged into the very abyss we 
wish to escape from. Mr. Judge’s defence is that he is not guilty of the 
acts charged ; that Mahatmas exist, are related to our Society, and in 
personal connection with himself; and he avers his readiness to 
bring many witnesses and documentary proofs to support his 
statements. You will at once see whither this would lead us. The 
moment we entered into these questions we should violate the most vital 
spirit of our federal compact, its ueutrality in matters of belief- Nobody, 
for example, knows better than myself the fact o f  the existence of the 
Masters, yet I would resign my office unhesitatingly if  the Constitution 
were amended so as to erect such a belief into a dogma : every one in 
our membership is as free to disbelieve and deny their existence as I am 
to believe and affirm it. For the above reason, then, I declare as my 
opinion that this enquiry must go no farther ; we may not break our 
own laws for any consideration whatsoever. It is furthermore my 0P‘n'
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ion that such an enquiry, begun by whatsoever official body within our 
membership, cannot proceed if  a similar line of defence be declared If, 
perchance, a guilty person should at any time go scot-free in consequence 
of this ruling, we cannot help i t ; the Constitution is our palladium, and 
we must make it the symbol of justice or expect our Society to dis
integrate.

Candour compels me to add that, despite what I thought some pre
liminary quibbling and unfair tactics, Mr. Judge has travelled hither 
from America to meet his accusers before this Committee, and announc
ed his readiness to have the charges investigated and decided on their 
merits by any competent tribunal.

Having disposed of the several protests of Mr. Judge, I shall now 
briefly refer to the condemnatory Resolutions of the San Francisco 
Convention, and merely to say that there was no warrant for their 
hasty declaration that my suspension of the Vice-President, pending the 
disposal of the charges, was unconstitutional, null and void. As above 
noted, Section 4 of Article VI. of our Constitution provides that the same 
rules of procedure shall apply to the case of the Vice-President as to 
that of the President; and, inasmuch as my functions vest in the Vice- 
President. and I am suspended from office until any charges against my 
official character are disposed of, so, likewise, must the Vice-President be 
suspended from his official status until the charges against him are dis
posed o f ; reinstatement to follow acquittal or the abandonment of the 
prosecution.

It having been made evident to me that Mr. Judge cannot be tried 
on the present accusations without breaking through the lines of our 
Constitution, I have no right to keep him further suspended, and so I 
hereby cancel my notice of suspension, dated February 7th, 1894, and 
restore him to the rank of Vice-Preside nt

In conclusion, Gentlemen and Brothers, it remains for me to ex
press my regret for any inconvenience I may have caused you by the 
convocation of this Judicial Committee, and to cordially thank Mr. 
Sturdy, who has come from India, Dr. Buck, who has come from Cin
cinnati, and the rest of you who have come from distant points in the 
United Kingdom, to render this loyal service. I had no means of an
ticipating this present issue, since the line of defence was not within my 
knowledge. The meeting was worth holding for several reasons- In 
the first place, because we have come to the point of an official declara
tion that it is not lawful to affirm that belief in Mahatmas is a dogma of 
the Society, or communications really, or presumably, from them, au
thoritative and infallible. Equally clear is it that the circulation of 
fictitious communications from them is not an act for which, under our 
rules, an officer or member can be impeached and tried. T he inference 
then is, that testimony as tointercour.se with Mahatmas, and writings 
alleged to come from them, must be judged upon their intrinsic merits 
alone ; and that the witnesses are solely responsible for their state
ments. Thirdly, the successorship to the Presidency is again open 
[vide Gen, Council Report of July 7th, 1894), and at my death or at any 
bine sooner, liberty of choice may be exercised in favour of the best 
available member of the Society.
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I now bring my remarks to a close by giving voice to the sentiment 
which I believe to actuate the true Theosophist, viz., that the same 
justice should be given and the same mercy shown to every man and 
woman on our membership registers. There must be no distinctions of 
persons, no paraded self-righteousness, no seeking for revenge. We are 
all—as I personally believe—equally under the operation of Karma, 
which punishes and rewards ; all equally need the loving forbearance of 
those who have mounted higher than ourselves in the scale of human 
perfectibility.

H. S. OLCOTT, P.T.S.

Mr. G. R. S. Mead reported that certain Minutes of Proceedings by 
the General Council of the Theosopliical Society were communicated to 
the present Committee for its information, and they were read accord
ingly, as follows :

MINUTES OF THE GENERAL COUNCIL MEETING 
H e i .d  a t  1 9 , A v e n u e  R o a d , L o n d o n , J u l y  ; t h , 18 9 4 .

“ Present : President, Colonel H. S. Olcott, Bertram Keightley, 
George R. S. Mead, and William Q. Judge.

“ Colonel Olcott called the meeting to order, and Bertram Keightley 
was appointed Secretary'.

“ Council was informed that the meeting was called to consider cer
tain points brought up by William Q. Judge, and other matters, to wit:

“ The President read a letter from William Q.. Judge stating that in 
his opinion he was never elected Vice-President of the T. S., and was 
not, therefore, Vice-President of the T. S. ; whereupon the President in
formed the Council that at the General Convention at Adyar, in 1888, he 
then, exercising the prerogatives which he then held, appointed William 
Q. Judge as Vice-President of theT. S.; and the name w a s  then announc
ed in the official list of officers of that year. That subsequently, at the 
General Convention in 1 8 9 0 , the last one of such General Conventions, 
said nomination was unanimonslyT confirmed byr vote on motion of Ber
tram Keightley, supported by H. S. Olcott ; hence, that although the 
official report of the Convention seems to be defective in that it did not 
record the fact, and that Mr. Judge was therebv misled, the truth isas 
stated. The President then declared that W. Q. Judge was and is Vice- 
President defacto and de jure of the Theosopliical Society.

“ Another point then raised by Mr. Judge was then taken into con
sideration, to w it: That even if Vice-President, he, Mr. Judge, was not 
amenable to an enquiry by the Judicial Committee into certain alleged 
offences with respect to the misuse of the Mahatmas’ names and hand
writing, since if guilty the offence would be one by him as a private in. 
dividual, and not in his official capacity ; he contended that, under our 
Constitution, the President and Vice-President could only be tried as 
such byr such Committee, for official misconduct—that is misfeasances 
and malfeasances. An opinion of council in New York w h ich  he had 
taken from Mr. M. H . Phelps, F . T . S.,was then read by him in support 
of this contention, The matter was then debated. Bertram Keightley 
moved and G. R. S. Mead seconded :
, the Council> having heard the arguments on the point raised

y William Q. Judge, it declares that the point is well taken ; that the
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acts alleged concern him  as an individual ; and that consequently the 
Judicial Committee has no jurisdiction in the premises to try  him as 
Vice-President upon the charges as alleged.

“ The President concurred. Mr. Judge did not vote. The motion 
was declared carried.

“ On Mr. Mead’s motion, it was then voted that the above record 
shall be laid before the Judicial Committee. Mr. Judge did not vote.

“ The President then laid before the Council another question moot
ed by Mr. Judge, to wit : That his election as successor to the Presi
dent, which was made upon the announcement of the President’s resig
nation, became ipso facio annulled upon the President's resumption of 
his office as President. On motion, the Council declared the point well 
taken, and ordered the decision to be entered on the minutes. Mr. Judge 
did not vote.

“ The President called attention to the resolution of the American 
Convention of 1894, declaring that his action in suspending the Vice- 
President, pending the settlement of the charges against him, was ‘ with
out the slightest warrant in the Constitution and altogether transcends 
the discretionary power given the President by the Constitution, and 
is therefore null and void.’ Upon deliberation and consideration of Sec
tions 3 and 4, Article VI. of the General Rules, the Council decided 
(Mr. Judge not voting) that the President’s action was warranted under 
the then existing circumstances, and that the said resolutions of protest 
are without force.

“ On motion (Mr. Judge not voting) the Council then requested the 
President to convene the Judicial Committee at the London Head-quar
ters, 011 Tuesday, July 10th, 1894, at 10 A.M.

“ The Council then adjourned at call of President.”

The following Resolutions were then adopted by the Judicial Com
mittee :

Resolved : that the President be requested to lay before the Committee 
the charges against Mr. Judge referred to in his address.

The charges were laid before the Committee accordingly.
After deliberation, it was
Resolved : that although it has been ascertained that the member bring

ing the charges and Mr. Judge are both ready to go on with the enquiry, 
the Committee considers, nevertheless, that the charges are not such as 
relate to the conduct of the Vice-President in his official capacity, and 
therefore are not subject to its jurisdiction.

On the question whether the charges did or did not involve a decla
ration of the existence and power of the Mahâtmâs, the Committee de
liberated, and it was

Resolved : that the Committee is also of opinion that a statement by 
them as to the truth or otherwise of at least one of the charges as for- 
undated against Mr. Judge would involve a declaration on their part 
as to the existence or non-existence of the Mahâtmâs, and it would be a 
violation of the spirit of neutrality and the unsectarian nature and Con
stitution of the Society.

Four members abstained from voting on this resolution.
It was also further

2
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Resolved: that the President’s address be adopted.
Resolved .- that the General Council be requested to print and circu

late the Minutes of the Proceedings.
A question being raised as to whether the charges should be included 

in the printed report.
Mr. Burrows moved and Mr. Sturdy seconded a resolution that if the 

Proceedings were printed at all the charges shonld be included ; but on 
being put to the vote the resolution was not carried.

The Minutes having been read and confirmed, the Committee dis
solved.

H .  S .  O L C O T T ,  P .  T .  S . ,

President o f  the Council.

A P P E N D I X .

S t a t e m e n t  b y  A n n i e  B e s a n t .

R e a d  f o r  t h e  I n f o r m a t i o n  o f  M e m b e r s  a t  l l i e  T h i r d  ,S e s s i o n  o f  t h e  E u r o p e a n  

C o n v e n t i o n  o f  t h e  T .  S . ,  J u l y  1 2 t h ,  18 9 4 .

I speak to you to-night as the representative of the T. S. in Europe, 
and as the matter I have to lay before you concerns the deepest interests 
of the Society, I pray you to lay aside all prejudice and feeling, to judge 
by Theosophical standards and not by the lower standards of the world, 
and to give your help now in one of the gravest crises in which our 
movementhas found itself. There has been much talk of Committees and 
Juries of Honour. We come to you, our brothers, to tell you what is in 
our hearts.

I am going to put before you the exact position of affairs on the 
matter which has been filling our hearts all day. Mr. Judge and I have 
agreed to lay two statements before you, and to ask your counsel upon 
them.

For some years past persons inspired largely by personal hatred 
for Mr. Judge, and persons inspired by hatred for the Theosophical 
Society and for all that it represents, have circulated a mass of accusa
tions against him, ranging from simple untruthfulness to deliberate and 
systematic forgery of the handwritings of Those Who to some of us 
are most sacred. The charges were not in a form that it was possible 
to meet, a general denial could not stop them, and explanation to irres
ponsible accusers was at once futile and undignified.

Mr. Judge’s election as the future President of the Society increased 
the difficulties of the situation, and the charges themselves were repeat
ed with growing definiteness and insistance, until they found expres
sion in an article in The Theosofhist signed by Messrs. Old and Edge. At 
last, the situation became so strained that it was declared by many of 
the most earnest members of the Indian Section that, if  Mr. Judge be
came President with those charges hanging over him unexplained, the 
Indian Section would secede from the T. S. 'Representation to this effect 
was made to me, and I was asked, as well-known in the world and the 
T. S ., and as a close friend and colleague of Mr. Judge, to intervene in 
the matter.

I hold strongly that, whatever may be the faults of a private 
member, they are no concern of mine, and it is no part of my dut>'>aS
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a humble servant of the Lords of Compassion, to drag my brother's 
faults into public view, nor to arraign him before any tribunal. His 
faults and mine will find their inevitable harvest of suffering, and I am 
content to leave them to the Great Law, which judges unerringly and 
knits to every wrong its necessary sequence of pain.

But where the honour of the Society was concerned, in the person 
of its now second official and (as he then was thought to be) its 
President-elect, it was right to do what I could to put an end to the grow
ing friction and suspicion, both for the sake of the Society and for 
that of Mr. Judge ; and I agreed to intervene, privately, believing that 
many of the charges were false, dictated and circulated malevolently, 
that others were much exaggerated and were largely susceptible of 
explanation, and that what might remain of valid complaint might be 
put an end to without public controversy. Under the promise that 
nothing should be done further in the matter until my intervention had 
failed, I wrote to Mr. Judge. The promise of silence was broken by 
persons who knew some of the things complained of, and before any 
answer could be received by me from Mr. Judge, distorted versions of 
what had occurred were circulated far and wide. This placed Mr. Judge 
in a most unfair position, and he found my name used against him in 
connection with charges which he knew to be grossly exaggerated, 
where not entirely untrue.

Not only so, but I found that a public Committee of Enquiry was 
to be insisted on, and I saw that the proceedings would be directed in 
a spirit of animosity, and that the aim was to inflict punishment for 
wrongs believed to have been done, rather than to prevent future harm to 
the Society. I did my utmost to prevent a public Committee of Enquiry 
of an official character. I failed, and the Committee was decided on. 
And then I made what many of Mr. Judge’s friendsthink was a mistake. 
1 offered to take on m yself the onus o f formulating the charges against 
him. I am not concerned to defend m yself on this, nor to trouble you 
with my reasons for taking so painful a decision ; in this decision, for 
which I alone am responsible, I meant to act for the best, but it is very 
possible I made a mistake— for I have made many mistakes in judgment 
in my life, and my vision is not always clear in these matters of strife 
and controversy which are abhorrent to me.

In due course I formulated the charges, and drew up the written 
statement of evidence in support of them. They came in due course before 
the Judicial Committee, as you heard this morning. That Committee 
decided that they alleged private, not official, wrong-doing, and there* 
fore could not be tried by a Committee that could deal only with a 
President or Vice-President as such. I was admitted to the General 
Council of the T. S. when this point was argued, and I was convinced by 
that argument that the point was rightly taken. Iso  stated when 
asked by the General Council, and again when asked by the Judicial

onimittee. And this put an end to the charges so far as that 
Committee was concerned.

As this left the main issue undecided, and left Mr. Judge under the 
®'krn:a of unproved and unrebutted charges, it was suggested by Mr

erbert Burrows that the charges should be laid before a Committee
Honour. At the moment this was rejected by Mr. Judge, but he
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wrote to me on the following day, asking me to agree with him in nomi
nating such a Committee. I have agreed to this, but with very great 
reluctance, for the reason mentioned above : that I feel it no part of 
my duty to attack any private member of the T. S., and I think such 
an attack would prove a most unfortunate precedent. But as the 
proceedings which were commenced against Mr. Judge as an official 
have proved abortive, it does not seem fair that I— responsible for those
proceedings, by taking part in them— should refuse him the Committee 
he asks for.

But there is another way, which I now take, and which, if you 
approve it, will put an end to this matter ; and as no theosophist should 
desire to inflict penalty for the past—even if  he thinks wrong has been 
done— but only to help forward right in the future, it may, I venture 
to hope, be accepted.

And now I must reduce these charges to their proper proportions, 
as they have been enormously exaggerated, and it is due to Mr Judge 
that I should say publicly what from the beginning I have said pri
vately. The President stated them very accurately in his address to 
the Judicial Committee: the vital charge is that Mr. Judge has issued 
letters and messages.in the script recognizable as that adopted by a 
Master with whom H. P. B. .was closely connected, and that these 
letters and messages were neither written nor precipitated directly by 
the Master in whose writing they appear ; as leading up to this there 
are subsidiary charges of deception, but these would certainly never 
have been made the basis of any action save for their connection with 
the main point.

Further, I wish it to be distinctly understood that I do not charge 
and have not charged Mr. Judge with forgery i n  the ordinary sense of 
the term, but with giving a misleading material form to messages receiv
ed psychically from the Master in various ways, without a c q u a i n t i n g  

the recipients with this fact.

I regard Mr. Judge as an Occultist, possessed of considerable knowl
edge and animated by a deep and unswerving devotion to the 
Theosophical Society. I believe that he has often received direct 
messages from the Masters and from Their chelas, guiding and helping 
him in his work. I believe that he has sometimes received messages 
for other people in one or other of the ways that I will mention in a 
moment, but not by direct writing by the Master nor by his direct 
precipitation ; and that Mr. Judge has then believed himself to be 
justified in writing down in the script adopted by H. P. B. for communi
cations from the Master, the message psychically received, and in 
giving it to the person for whom it was intended, leaving that person 
to wrongly assume that it was a direct precipitation or writing by the 
Master him self—that is, that it was done through Mr. Judge, but done 
by the Master.

Now personally I hold that this method is illegitimate and 
that no one should simulate a recognized writing which is r e g a r d e d  

as authoritative when it is authentic. And by authentic I mean directly 
written or precipitated by the Master himself. If a m e s s a g e  is 
consciousiy written, it should be so stated : if  automatically written, d 

ou e so stated. At least so it seems to me. It is important
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the very small part generally played by the Masters in these 
phenomena should be understood, so that people may not receive 
messages as authoritative merely on the ground of their being in a 
particular script. Except in the very rarest instances, the Masters do 
not personally write letters or directly precipitate communications. 
Messages may be sent by them to those with whom they can communi
cate by external voice, or astral vision, or psychic word, or mental 
impression, or in other ways. If a person gets a message which he 
believes to be from the Master, for communication to anyone else, he is 
bound in honour not to add to that message any extraneous circumstan
ces which will add weight to it in the recipient’s eyes. I believe that 
Mr. Judge wrote with his own hand, consciously or automatically, I do 
not know, in the script adopted as that of the Master, messages which 
he received from the Master or from Chelas ; and I know 
that, in my own case, I believed that the messages he gave me 
in the well-known script were messages directly precipitated or 
directly written by the Master. When I publicly said that I have receiv- 
ed since H.P. Blavatsky’s death, letters in the writing H. P. Blavatsky 
had been accused of forging, I referred to letters given to me by Mr. 
Judge, and as they were in the well-known script, I never dreamt 
of challenging their source. I know now that they were not 
written or precipitated by the Master, and that they were done by Mr. 
Judge, but I also believe that the gist of these messages was psychically 
received, and that Mr. Judge’s error lay in giving them to me in a script 
written by himself and not saying that he had done so. I feel bound 
to refer to these letters thus explicitly, because having been m yself 
mistaken, I in turn misled the public-

It should be generally understood inside and outside the Theosophi- 
cal Society, that letters and messages may be written or may be precip
itated in any script, without thereby gaining any valid authority. 
Scripts may be produced by automatic or deliberate writing with the 
hand, or by precipitation, by many agencies from the White and Black 
Adepts down to semi-conscious Elementals, and those who afford the 
necessary conditions can be thus used. The source of messages can 
only be decided by direct spiritual knowledge or, intellectually, by the 
nature of their contents, and each person must use his own powers and 
act on his own responsibility, in accepting or rejecting them. Thus I re
jected a number of letters, real precipitations, brought me by an Ameri
can, not an F. T. S., as substantiating his claim to be H. P. B.’s success
or. Any good medium may be used for precipitating messages by any 
of the varied entities in the occult world; and the outcome of these 
proceedings will be, I hope, to put an end to the craze for receiving 
letters and messages, which are more likely to be subhuman or human 
■ n their origin than superhuman, and to throw people back on the 
evolution of their own spiritual nature, by which alone they can be 
safely guided through the mazes of the superphysical world.

If you, representatives of the T. S., consider that the publication of 
this statement followed by that which Mr. Judge w'ill make, w'ould put 
an end to this distressing business, and by making a clear understand- 
ln?> get rid at least of the mass of seething suspicions in which we have 
l̂ een living, and if you can accept it, I propose that this should take
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the place of the Committee of Honour, putting you, our brothers, in the 
place of the Committee. I have made the frankest explanation I can ; 
I know how enwrapped in difficulty are these phenomena which are 
connected with forces obscure in their working to m ost; therefore, 
how few are able to judge of them accurately, while those through 
whom they play are always unable to control them. And I trust that 
these explanations may put an end to some at least of the troubles of 
the last two years, and leave us to go on with our work for the world, 
each in his own wray. For any pain that I have given my brother, in 
trying to do a most repellent task, I ask his pardon, as also for any mis
takes that I may have made.

A n n i e  b e s a n t .

[The above statements as to precipitated, written and other communi
cations have been long ago made by both H. P. Blavatsky and Mr. Judge, 
in Lucifer, The Path, and elsewhere, both publicly and private^.—A B.].

Note by Col■ Olcoti.—I cannot allow Mrs. Besant to take upon herself 
the entire responsibility for formulating the charges against Mr. Judge, 
since 1 myself requested her to do it- The tacit endorsement of the 
charges by persistence in a policy of silence, was an injustice to the 
Vice-President, since it gave hint no chance to make his defence; while, 
at the same time, the widely-current suspicions were thereby augment
ed, to the injury of the Society. So, to bring the whole matter to light, 
I, with others, asked Mrs. Besant to assume the task of drafting and 
signing the charges.— H. S. O.]

S T A T E M E N T  B Y  M R . J U D G E .

Since March last, charges have been going round the world against 
me, to which the name of Annie Besant has been attached, without her 
consent, as she now says, that I have been guilty of forging the names 
and hand-writings of the Mahatmas and of misusing the said names 
and hand-writings. The charge has also arisen that I suppressed 
the name of Annie Besant as mover in the matter from fear of the 
same. All this has been causing great trouble and working injury to 
all concerned, that is, to all our members. It is now time that this 
should be put an end to, once for all, if possible.

I now state as follows
1. I left the name of Annie Besant out of my published circular by 

request of my friends in the T. S. then near me, so as to save her and 
leave it to others to put her name to the charge. It now appears that if 
I had so put her name it would have run counter to her present state
ment.

2. I repeat my denial of the said rumoured charges of forging the 
said names and handwritings of the Mahatmas or of misusing the same.

3- I admit that I have received and delivered messages from the 
Mahatmas and assert their genuineness.

4- I say that I have heard and do hear from the Mahatmas, and 
that I am an agent of the Mahatmas ; but I deny that I have ever sought 
to induce that belief in others, and this is the first time to my knowl
edge that I have ever made the claim now made. I am pressed into the 
place where I must make it. My desire and effort have been to distract 
attention from such an idea as related to me, But I have no desire to
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make the claim, which I repudiate, that I am the only channel for com
munication with Masters ; and it is my opinion that such communica
tion is open to any human being who, by endeavouring to serve man
kind, affords the necessary conditions.

5. Whatever messages from the Mahatmas have been delivered by 
me as such —and they are extremely few— I now declare were and are 
genuine messages from the Mahatmas so far as my knowledge extends ; 
they were obtained through me, but as to how they were obtained or 
produced I cannot state. But I can now again say, as I have said public
ly before, and as was said by H. P. Blavatsky so often that I have al
ways thought it common knowledge among studious theosophists, that 
precipitation of words or messages is of no consequence and constitutes 
no proof of connection with Mahatmas ; it is only phenomenal and not 
of the slightest value.

6. So far as methods are concerned for the reception and deliv
ery of messages from the Masters, they are many. My own methods 
may disagree from the views of others, and I acknowledge their right 
to criticize them if they choose; but I deny the right of any one to say 
that they know or can prove the non-genuineness of such messages to 
or through me unless they are able to see on that plane. I can only 
say that I have done my best to report— in the few instances when I 
have done it at all— correctly and truthfully such messages as I think 
I have received for transmission, and never to my knowledge have I 
tried therewith to deceive any person or persons whatever.

7. And I say that in 1893 the Master sent me a message in which 
he thanked me for all my work and exertions in the Theosophical field, 
and expressed satisfaction therewith, ending with sage advice to guard 
me against the failings and follies of my lower nature ; that message 
Mrs. Besant unreservedly admits.

8. L,astly, and only because of absurd statements made and cir
culated, I willingly say that which I never denied, that I am a human 
being, full of error, liable to mistake, not infallible, but just the same 
as any other human being like to myself, or of the class of human 
beings like to myself, or of the class of human beings to which I 
belong. And 1 freely, fully and sincerely forgive anyone who may be 
thought to have injured or tried to injure me.

W i l l i a m  q . j u d g e .

Having heard the above statements, the following resolution was 
moved by Mr. Bertram Keightley, seconded by Dr. Buck and carried 
turn con :—

Resolved: that this meeting accepts with pleasure the adjustment 
arrived at by Annie Besant and William Q. Judge as a final settlement of 
matters pending hitherto between them as prosecutor and defendant, 
with the hope that it may be thus buried and forgotten, and

Resolved: that we will join hands with them to further the cause 
°f genuine Brotherhood in which we all believe.

The following important results have come out of the above enquiry: 
a) ^ e  absolute neutrality of the Theosophical Society in all matters of
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personal belief, and the perfect right of private judgment in religious, 
mystical and other questions have been authoritatively and permanent, 
ly declared by Executive affirmation, endorsement by the General 
Council, and confirmation by a Judicial Committee organized under the 
provisions of the Society’s Revised Rules, and composed of Delegates 
chosen by the existing three Sections as possessing their respect and 
confidence ; (6) The authoritative and dogmatic value of statements as to 
the existence of Mahatmas, their relations with and messages to private 
persons, or through them to third parties, the Society or the general 
public, is denied ; all such statements, messages or teachings are to be 
taken at their intrinsic value and the recipients left to form and declarej 
if they choose, their own opinions with respect to their genuineness: 
the Society, as a body, maintaining its constitutional neutrality in the 
premises.

As to the disposal of the charges against the Vice-President, the 
report of the Judicial Committee gives all necessary information : the 
public statements of Mrs. Besant and Mr. Judge contained in the Appen
dix showing how the case stands. No final decision has been reached, 
since the defence of Mr. Judge precluded an enquiry into the facts, and 
it would not be constitutional for one to be made by any Committee, 
Council, or Branch of the Society. To undertake it would be a dangerous 
precedent, one which would furnish an excuse to try a member for 
holding to the dogmas of the sect to which he might belong. Generally 
speaking, the elementary principles of tolerance and brotlierliness 
which are professed by all true Theosophists, teach us to exercise to
wards each other a generous charity' and forgiveness for displays of 
those human imperfections which we all equally share.”

In view of my' long and intimate acquaintance with Mr. Judge, 
all this revision of events is most disagreeable and I write without 
a shade of animosity, but since 1894 over 300 new Branches have 
been formed by us and our thousands of new colleagues are enti
tled to know the essential facts about the Great Secession of Mr, 
Judge.

Further consideration of this matter must be postponed until 
next mouth.

H. S. OtcoTT.



T H E  N E C E S S I T Y  F O R  R E I N C A R N A T I O N *

THEOSOPHY has many new ideas to put before those who study 
it—ideas which are new to many of us in the world of Western 

thought at any rate, though they have in reality been before the 
world for thousands of years. Theosophy comes before us as the 
truth which lies behind all the religions, and thus it has no state
ments to make which contradict any one of them though it may 
contain and does contain very many statements which are at 
variance with bigotry and intolerance and narrowness of doctrine.

There is perhaps no Theosophical teaching to which greater 
exception is taken than to this doctrine of Reincarnation. People 
object to it very strongly, but we who lecture upon such subjects 
notice that whenever an address upon Reincarnation is advertised, 
we are always sure of a good audience. Many of them object to the 
doctrine, but still they come to hear about i t ; why ? Because it is a 
most fascinating doctrine, and they are drawn to discuss it in spite 
of themselves. The commonest objection that they make is that 
they have had so much sorrow and suffering in this life that 
they cannot possibly entertain the idea that they may have to go 
through it all again— which is obviously no argument at all. Others 
are appalled at the prospect of more lives, and regard it as a gloomy 
outlook; whereas in reality it is the most consoling idea possible. 
Others say that this is a strange and new doctrine.

Certainly it is not new ; on the contrary it is one of the very 
oldest. You will find it taught by the Hindu sages thousauds of 
years before Christianity, and it is an essential part of the religion 
of Buddhism, which has at the present moment a greater number of 
adherents than any other religion in the world. There is but little 
said of it in the later form of the Egyptian religion, though we find 
references which indicate that it had been known there also. If we 
come down to the time of Greece and Rome,we shall fiud reincarnation 
playing a very definite part in the philosophy of the period and 
having a great hold upon the people. If you look back to your 
school days you may remember a passage in the sixth book of the 
djueid, in which Virgil tells us how .¿Eneas visits his father 
Anchises in the after world, and how Anchises shows him the 
enormous crowd of souls of all nations and tribes who are crowding 
to the banks of the river Rethe on their way back into earthly 
bodies.

E you come down to even later days you will find that this idea 
of reincarnation has not been forgotten. In the system of Schopen-
r, . Lecture d e l i v e r e d  b y  C .  W .  L e a d b e a t e r ,  O c t o b e r  12 th , 190- ,  a t  S t e in w a y  

Chicago.
3
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hauer you will find it brought prominently forward. Also you will 
find that Fichte and Lessing look upon it with great respect, as the 
best hypothesis of life. To take the very latest instance, the great 
Orientalist, Max Müller, who himself did not hold this doctrine of re
incarnation in earlier life, admits his belief in it in a book published 
after his death. He says : “ I cannot help thinking that the souls 
towards whom we feel drawn in this life are the very souls whom 
we knew and loved in a former life, and that the souls who repel us 
here, we do not know why, are the souls that earned our dis
approval, the souls from whom we kept aloof in a former life.”

Even now this doctrine is held by a majority of mankind, by 
the teeming millions of India, China and Japan, in fact almost every
where except in the Western world. Since such great men have 
spoken of it so respectfully, it is impossible for any one who 
thinks, to cast it aside as unworthy of consideration.

Many people seem to think that what is new to them cannot 
possibly be true; yet it would surely be rash to make such a state
ment. Think how our ancestors laughed at first at the idea of 
electricity, telephones and steam engines. You may remember 
how it was declared impossible for any vehicle to travel safely 
at a rate exceeding twenty miles an hour. Yet all these ideas 
which our fathers discredited are the common-places of our life to-day, 
so we should beware lest in regard to other new ideas we repeat 
our fathers’ mistakes. For it is evident that this doctrine oi 
reincarnation removes many difficulties and solves many problems 
which upon any other theory remain insolvable.

There is sometimes a misconception in the minds of some peo
ple in regard to reincarnation. It must not for a moment be 
confused with the old idea of the transmigration of souls—the 
theory that if a man exhibits during one earthly life a nature re
sembling that of some animal, when he next returns to physical 
existence he is likely to be reborn in the form of that animal. As 
a .matter of fact that is not so. Our Theosophical theory of evolu
tion fully recognized that man has risen through the animal king
dom, but he has long passed the stage at which it could have been 
possible for him to fall back into it.

His future lives, then, will be human, and they will probably be 
much like this one, but always just a little better, because he is 
steadily evolving. He is here on the earth in order that he may 
learn certain lessons. Does it seem probable that he can learn all 
those lessons in one short life of seventy or eighty years P  ̂
is certainly impossible. So if the man is to survive death at all, 
surely he is to go on learning. It may be suggested that he ma) 
progress in some other world, but why should this be so ? H ^  
world is good enough for him to live in once, why is it not o001 
enough for him to live in a hundred times ? Why should he not 
come back and learn all the lessons that this wonderful and beautiful
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old world has to teach him ? It would seem a wise and natural 
economy in the Divine scheme that man should continue to evolve 
on this earth until he has exhausted its possibilities, and no man can 
claim to have achieved that as yet.

Consider, too, the problems which this theory solves. Think 
of the terrible inequality in the world. Book round you in any 
great city and you will see some living in luxury and others starving, 
some who have all kinds of advantages in the way of higher teach
ing, of art, and music and philosophy to develope the moral side of 
their natures, and others who are living in the midst of criminality, 
who have practical^ no chance whatever of moral progress in this 
incarnation. Take the case of a child who is born in one of the 
slums of a great city, born in an atmosphere of crime, from a father 
who is a drunkard and a mother who is a thief. That child from the 
very day of its birth has never seen anything but crime and sin ; he 
has never seen the bright side of life in the least, and he knows no
thing at all of any religion. What chance of progress has he that is 
in any way equal to the chance that we ourselves have had ? What 
is the advantage to that child of all our music, our art, our literature 
or philosophy ? If you could suddenly snatch him out of those sur
roundings, and put him among us he would not in the least under
stand our life, because he has not been brought up to it. His 
opportunity is assuredly not in any sense equal to ours. If you go 
outside the pale of civilization you will still find many savage races 
existing in various parts of the world ; what of their opportunities ? 
It is not conceivable that those men can develope as fully as we 
How is this to be accounted for ?

There are three possible hypotheses—three possible theories of 
life. First of all there is the materialistic hypothesis that there is no 
scheme of life at all— that we are simply ruled by blind chance. We 
are born by chance and we die by chance, and when we die that is 
the end of us. That is not a particularly satisfactory theory— not 
one which we should desire to accept unless we found ourselves 
forced to it. But are we so forced ? I think not; in fact, all the 
evidence tells distinctly in the opposite direction. What is the use 
of all the progress that we see taking place around us if it is not 
working towards a definite end ?

The second hypothesis is that of Divine caprice—the theory 
that God puts one man here and another there because He chooses 
to do so, and, that, although their opportunities of progress are 
utterly unequal, their eternal destiny hereafter depends upon 
their success in achieving a very high level of morality. 
This theory makes no attempt to account for the inequalities in 
earth-life, and offers precisely the same heavenly reward to all of 
the small number who are supposed to attain it at all, quite irrespec
tive of the amount of suffering endured here. Some modification of 
lhis theory is at present suggested by most of the Occidental
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forms of religion, though I hope to show later that it- is by no 
means the true and original teaching of Christianity.

Certainly it would seem to a thinking man that a God who has 
put us in a position amid respectable surroundings in which we 
could not easilyngo very far wrong, and at the same time has put 
another man in a position such as we have described where it is al
most impossible for him to do right, can hardly be a just Deity. 
Indeed some of the most deeply religious of men have felt them
selves sorrowfully forced to admit that either God is not all-power
ful, and cannot help all the misery and sin which we see in the 
world about us, or else that He is not all-good, and does not care 
about the sufferings of His creatures. In Theosophy we hold most 
firmly that He is both all-loving and all-powerful, and we reconcile 
this belief with the facts of life around us by means of this doctrine 
of reincarnation. I know of no other theory through which such 
reconciliation is possible; and surely the only hypothesis which al
lows us rationally to hold the belief that God is an all-powerful 
and all-loving Father is at least worthy of careful examinatiou, be
fore we cast it contemptuously aside in order to blazon forth our 
conviction that He does not possess those qualities. Observe that 
there is absolutely no other alternative ; either reincarnation is true, 
or the idea of Divine justice is nothing but a dream.

How does orthodoxy deal with so weighty a consideration as 
this ? Usually it scarcely attempts to deal with it at all, but con
tents itself with vaguely suggesting that God’s justice is not as 
man’s justice. That is probably perfectly true ; but at least Divine 
justice must be greater than ours, and not less; it must be an 
extension of ours, including considerations which are beyond our 
reach— not something falling so far short of ours as to involve 
atrocities which even we who are only men would never think o! 
committing.

But what is our third hypothesis ? What does the theory of 
reincarnation suggest to us ? That the life of man is a far longer life 
than we have supposed; that man is a soul and has a body, and that 
what we have called his life is but one day in the true and greater
life of that soul. This idea may seem strange to many of us in the
Occident for we appear to consider the soul as merely an appanage
of the body—a sort of balloon floating above him, instead of, as it
really is, the man himself. Far away in India they know niore 
about it than th at; you will constantly hear the Hindu say : - •
body is hungry, my body is tired, ’ instead of, as we should, I 
hungry, I am tired.’ Of course that sounds strange to us, an̂ t 
would be stilted and pedantic for us to use such a form of "or -> 
and yet it shows that that man whom we impudently designate a 
heathen, understands the human constitution, and that we otirse \  ̂
do not. The parable which symbolized a single incarnation ns  ̂
uay in the true life is an attractive one. Man rises in the monuBo
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and learns the lesson of his day, and when he is tired he lies down 
to sleep ; and the next day he comes back again like a child at school, 
and learns another lesson. Again and again he re-visits this earth 
to learn more and more of these lessons, to acquire new and higher 
qualities, and so evolution proceeds.

Thus we realize that less evolved souls are simply children in 
a lower class, and that they are not to be regarded as wicked or 
backsliding, but only as younger brothers. Think of the child at 
the Kindergarten ; he practically plays most of the time. They do 
not set him at once to the higher school-work ; because at that 
stage he could not understand it, and such teaching would be use
less and injurious to him. Just the same thing is true with regard 
to a soul; it could not receive the higher teaching at first. It must 
begin with the stronger, coarser impacts from without, which reach 
it in savage life ; it must be stirred by those vigorous and insistent 
shakings before it can learn to respond to the far finer vibrations at 
higher levels which, in advanced civilization, will afford it such 
varied opportunities of rapid development. So by slow degrees and 
through many lives that soul will reach our own level; but it does 
not stop there. There have been men in the world who have stood 
head and shoulders above their fellows ; they show us what we shall 
be, and they are in themselves a proof of reincarnation, for there is 
no conceivable single life that could evolve the savage into an 
Emerson, a Plato or a Shakespeare. If we accept reincarnation we 
can account rationally for the existence side by side in the world, of 
the criminal and the philosopher— but on no other hypothesis can 
this be done.

To understand it fully we must take along with it the other 
great Theosophical doctrine of Karma, the L,aw of Cause and Effect, 
and realize that if a man disturbs the equilibrium of Nature it will 
press back upon him with exactly the same force that he himself 
employed. It is under this law that he is being re-born ; if he finds 
himself in a certain place or in certain surroundings, it is because 
he has so acted in a former life as to bring himself under those con
ditions. This great intrinsic part of the Theosophical doctrine must 
never be torgotten. Though the man does not bring over with him 
in his memory the details of his previous life, his soul does bear 
within it the qualities developed in that life, so that he is precisely 
what he has made himself, and no effort is ever lost. Thus the 
whole of the world is one mighty graded course of evolution. 
When the savage has had as many lives and as much experience 
ns we have had, he will probably stand where we do ; for thousands 
of years ago we stood exactly where he now is. It is simply that 
he is younger, and we should no more blame him for that than we 
blame a child of five because he is not yet ten.

Observe also how blessed is the consolation of realizing that we 
have all eternity before us in which to develope. Christ’s command
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to His disciples was :—  “ Be ye perfect as your father in Heaven is 
perfect, ” but if we face the facts we must admit that we cannot pos
sibly become perfect in one life. Only in this doctrine of many 
lives is there any possibility that this command can ever be obeyed. 
But with the infinite opportunity which reincarnation gives us, 
surely we also shall grow onward and upward, till we reach the level 
of the saints and the sages, the philosophers and the saviours of 
mankind. But it is only in the knowledge of the wider life that we 
see this to be possible— nay, not possible only but certain.

It may perhaps be asked— “ How is it that these doctrines of 
reincarnation and perfect justice are not taught in the churches to
day ? ” It is because Christianity has forgotten much of its original 
teaching, because it is now satisfied with only part (and a very small 
part) of what it originally knew. “ They have still the same scrip
tures,” you will say. Yes, but those very scriptures themselves tell 
you often of something more, which is now lost. What is meant by 
Christ’s constant references to the mysteries of the kingdom of God) 
by His frequent statements to His disciples that the full and true 
interpretation could be given only to them, and that to the others, 
He must speak in parables ? Why does he perpetually use the 
technical terms connected with the well-known mystery-teaching 
of antiquity ? What does St. Paul mean when he says “ We speak 
wisdom among them that are perfect ”— a well-known technical 
term for the men at a certain stage of initiation ? Again and again 
he uses terms of the same sort; he speaks of “ the wisdom of God 
in a mystery, the hidden wisdom which God ordained before the 
world began, and which none even of the princes of this world 
know ”— a statement which could not by any possibility have been 
truthfully made if he had been referring merely to ordinary Chris
tian teaching, which is openly preached before all men.

His immediate followers, the Fathers of the Church, knew per
fectly well what he meant, for they all use precisely the same 
phraseology. Clement of Alexandria, one of the earliest and greatest 
of them all, tells us that “ it is not lawful to reveal to profane per
sons the mysteries of the word.” In another place he writes that 
“ the Greater Mysteries include the Gnosis, the scientific knowledge 
of God ”—a very remarkable expression, which could certainly not 
be employed with reference to any modern ecclesiastical teaching. 
His pupil Origen writes of “ the popular, irrational faith « 1C1 
leads to what he calls somatic or physical Christianity, base 
upon the gospel narrative, and he contrasts this with the 
spiritual Christianity conferred by the Gnosis or W isdoim 
There are very many similar passages, which make it abso u 
certain that in the beginning, Christianity, like all other religion-' 
had its outer, ethical system for the unlearned, and its inner p 11 
sophical teaching which was given only to those who had Pr0V
themselves worthy of it. This is not a question of opinion or
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ment; it is a question of fact, and the facts cannot be disputed. 
This inner teaching was lost to the Church when an ignorant major
ity voted out the great Gnostic Doctors, but it has not been lost to 
the world, for it still survives in Theosophy, and reincarnation is 
part of it.

Very few references to this doctrine now remain in the gospels, 
but there are one or two which are unmistakable. There is one 
clear, definite statement by Christ Himself which of course must 
settle the question once for all for any one who believes in the 
gospel history. When he has been speaking of John the Baptist, 
and enquiring what opinions were generally held about him, He 
terminates the conversation by the emphatic pronouncement, “ If 
ye will receive it, this is Elias, which was for to come.” I am quite 
aware that the orthodox theologian thinks that Christ did not mean 
what He said in this case, and wishes us to believe that He was 
endeavouring to explain that Elijah had been a type of John the 
Baptist; but in reply to such a disingenuous plea, it will be suffi
cient to ask what would be thought of any one who, in ordinary 
life, tried to explain away a plain statement in so clumsy a fashion. 
Either Christ said this or He did not say i t ; if He did not say it 
there is a mistake in the gospel; if He did say it, reincarnation is a 
fact. The passage will be found in Matthew XI., 14.

Another reference occurs in the story of the man who was born 
blind, and was brought to the Christ to be cured. The disciples 
enquired, “ Eord, who did sin, this man or his fathers, that he was 
born blind ? ” Beyond all question this shows that they believed it 
to be possible for a man to sin before he was born— that is, in a pre
vious birth. Evidently the idea of reincarnation was not at all 
strange or unfamiliar to their minds, and it is noteworthy that 
Christ in his answer in no way rebukes them or denounces their 
suggestion as foolish, but accepts it quite as a matter of course. Yet 
on other occasions He was by no means backward in commenting 
vigorously upon inaccurate doctrine or practice.

Years ago an English clergyman wrote a remarkable book called 
“ From Death to the Judgment Day,” in which he showed that rein
carnation was the great secret teaching of the Christian religion, 
which cleared up all its difficulties and made it into a coherent and 
rational system. f)uite lately an American Methodist minister has 
published a book called “ Birth a New Chance,” in which he argues 
the same question, though along very different lines. His theory of 
re-birth only very partially agrees with ours, since he denies that the 
soul has at present any intelligent existence apart from its successive 
Physical bodies ; but it is at least interesting to find that, along 
such different lines of thought, men of various shades of opinion are 
beginning o see the necessity of this fundamental doctrine.

There are other of life’s problems, beside that great one of 
‘»equality, which seem explicable only on the hypothesis ol reincar-
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nation. Take, for example, the question of genius. It sometimes 
happens that a man is born like Mozart, who at the age of four was 
able not only to play difficult pieces of music, but to compose the 
most elaborate and beautiful pieces, violating none of the compli
cated laws of harmony, to learn which costs the ordinary musician 
so much time and pains. How does this happen ? We all know the 
ordinary scientific answer, that his genius is hereditary, that he is 
reverting to some musical ancestors. Yet we have no trace of this 
musical ancestor. The family was musical I believe, but surely uot 
at all musical enough to account for the development of such 
transcendent genius in their son. Take the case of Shakespeare> 
another transcendent genius. Took back at his forefathers, give 
him if you will the whole Anglo-Saxon nation for ancestry, and 
let him have the combined intelligence of the entire race ; even 
then whence comes such an eminent tragedian ? We know some
thing of the Anglo-Saxon race, and we know that its strength did 
not lie in that direction ; they were brave men, mighty drinkers, 
Cargautuau feasters, but hardly likely to produce a poet of delicate 
fancy and of far reaching knowledge of human nature. The whole 
nation presents no ancestor of Shakespeare’s calibre, no one to whom 
he could have reverted. So there seems a certain incompleteness 
about the explanation by heredity alone. But if we regard 
Shakespeare and Mozart as souls, and understand that they have 
had many lives before in which to develope their genius, the matter 
at once becomes more comprehensible. If we may look back into 
other races for their intellectual ancestry, we do see other men 
comparable with them—men who may well have been themselves in 
other forms. We can imagine that Shakespeare might have been 
Virgil or Homer or Aeschylus, that Mozart might have been a 
reincarnation of Orpheus ; and we feel at once that we are in the 
presence of a more satisfactory theory.

People often seem to think that the doctrine of reincarnation 
contradicts that of heredity, but it is not so. It is quite 
true that a man inherits physical and mental characteristics from 
his parents ; he is born into their family because he is 3 
soul that has deserved just such a body as they can give 
him, or because the limitations which they impose upon him 
are needed in his development. If the average man were put 
in a family from which he would receive a perfect body 
it would uot be a fit expression of him, and would be in no way 
suited to the requirements of his evolution. Theosophy in no way 
condemns the doctrine of heredity ; in fact that doctrine is a 
necessary part of its scheme. With relation to this, and indeed to all 
this most prolific subject, Mrs. Besant’s manual upon “ Reincarnation 
should be consulted. It deals with the question at much greater 
length than is possible in an evening’s lecture, and trea ts it with an 
ability and thoroughness which would in any case be beyond my
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power. The chapters on the subject in her “ Ancient Wisdom” and 
in Mr. Sinnett’s “ Esoteric Buddhism” and “ Growth of the Soul” 
should also be studied by those who wish to gain a comprehensive 
grasp of this fundamental truth.

It may be well for me before closing, to refer briefly to one or 
two of the objections which have sometimes been brought against this 
doctrine of Reincarnation. One is that the population of the earth is 
stated to be increasing, and people say, “ If the number of souls is 
constant, and the same people are returning over and over again, 
how can the population increase.” First of all, there is no certainty 
that the population of the world is increasing. It is certainly 
doing so here, in the countries in which we take statistics, but
think of the vast populations of the interior of China, of the Malay 
Archipelago, and of Central Africa. The population in all these places 
may be, and probably is, decreasing, for souls are gradually rising 
out of the lower races into the higher. But whether that is so or not, 
it makes no difference to the theory of reincarnation. We hold that 
the number of souls connected with this cycle of evolution is definite, 
but that only a very small proportion of this total is in physical 
incarnation. The interval between incarnations is so much longer 
than the incarnation itself that a very slight shortening of it would 
very largely increase the physical population without in the least 
affecting the total number.

But the grand objection which occurs to most people when they 
first encounter this theory is, “ Why do we not remember our past 
births ? If we have had so many wonderful and interesting 
experiences ; if we formed part of that great Aryan immigration 
across the Himalayas, if we chanted Sanskrit Vedas in that 
prehistoric world ; if we were among the multitudes who sat entranced 
in Indian palm-groves, listening amid all the glory of the tropical 
moonlight to the golden words which flowed from the mouth of the 
grandest of earth's preachers, Siddartha Gautama, whom men call 
the Buddha; if we bowed before the orb of day or venerated the 
sacred fire in ancient Persia, or read the star-lore of Chaldea; if we 
helped to build the pyramid, or to raise the stupendous temples 
"hose ruins tower tremendous above the landofKhem ; if we had 
°ur part in the free, splendid open-air life of Greece, with all its 
keen delight in beauty and in liberty; if we marched 
in the serried ranks of Roman armies, with that mag
nificent reserve-force of order and discipline which made us easily 
the masters of the world ; if, later still, we fought in armour, in the 
Crusades, or sang vespers in Mediaeval monasteries; if all this, 
0r any of this, be true— if we have all this priceless wealth of 
experieuce behind us, where is the memory of it all, and why do 
"e know nothing of it now ? ”

Now the answer to this question is two-fold. First, many men 
Among our own Theosopliical students many havedo remember.

4
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succeeded in bringing through such recollection. It may be asked, 
how do such students know that they are not simply dreaming, or 
under a delusion ? To them the proof is perfect, and has been many 
times multiplied, for again and again one has verified the discoveries 
of another, and they have described accurately landscapes and 
even statues which they have afterwards visited in physical con. 
sciousness. They themselves know very well that it is no delusion, 
though they would never attempt to prove this to others. For the 
outsider this is of course a mere assertion, but at least it is a piece 
of evidence to be taken into account along with other testimony.

You will find this teaching of reincarnation also given by the 
French school of Spiritists of Alan Kardec, and one of its members, 
Monsieur Gabriel Delanne, recently published an article giving many 
new examples of persons who remembered past births, and had prov
ed it to his satisfaction. There is plenty' of evidence if you only seek 
for it. In Burma, for example, it is quite a common thing fora 
child to remember his past life, and I have read a similar story not 
long ago in the newspaper with regard to a boy in America. Many 
people therefore do remember, but it still remains true that the 
majority do not. Why is that? Because in each incarnation the 
man takes upon himself not only a new physical body, but also 
new astral and mental bodies. At the present stage of our evolution 
our memories are centred in the mental body—we remember 
with the mind ; and our mind cannot remember a past incarna
tion because it has not had one, since it is part of the new furniture 
which we have acquired for this present birth. But the soul, the 
true man, has had many births, and remembers them perfectly; and 
as soon as we can learn to focus our consciousness at that level, to 
raise it from the mind into the soul, and to remember by means of 
that, we shall find the whole long story of these previous lives spread 
before us like an unrolled scroll.

To us who hold it this belief has been valuable. It has given 
us hope and comfort, it has explained life to us, it has enabled us to 
live it better than before. We believe that it will do the same for 
you if you are able to accept it. I have done no more than outline 
it, for it needs full examination and deep study. There is far more 
to be said for it than I have said ; there are many weighty arguments 
which I have not adduced. But if I have succeeded in awakening 
your interest, in stimulating you to read some of the literatuie 
the subject, then my address has not failed in its object.

C. W. kEADBEATER.
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FREEWILL AND NECESSITY.

TH E O S O P H IC A L , te a c h in g s  are  re p le te  w ith  h e lp fu l th o u g h ts  ort 
the va rio u s p ro b le m s o f  life . A s  w e tra ce  a n y  o n e o f  th em  

through the p a g e s o f  o u r lite ra tu re  an d  g a th e r  scattered  re fe re n ce s  
into a co n n ected  w h o le  w e a re  a b le  to  o b tain  a c le a re r  o u tlin e  
and a m ore sa tis fa c to ry  so lu tio n  th a n  w e  c o u ld  in  m ost ca se s o b tain  
without th eir  h e lp  a n d  it  w ill  b e  w o rth  o u r w h ile  to s tu d y  o n e  o f  th e  
foremost p ro b le m s— th a t o f  Freewill and Necessity— in  th e  l ig h t  o f  
information g iv e n  b y  o u r b e st th eo so p lrica l w rite rs .

In d ea lin g  w ith  th is  p ro b le m  th re e  lin e s  o f  a rg u m e n t are  p o ss i
ble, along on e o f  w h ic h  th e  a n sw e r  m u st be s o u g h t :

I. W e  e n jo y  u n re s tr ic te d  freew ill.
II. W e  are u n d e r  th e  s w a y  o f  d e stin y , o f  n e c e ss ity  w h ich  

le a v e s  n o  roo m  fo r  th e  e x e r c is e  o f  fre e w ill.
III. B o th  fr e e w ill an d  n e c e s s ity  h a v e  th e ir  p la c e  in  h u m an  

ev o lu tio n .
In “ the G ro w th  o f  th e  S o u l,”  p. 123, M r. S iu n e tt  p u ts  th e  ca se  

both for freew ill a n d  fo r  n e c e s s ity  b r ie fly  a n d  c le a r ly  as fo llo w s : 
“ Reason out th e  m a tte r  h o w  w e lik e , ea ch  m an  fee ls  w ith in  h im  th a t 
he has a lib e rty  o f  c h o ic e  b etw e en  v a rio u s  co u rse s  o f  a ctio n  a t e v e ry  
step in his p ro g re ss  th ro u g h  life . M o reo ver, h e  n o t o n ly  fe e ls  th is , 
but, as a reaso n ab le  b e in g , if h e  h a s  a n y  fa ith  in  an  u lte r io r  d e stin y  
—whatever it m a y  b e — fo r th e  so u l, h e  fe e ls  th a t  h u m an  b e in g s  m u st 
have freew ill, or th e  n o tio n  o f a n y  sp ir itu a l co n se q u e n c e s  b e fa llin g  
them as a seq u el to  th is  life  is in c o m p a tib le  w ith  th e  op eration  o f  
justice as a law  o f  N a tu re . I f  rew a rd s an d  p u n ish m e n ts  are m eted  
out to saints and  s in n e rs  in  a cco rd a n ce , n o t w ith  th e ir  in d e p e n d e n t 
responsible acts in  life , b u t in  a c c o rd a n c e  w ith  th e  w a y  th e y  w ere 
compelled to  a ct b y  a n  o v e r r u lin g  p o w er w h ic h  d ic ta te d  e v e rjr th o u g h t 
and m ovem ent o f w h ic h  th e y  fa n c ie d  th e m se lv e s  th e a u th o rs— th en , 
of course, su ch  an o v e r r u lin g  p o w e r  w o u ld  rep resen t th e  p rin c ip le  
of m ocking m a lig n ity  in ste a d  o f ju s t ic e  an d  g o o d n ess.’ ’

“ On the o th e r  h a n d , th e  th e o ry  o f  N e c e ss ity  is  su p p o rted  b y  au 
unbroken ch ain  o f  lo g ic a l re a so n in g . In  its  b road est a sp ects w e a ll 
recognise it as a m atter  o f  c o u rse . W e  k n o w  th a t i f  p eo p le  born  
under co n d itio n s o f  e x tre m e  d e g ra d a tio n , b ro u g h t up  in ig n o ra n ce  
of all m otives fo r r ig h t  a ctio n  a n d  o f  a ll m erito rio u s e x a m p le , su r
rounded, as th e y  g ro w  up, b y  a ll p o ss ib le  tem p ta tio n , an d  ed u cated  
in vice and crim e, ta k e  to  su ch  p u rsu its , l ik e  d u c k s  to th e  w a ter, 
flieir evil d eed s in th e  m a in  are  th e  o u tco m e o f  m oral in flu en ces as 
powerful as th e  fo rces  o f  th e  sto rm  an d  tid e  on th e  flo a tin g  d rift
wood of th e  sea. S o  w ith  th e  se lf-d en ia l, and  a c t iv e ly  b en evo len t 

lives of o th ers— th e  p e rso n s w h o  lead  su ch  liv e s  m u st, o f  course, tra ce
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th e ir  g en era l c h a ra cte r  to  th e  te a c h in g  a n d  in flu e n c e s  o f  their bring
in g  up. T h e y  m a y  feel— in a c c o rd a n c e  w ith  th e  o th e r  view  of the 
su b je c t— th at w h en  th e y  cam e to  y e a rs  o f  d iscre tio n , th ey  exercised 
th e ir  ow n fre e w ill in  a p p ly in g  to  th e  o p p o rtu n itie s  o f  existence, the 
p r in c ip le  o f  d e lib e ra te  c h o ic e  ; b u t m a n y  o f  th e  b e st am ong them 
h ave, as a m a tte r  o f  in te lle c tu a l c o n v ic tio n , d e c la re d  on the whole 
fo r N e c e ss ity  a s  th e  o n ly  lo g ic a l th e o r y  o f  l i fe .”

S in c e  n e ith e r  o f  th e se  tw o  p o sit io n s  (N o . I. a n d  N o. II .)  can be 
e n tire ly  h e ld  o r u p set, a  so lu tio n  w h ic h  reconciles freew ill with neces
s ity  (N o . I I I .)  is th e  o n ly  s a tis fa c to ry  o n e  a n d  i f  w e  turn  to theosoph- 
ica l te a c h in g s , w e  fin d  th e  c lu e  to  it  “  i?i the identity of the divine 
and human natures and in the law o f  Karina and Reincarnation. ”

( “ Som e Problem s o f R ife ,”  p. 92.)

Absolute and Relative Freewill.

W e  a re  fa m ilia r  w ith  th e  c o n c e p tio n  th a t  th e re  is  but one Eter
n al, A b s o lu te  E x is te n c e , o f  w h ic h  th e  m a n ife s te d  K osm os is the 
p erio d ica l p h e n o m e n a l a p p ea ra n ce , from  w h ic h  it  sp rin g s and into 
w h ich  it retu rn s, a n d  b e sid e  w h ic h  th e  w h o le  U n iv e rse  from its 
lo w est to  its  h ig h e s t  m a n ife s ta tio n  h a s b u t re la t iv e  reality. Unity 
is  th e  k e y -n o te  o f  th is  a b so lu te  R e a lity , as duality is th e  key-note of 
m an ifested  e x is te n c e , fo r m a n ife s ta tio n  m ea n s d ifferentiation  into 
th e  p rim a l d u a lity , m a k in g  th e  tw o  p o le s  o f  N a tu re  betw een which 
th e  U n iv e rs e  is  w o v e n , S p ir it-M a tte r , R ife -F o rm , Positive-N egative, 
A c t iv e -R e c e p t iv e .,  A s  th e  o n e  a b s o lu te  E x is t e n c e  is the root of 
S p ir it  a n d  M atter, it  is, in  a n o th e r  a sp ec t, as absolute Will, the basis 
oi freewill and necessity. T w o  p o les o f  th e  sa m e  p rin c ip le , they are 
n e v e r  fo u n d  apart. T h e r e  can  b e  n o  fr e e w ill w ith o u t necessity, 

no  n e c e ss ity  w ith o u t fre e w ill, as th e re  is  n o  sp ir it  w ith o u t matter, no 

m atter w ith o u t sp ir it . I f  w e  tra ce  th e  re la tio n  b etw een  spirit and 
m atter  w e  fin d  th a t th e  co n tra st is  m o st m a r k e d  o n  th e  lowest, the 
p h y s ic a l p la n e , and  th a t it  b eco m es fa in te r  as w e a scen d  from plane 
to  p lan e, fro m  g ro ss  to  fin er m atter  ; h o w e v e r  fa in t, it  e x ists  even on 
th e  h ig h e s t  p la n e  o f  m an ifesta tio n  a n d  d isa p p e a rs  o n ly  w ith  the dis
a p p ea ra n ce  o f  sp ir it  an d  m atter, as th e y  m e rg e  a g a in  into  the One 
In co m p o site  E x is te n c e . S o  a lso  w ith  F r e e w ill  a n d  N ecessity . The 
o p p o sitio n  is  m ost a p p a re n t w ith in  th e  t im e  a n d  sp a ce  limitations of 

th e  p h y s ic a l p lan e, b u t e x is ts  in  v a r y in g  d e g re e s  on  all th e  planes of 
m an ifesta tio n . In  a c o n d itio n e d  U n iv e r s e  fr e e w ill is ever relative 
for a b so lu te  W ill  is an a ttr ib u te  o f  th e  O n e  U n m an ifested  Reality, 
w h ic h  is n e ith e r  sp ir it  n o r  m atter, n e ith e r  fr e e w ill  n o r necessity, but 
th e  roo t o f  b o th , as o f  a ll m an ifesta tio n .

Evolution o f Freewill.
“  I n its  a sp ec ts  to  us th is  o n e  a b so lu te  w il l  is  free. A ll  is con- 

d itio n ed  b y  th at w ill, a ll m u st m o v e  a c c o r d in g  to  th a t w ill and that 
w ill  m a rk  o u t th e  s tr a ig h t l in e  o f  e v o lu tio n , fro m  w h ich  there may
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be sw ervin g  n e ith e r  to  th e  r ig h t  h a n d  n o r to th e  le ft  ”  (A v a ta r a s , 
pp. 48-49). B u t in a sm u c h  as th e  S e lf  in  M an is o n e  w ith  th e  
Universal S e lf, it  is  a lso  o n e  w ith  th e  A b s o lu te  W ill  a n d  th e r e 
fore free w ith in  th e  S e lf- im p o se d  lim ita tio n s . O u r  freeivill has 
its basis in  th is  id e n t ity  o f o u r S e lf  w ith  th e  U n iv e r s a l S e lf, an d  
necessity is its  c o ro lla r y  d u e  to th e  fu n d a m e n ta l d u a lity  o f  m a n i
fested e x iste n c e  w ith  its  n e c e ssa ry  lim ita tio n s. T h e  re m o v a l o f  
these lim itatio n s is  th e  w o r k  o f  e v o lu tio n  an d  th e  m a n ifesta tio n  o f  
freewill w h ich  h a s  e v e r  b e e n  o n e  o f  th e  la te n t  a ttr ib u te s  o f  th e  S e lf  
marks one o f  th e  s ta g e s  o f  o u r  e v o lu tio n . A c c o r d in g  to th e  “ A n c ie n t  
Wisdom, ”  e v o lu tio n  is a g ra d u a l u n fo ld in g  o f  la te n c y  in to  p o te n cy . 
“ T he S e lf  in  m an  s ta rts  its  lo n g  jo u r n e y  o f  e v o lu tio n  a s  a  m ere 

germ o f th e D iv in e  L ife , c o n ta in in g  w ith in  its e lf  g e rm iu a lly , o r in  a 
state o f la te n c y , a ll th e  d iv in e  p o w ers  o r a ttr ib u te s . T h e s e  p o w ers 
are brought in to  m a n ife s ta tio n  b y  th e  im p a c ts  a r is in g  from  c o n ta c t  
with the o b je cts  o f  th e  u n iv e rs e  in to  w h ic h  th e  M o n ad  is th ro w n  ; 
the friction ca u sed  b y  th e se  g iv e s  r ise  to  re sp o n siv e  th r ills  from  th e  
life su b jected  to  th e ir  s t im u li an d  o n e b y  on e th e  e n e rg ie s  
of the life  p a ss fro m  la te n c y  in to  a c t iv ity .”  ( “  A n c ie n t  W isd o m ,”  
pp. 214,-215).

W h erever th e re  is m a n ife s ta tio n  th e re  is  life , conscioiisness, w ill; 
they can be tra ce d  in  v a r io u s  d e g re e s  th ro u g h  a ll th e  lo w e r  k in g 
doms o f N a tu re  g r a d u a lly  le a d in g  u p  to  self-consciousness and freewill, 
in the hum an k in g d o m . O n  th e  d o w n w a rd  a rc  o f  e v o lu tio n  th e re  is 
neither d eve lo p ed  in d iv id u a lis a tio n  (se lf-co n scio u sn ess) n o r in d i
vidual freew ill, th e ir  p la c e  is  ta k e n  b y  th e  O n e  D iv in e  W ill  w h ich  
surely and s te a d ily  p u sh e s  a ll th in g s  a lo n g  th e  a p p o in te d  lin e  o f  
evolution. T h e  lo w e st  p o in t o f  im m ersio n  o f  sp ir it  in to  m a tte r— in 
the m ineral k in g d o m — c o rre sp o n d s  w ith  th e  n a d ir  p o in t o f  c o n sc io u s
ness and w ill, an d  as u n d e r  th e  sam e im p u lse  o f  th e  O n e  W ill  th e  
Monad learn s d u r in g  th e  a sc e n d in g  a rc  o f  e v o lu tio n  to  o ve rco m e  th e  
rigidity and lim ita tio n  oi form , th e  se e m in g  u n c o n sc io u s n e s s  in  th e  
mineral k in g d o m  d e v e lo p s  in to  a v a g u e  so rt o f  co n scio u sn ess  in  th e  
vegetable k in g d o m , in to  d is t in c t  c o n sc io u sn e ss  in  th e  a n im a l k in g d o m  
andfiually in to  se lf-c o n sc io u sn e ss  in  th e  h u m a n  k in g d o m . Pan passu 
we trace th e  e v o lu tio n  o f  will in  a ll its  s ta g e s , c u lm in a tin g  w ith  th e  
attainment o f  se lf-c o n s c io u s n e s s  in  freewill. “  O n  th e  lo w e r  k in g 
doms the L a w  is  im p o se d  an d  th e y  m u st o b e y  its  im p u lse . In  th e  
mineral th e  la w  is  c o m p u ls o r y ; e v e r y  m in e ra l m o v es a c c o rd in g  
to the law , w ith o u t in te r p o s in g  a n y  im p u lse  from  its e lf  to  w o rk  
against the w ill o f  th e  O n e . O n  th e  v e g e ta b le  w o rld  th e  law  is 
imposed, aud  e v e ry  p la n t  g ro w s  in  o rd e r ly  m eth o d  a c c o rd in g  to th e  
law within it, d e v e lo p in g  s te a d ily  and  in  th e  fa sh io n  of its  order, 
interposing no im p u lse  o f  its  o w n . N a y , in  th e  a n im a l w o r ld — save 
perhaps w hen  w e  co m e  to its  h ig h e s t  m em b ers— th e  la w  is still a 
iorce o v erp o w erin g  e v e r y th in g  e lse .lsw e e p in g  e v e r y th in g  b efo re  it, 
carrying a lo n g  a ll  l iv in g  th in g s . B u t w ith  m an it  is  n o t so. in
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m an I's'vara sets H im s e lf  to  p ro d u c e  an  im a g e  o f  H im se lf, which is 
n o t th e  ca se  in  th e  lo w e r  k in g d o m s. A s  life  h a s e v o lv e d , one force 
a fter a n o th er h as co m e o u t, an d  in  m an  th e re  b e g in s  to  come out 
th e  cen tra l life , fo r th e  t im e  h as a rr iv e d  fo r  th e  e v o lu tio n  o f  the sover

e ig n  p o w er o f  w ill,  th e  se lf- in it ia te d  m o tio n  w h ic h  is  p art of the 
life  o f  th e  S u p re m e . N o w  w h a t h a p p e n s is th is  : F ro m  the A'tma 
w ith in  us, w h ic h  is  H im s e lf  in  us, th e re  flo w s fo rth  th e  sovereign 
w ill in to  th e  s h e a th s  in  w h ic h  th a t A 'tm a  is  as it  w e re  h eld . Force 
goes out th ro u g h  th e  sh e ath s a n d  g iv e s  th e m  so m e  o f  its  ow n nature, 
and  each  sh e a th  b e g in s  to  s e t  u p  a  re fle c tio n  o f  th e  w ill on its own 
acco u n t, an d  y o u  g e t  th e  “  I  ”  o f  th e  b o d y  w h ic h  w a n ts to go this 
w ay, and  th e  “  I  ”  o f  p a ssio n  o r  e m o tio n  w h ic h  w a n ts to go that 
w a y , and  th e  “  I  ”  o f  th e  m in d  w h ic h  w a n ts  to  g o  a  th ird  w a y ; and 
n o n e o f  th ese  w a y s  is  th e  w a y  o f  A 'tm a , th e  S u p re m e . T h e se  are the 
illu so ry  w ills  o f  m an , an d  th e re  is o n e  w a y  iu  w h ic h  y o u  may dis
tin g u ish  th em  from  th e  tru e  w ill. E a c h  o f  th e m  is determ in ed  iuits 
d irectio n  b y  e x te r n a l a ttra c tio n , b y  th e  I 's 'v a ra  o u tsid e , as it were- 
rath er th a n  b y  th e  I 's 'v a ra  w ith in  ; b y  th e  k o sm o s  a ro u n d  and not by 
th e S e lf  w ith in , w h ic h  has n o t y e t  a c h ie v e d  its  m astery  o f the 
K o sm o s.”  (A v a ta ra s , p p . 49-50).

B e in g  a re fle ctio n  o f  th e  O n e  W ill ,  th e se  i l lu s o r y  w ills  are suffi
c ie n tly  real and  free  to p ro m p t o u r a c tio n s  up  to  a  v e ry  advanced 
sta g e  o f  ev o lu tio n , o ften  c a u s in g  u s  to  a c t in  o p p o sitio n  to the One 
W ill  w h ich  g u id e s  e v o lu tio n , a n d  e n ta ilin g  su ffe r in g , s in c e  all oppos
in g  forces are b ro k e n  u p  b y  it. E x p e r ie n c e  a n d  su fferin g  bring 
k n o w le d g e  a n d  as w e  le a rn  to  a ttu n e  th e se  i l lu s o r y  w ills  to  the One 
W ill  w ith in  us, to  a ct in  h a rm o n y  w ith  th e  D iv in e  W ill ,  our freedom 
b eco m es e v e r  m ore rea l, for p e rfe c t freed o m  d o es n o t m ean lawless
ness, b u t re c o g n itio n  of, an d  id e n tific a tio n  w ith , th e  O n e  D iv in e Will 
w h ich  m ark s th e  s tr a ig h t  lin e  o f  e v o lu tio n .

“  T h e  p ro b lem  to  b e  so lv e d  in  h u m a n ity  is  th e  p u ttin g  an end

to  c o n flic t  w h ile  p r e s e r v in g  th e  freed o m  o f  th e  w i l l ; to determine 
th e  w ill in e v ita b ly  to  th e  b est, w h ile  y e t  le a v in g  th a t  best as a matter 
o f  ch o ice . I  lie b e st is  to  b e  c h o se n , b u t  b y  a  se lf-in itia te d  volition 
th at sh a ll co m e w ith  a ll th e  c e r ta in ty  o f  a  fo reo rd a in ed  necessity. 
I h e  ce rta in ty  o f  a c o m p e llin g  law  is  to  b e  o b ta in e d  from  countless 
w ills , ea ch  o n e le ft free  to d e te rm in e  its  o w n  cau se. T h e  solution of 
th at p rob lem  is s im p le  w h e n  i t  is k n o w n , th o u g h  th e  contradiction 
lo o k s  irre c o n c ila b le  w h e n  first p re se n te d . E e t  m an  be left free to 
ch o o se  h is  o w n  a ctio n s , b u t  le t  e v e ry  a c tio n  b r in g  ab out an inevi
ta b le  r e s u l t ; le t  h im  ru n  lo o se  am id  a ll o b je c ts  o f  d esire  and seize 
w h a te v e r  h e  w ill, b u t  le t  h im  h a v e  a ll  th e  r e s u lts  o f  h is  choice, be 
th e y  d e lig h tfu l o r  g r ie v o u s . P re s e n tly , h e  w ill  fr e e ly  reject the
o b je cts  w h o se  p o sse ss io n  u lt im a te ly  c a u se s  h im  p ain  ; he will no

lo n g e r  d e sire  th em , w h e n  h e  h a s e x p e r ie n c e d  to  th e  fu ll that their 
p o ssession  e n d s in  so rro w . E e t  h im  s tr u g g le  to  h o ld  the pleasure 
a n d  a v o id  th e  p a in  ; h e  w ill  n o u e  th e  le s s  b e  g ro u n d  between the
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stones o f  la w  a n d  th e  le sso n  w ill  b e  rep ea ted  a n y  n u m b e r  o f tim es 
found n e cessa ry  ; re in c a rn a tio n  o ffers as m an y  l iv e s  as are  n eed ed  
by the m ost s lu g g is h  le a rn e r. S lo w ly , d esire  fo r  an o b je ct th a t 
brings su fferin g s in  its  tra in  w ill  d ie , and  w h en  th e  th in g  offers 
itself in a ll its  a ttr a c tiv e  g la m o u r  it  w ill be  re je cted , n o t b y  c o m p u l
sion but b y  free  c h o ice . I t  is  n o  lo n g e r  d esirab le, it  h a s  lo st its  
power. T h u s  w ith  th in g  a fte r  th in g  ; c h o ice  m ore and  m ore ru n s in  
harmony w ith  law . ‘ T h e r e  are  m a n y  ro a d s to erro r ; th e  road o f  
truth is one ’ ; w h e n  a ll th e  p a th s  o f  erro r h a v e  been tro d d en , w h en  
all have been fo u n d  to  e n d  in  su ffe r in g , th e  c h o ic e  to w a lk  in  th e  
way of tru th  is u n s w e r v in g  b e c a u se  b ased  on  k n o w le d g e . T h e  lo w e r  
kingdom s w o rk  h a rm o n io u s ly , co m p e lle d  b y  la w  ; m a n ’s k in g d o m  is 
a chaos o f c o n flic t in g  w ills , f ig h tin g  a g a in st, re b e llin g  a g a in st law  ; 

presently th ere  e v o lv e s  fro m  it  a n o b le r  u n ity , a h a rm o n io u s c h o ic e  
of volun tary o b e d ie n c e — an o b e d ie n ce  th at, b e in g  v o lu n ta ry , based  
on kn o w led ge, a n d  on m em o ry  o f th e  re su lts  o f  d iso b ed ie n ce , is 
stable and can be d ra w n  a sid e  b y  no te m p ta tio n . Ig n o ra n t, in e x 
perienced, m an w o u ld  a lw a y s  h a v e  b een  in  d a n g e r  o f  fa l l in g ;  as a 
God, k n o w in g  g o o d  a n d  e v il  b y  e x p e r ie n c e , h is  c h o ic e  o f  th e  g o o d  is  
raised for e v e r  b e y o n d  p o s s ib ility  o f  c h a n g e .”  (“  A n c ie n t  W isd o m , ” 
pp. 280-282).

H arm on io u s c o -o p era tio n  w ith  a S u p re m e  W ill  is a n e c e ssa ry  
condition o f  in d iv id u a l fre e w ill, fo r in d e p e n d e n t a ctio n  o f  co u n tle ss  
wills w ith ou t a n y  c o -o rd in a tin g  in flu en ce , w o u ld  en d  in  c o n flic t  and 
chaos and be d e stru c tiv e  o f  in d iv id u a l fre e w ill. W e  a ll re c o g n ize  
this p rin cip le  in  th e  o rg a n isa tio n  an d  a d m in istra tio n  o f  a state  and 
in the law s o r ru le s  w h ic h  g o v e rn  o u r so c ia l re la tio n s w ith  ou r 
fellowmen. W e  a re fre e  to  b r e a k  th e se  law s, b u t at th e  r is k  o f c o n 
sequent p u n ish m e n t a n d  re stra in t w h ic h  ren d er su ch  freed o m  i l lu 
sory. O ur real freed o m  c o n s ists  in  v o lu n ta r ily  co n fo rm in g  to th e  

laws, rea lisin g  th a t th e y  a re  fo r th e  co m m o n  go o d  o f  a ll, fo r th e  
welfare o f  th e  in d iv id u a l as w e ll as o f  th e  N a tio n . T h e  p o ss ib ility  
of erring is g iv e n  to  us, is  e v e n  n e c e ss a ry  “ in  o rd er th a t th e  w ill 
may evolve and  in  o rd e r  to  tra in  an d  d e v e lo p  th e  m an, fo r th e  o b ject, 
the goal w h ich  is  to  b e  a tta in e d  is  n o t to  m a k e  au tom ata w h o sh o u ld  
blindly fo llow  a p a th  s k e tc h e d  out for th e ir  tread in g , b u t to m ak e a 
reflection o f th e  L o g o s  H im se lf, to  m a k e  a m ig h ty  a sse m b la g e  o f  
wise and p erfected  m en  w h o  sh o u ld  ch o ose  the b est b e c a u se  th e y  
know and u n d ersta n d  it, w h o  sh o u ld  re je ct th e w orst, b ec a u se  b y  
experience th e y  h a v e  le a rn t its  in a d e q u a c y  and  th e  so rro w  to w h ich  

it leads.” (“ P ath  o f  D is c ip le s h ip ,”  p. 10).
“  N o m an can re s is t  th e  g re a t sw eep  o f  k o sm ic  law  ; no  m an can 

stop the m ig h ty  m arch  o f  d iv in e  ev o lu tio n , b u t m an can co-op erate  
w'th it or w o rk  a g a in s t  i t .  H e  m a y  w o rk  for good  or for e v il. 
Recognising th e  w isd o m  a n d  th e  g ra n d e u r  o f  th e  m arch , h e  m ay 
work w ith it  fo r d u ty ’s  s a k e  a n d  in su b m ission  to th e  d iv in e  w i l l ; or 
ke may try  to g r ip  fo r h is  o w n  p erso n a l g a in  so m e o f  th e  forces o f
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N a tu re  an d  u se th em  fo r  h is  ow n  tra n s ie n t, fo r  h is  ow n  personal 
an d  se lfish  g ra tific a tio n , in s te a d  o f  fo r  th e  c a r r y in g  o u t o f  th e divine 
p urpose. W h ile  h e is  w ith in  th e  w id e  sw e e p  o f  k o sm ic  law  which 
ca rries  h im  o n w ard s, h e  m a y  m a k e  m is e r y  fo r  h im s e lf  in  the narrow 
c irc le  o f  h is ow n in d iv id u a l d e v e lo p m e n t; fo r  i f  h e  uses' kosm ic law 
se lfis h ly  h e  w ill  re a p  a  se lfish  h a rv e st  a n d  so  w ith in  th is  one great 
la w  both  h a p p y  a n d  u n h a p p y  in d iv id u a l k a rm a s a re  m ad e.”  (“ Path 

o f  D is c ip le s h ip ,”  p . 124).
T h is leads us to a consideration o f :

Karma and Reincarnation.

T w o  sid es  o f  th e  O n e  E x is te n c e , S p ir it  a n d  M atter, F reew ill and 
N e c e ss ity , e v e r  a c t and  react on o n e  a n o th e r. M an  is free, “ but as 

h e  sen d s out fo rces on a ll th e  p la n e s  o f  m a tte r  on w h ich  he func
tio n s, th ese  fo rces— th e m se lv e s  in  q u a n tity  a n d  q u a lity  th e effects of 
h is past a c t iv it ie s — are  ca u se s  w h ic h  h e  se ts  g o in g  in  each  world he 
in h a b its  ; th e y  b r in g  ab o u t ce rta in  d e fin ite  e ffe cts  b o th  on himself 
and on o th ers, and  as th ese  c a u se s  ra d ia te  fo rth  from  him self as 
cen tre , o ver th e  w h o le  fie ld  o f  h is  a c t iv ity , h e  is  resp o n sib le  for the 
resu lts  th e y  b r in g  ab o u t. A s  a m a g n e t h a s  its  “  m a g n e tic  f ie ld ,” an 
area  w ith in  w h ic h  a ll its fo rce s  p la y , la r g e r  o r sm a lle r  according to 
its  s tre n g th , so h as e v e ry  m an a fie ld  o f  in f lu e n c e  w ith in  w hich play 
th e  fo rces h e em its, an d  th e se  fo rce s  w o rk  in  c u r v e s  th at return to 
th e ir  fo rth sen d er, th a t re -e n ter  th e  c e n tre  w h e n c e  th e y  emerged.” 

( ‘ ‘A n c ie n t  W isd o m ,” p. 324).
T h e  p e r p le x e d  an d  c o m p lic a te d  c o m b in a tio n s  w h ic h  our physi

cal, m oral and  m en ta l e n e rg ie s  se t u p , a re  c a lle d  in  th eir  totality 
“ o u r k a rm a ,”  a n d  th ro u g h  it  ou r fre e w ill m eets  w ith  definite self- 
crea ted  lim ita tio n s . A l l  o u r c irc u m sta n c e s , o u r  m en tal and moral 
ca p a citie s  and  lim ita tio n s  are th e  re su lt  of p a st c a u se s  s e tu p  by our
s e lv e s .” “  T h e r e  is  no  su ch  th in g  as c h a n c e  o r as a c c id e n t ; every 
e v en t is l in k e d  to  a p re c e d in g  ca u se , to  a fo llo w in g  effect; all 
th o u g h ts , d eed s, c irc u m s ta n c e s  are  c a u s a lly  re la te d  to th e  past and 
w ill c a u sa lly  in flu e n c e  th e  fu t u r e ; as o u r  ig n o r a n c e  shrouds from 
o ur v is io n  a lik e  th e  p a st an d  th e  fu tu re , e v e n ts  o ften  appear to us to 
co m e su d d e n ly  from  th e  v o id , to  b e  ‘ a c c i d e n t a l b u t  th is appear
a n ce  is illu so ry , d u e  e n tir e ly  to  o u r la c k  o f  k n o w led g e - When at 
first th is  id e a  o f  in v io la b le , im m u ta b le  la w  in  a realm  hitherto 
v a g u e ly  a scr ib e d  to  c h a n c e  d a w n s u p o n  th e  m in d , it is apt to result 
in a se n se  o f  h e lp le ssn e ss , a lm o st o f  m o ra l an d  m en tal paralysis. 
M an seem s to b e  h e ld  in  th e  g r ip  o f  an  iro n  d e stin y , and  the resigned 
‘ k ism e t ’ o f  th e  M o slem  a p p ea rs to b e  th e  only' philosophical 
u tteran ce. J u st  so  m ig h t th e  s a v a g e  fe e l w h e n  th e  id ea  o f physical 
la w  first d aw n s on h is  s ta rtle d  in te llig e n c e , a n d  h e learn s that even 
m o v em en t o f  h is b o d y , e v e r y  m o v e m e n t in  e x te r n a l nature, is carried 
on u n d e r  im m u ta b le  law s. G r a d u a lly  h e  le a rn s  th a t natural laws 

o n ly  la y  d o w n  c o n d itio n s u n d e r  w h ic h  a ll w o r k in g s  m ust be carrie
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on, but do n o t p re sc r ib e  th e  w o r k in g s ; so  th a t m an  rem ain s e v e r  
free at the cen tre , w h ile  lim ite d  in  h is  e x te r n a l a c t iv itie s  b y  th e  
conditions o f th e  p la n e  on w h ic h  th o s e  a c tiv itie s  a re  c a rrie d  on. H e  
learns fu rth er th a t w h ile  th e  c o n d itio n s  m aster h im , c o n s ta n tly  
frustrating h is  s tre n u o u s  efforts, so  lo n g  as h e  is  ig n o ra n t o f  th em , 
or, know ing th em , fig h ts  a g a in s t  th em , h e  m asters th em  a n d  th e y  
become his se rv a n ts  a n d  h e lp e rs, w h e n  h e  u n d erstan d s th em , k n o w s 
their d irections a n d  c a lc u la te s  th e ir  fo rces. ”

“ T h e ch a in s  th a t  b in d  h im  a re  o f  h is  o w n  fo rg in g , an d  h e  
can file them  a w a y  o r r iv e t  th e m  m o re  s tr o n g ly  ; th e  h o u se  h e  liv e s  
in is o f his ow n b u ild in g , a n d  h e  ca n  im p ro v e  it, le t  it  d e te rio ra te  
or rebuild it  as h e  w ill.  W e  are  e v e r  w o r k in g  in  p la s t ic  c la y  and  
can shape it  to  o u r  fa n c y , b u t th e  c la y  h a rd e n s  an d  b eco m es as 
iron, retain in g  th e  sh a p e  w e  g a v e  it. A  p ro v e rb  from  th e  “  H ito -  
padesha”  run s, as tra n s la te d  b y  S ir  E d w in  A r n o ld  :

“  hook ! the clay dries into iron,
But the potter moulds the c la y ;

Destiny to-day is master—
Man was master yesterday.”

“ Thus w e are a ll m a sters  o f  o u r  to -m o rro w s, h o w e v e r  m u c h  w e  a re 
hampered to -d a y  b y  th e  re su lts  o f  o u r y e ste rd a y s .”  (“  A n c ie n t  
Wisdom,” pp. 320 a n d  32s).

By our y e ste rd a y s  a n d  to -m o rro w s w e  u n d e rsta n d  n o t o n ly  th e  
immediate p ast a n d  fu tu re  o f  o u r p re se n t life , b u t in  a fa r m o re  real 
sense our p ast and  fu tu re  in ca rn a tio n s , w h ic h  a re  lin k e d  to  ea ch  o th er 
as cause and effect. E v o lu tio n  is  s lo w  b u t su re  ; n o  s in g le  life  co u ld  
teach us all its  lesso n s, c h a n g e  ig n o r a n c e  in to  k n o w d ed ge and  rid  us 
of the bonds o f o u r p a st k a rm a . S o  lo n g  as d esire  a n d  ig n o ra n c e  
continue— and w h o  w o u ld  d e n y  th a t w e are  s t ill  v e r y  far from  p e r
fect kn ow led ge a n d  th e  ce ssa tio n  o f  d e s ire — w e sh a ll m a k e  fresh  
karma for o u rse lv e s  w h ile  at th e  sa m e tim e o u tw e a r in g  o u r o ld  
karma, and in c a rn a tio n  w ill  o ffer u s as m a n y  lesso n s as a re  n eed ed  
for the evolu tio n  o f  k n o w le d g e  a n d  fre e w ill.

“  W hen a m an  h a s w ille d  to  d o  a n  a c t m an y  tim es, h e  a t last 
fixes his w ill irre v o c a b ly , an d  it  is  o n ly  a q u estio n  o f  o p p o rtu n ity  
when he w ill act. S o  lo n g  as h e  can  th in k , h is  freedom  o f  ch o ice  
remains, for h e  can  se t  th e  n e w  th o u g h t a g a in st th e  o ld  an d  
gradually w ear it  o u t b y  th e  resto ra tio n  o f  o p p o sin g  th o u g h ts , but 
where the n e x t  th r ill  o f  th e  so u l in  resp o n se  to a  stim u lu s m ean s 
action, the p o w er o f  c h o ic e  h a s g o n e .”  “  H ere in  lie s  th e  so lu tio n  o f 
the old problem  o f  n e c e s s ity  a n d  f r e e w il l ; m an b y  th e  e x e rc ise  o f 
freewill g ra d u a lly  cre a te s  n e c e ss itie s  fo r h im s e lf  an d  b etw een  th e  
two extrem es lie  a ll th e  co m b in a tio n s  o f  fre e w ill and n e c e ss ity  w h ich  
"lake the s tru g g le s  w ith in  o u rs e lv e s  o f  w h ich  w e are co n scio u s. W e  
are co n tin u ally  m a k in g  h a b its  b y  th e  rep etitio n s o f p u rp o sive  
actions guided b y  th e  w i l l ; th e n  th e  h a b it b ecom es a lim itatio n , and  

" e Perform th e  a ctio n  a u to m a tic a lly . P erh a p s w e  a re th en  d riven  
5
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to  t lie  co n clu sio n  th a t  th e  h a b it  is  a  b a d  o n e, a n d  w e  begin labori
o u s ly  to  u n m a k e  i t  b y  th o u g h ts  o f  th e  o p p o site  k in d , and, after 
m an y  an in e v ita b le  la p s e  in to  it, th e  n e w  th o u g h t-c u rre n t turns the 
stream , and  w e  re g a in  o u r  fu ll freed o m , o ften  a g a in  to gradually 
m a k e  an o th e r fe tter . S o  o ld  th o u g h t  fo rm s p e rs is t  and limit our 
th in k in g  c a p a c ity , s h o w in g  as in d iv id u a l a n d  as n a tio n al prejudices. 
T h e  m a jo rity  do  n o t k n o w  th a t  t h e y  a re  th u s  lim ite d  and go on 
se re n e ly  in  th e ir  c h a in s , ig n o ra n t o f  th e ir  b o n d a g e  : those who learn 
th e  tru th  a b o u t th e ir  o w n  n a tu re  b e c o m e  free. T h e  constitution of 
o ur b ra in  an d  n e rv o u s sy s te m  is o n e  o f  th e  m ost m arked  necessities 
in  l i f e ; th e se  w e  h a v e  m ad e in e v ita b le  b y  o u r  p a st th in kings, and 
th e y  n o w  lim it  u s  a n d  w e o ften  c h a fe  a g a in s t  th em . T h e y  cau be 
im p ro ved  s lo w ly  a n d  g ra d u a lly , th e  l im its  can  be extended, but 
th e y  ca n n o t b e  su d d e n ly  tra n s c e n d e d .”  ( “ A n c ie n t  Wisdom,”

pp. 344-345)-
“  I n  e v e r y  p a rt o f  N a tu re  w e  l iv e  a n d  m o v e  am id  fixed laws, 

fettered  b y  o u r p a st an d  b lin d e d  b y  o u r ig n o r a n c e  ; in  proportion as 
w e  o u tw e ar o u r p a st a n d  c h a n g e  ig n o r a n c e  in to  kn o w led ge, we be
co m e free. P o w e r g ro w s as v is io n  c le a rs  ; as w e  clim b higher, 
l ib e r ty  in crea se s, u n til f in a lly  w e  s h a ll  r e a c h  th e  ce n tre  w here self- 
m otio n  abides. W e  a re  co n s tra in e d  b y  n e c e ss ity , b u t w e are out
g ro w in g  i t ; w e  a re n o t y e t  free, b u t w e  a re  e v o lv in g  towards free
d om . T h e  m ore n e a r ly  w e  a p p ro a ch  th e  re a lisa tio n  o f  our divinity 
th e  freer w e  b ecom e, a n d  w h e n  o u r  se p a ra te d  w ills , ev o lved  and self- 
m oved , m erge  h a rm o n io u s ly  in  th e  P a re n t-w ill, w e  sh a ll experience 
th a t r e a lity  o f  freed o m , th e  d im  p re sa g e  o f  w h ic h  m ade us cling to 
th e  b e lie f  in  fre e w ill.’ ’ ( “  S o m e P ro b le m s o f  F i fe ,” p- ioo).

Summary.
W e  m a y  b r ie fly  su m  u p  th e  p ro b lem  of F r e e w ill  and Necessity 

as fo l lo w s :—
I. O n e  etern a l, in fin ite , in c o m p o site , in co g n isa b le , Real Ex

is te n c e  w h ich  alon e is  a b s o lu te ly  fre e .
I I .  F ro m  T h a t  th e  m a n ife ste d  u n iv e rs e , sh o w in g  the dual

a sp e c t o f  sp irit a n d  m atter, life  a n d  form , the One life 

s e e k in g  e x p re ss io n  in  many fo rm s.
I I I .  T h e  absolute ivill o f  th e  One th e  b a sis  o f  relative freewill of

th e  m any; relative fre e w ill im p lie s  limitation; freewill 
and  n e c e ss ity , th erefo re , th e  tw o  p o le s  o f  th e one principle 
— a b so lu te  w i l l— in m a n ife s ta tio n , as sp irit and matter 
are  th e  tw o  sid es  o f  th e  O n e  S e l f  w h ic h  is neither spirit 

n o r  m atter  b u t th e  roo t o f  b o th .
I V .  F re e w ill  a n d  n e c e s s ity  v a r y in g  in  d e g r e e  at different stages

o f  e v o lu tio n , b u t e v e r  in d is s o lu b ly  co n n ected  with each 
oth er. N o  fre e w ill w ith o u t n e c e ss ity , n o  necessity "'it 
o u t fre e w ill.

V .  T h e  S e lf  in  m an , o n e  w ith  th e  U n iv e rse l S e lf  and therefore

free w ith in  th e  se lf-im p o sed  lim ita tio n s.
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V I. In d iv id u a l fre e w ill an  a ttr ib u te  o f  th e  h u m a n  k in g d o m

an d  su b je c t  to  e v o lu tio n , th e  lo w e r  k in g d o m s e v o lv in g  
u n d er th e  c o m p u ls io n  o f  L a w  and  in te rp o s in g  n o  im p u ls e  
o f  th e ir  o w n  to w o r k  a g a in s t  th e  w ill o f  th e  on e. W il l  
and  c o n s c io u s n e s s  in  th e  lo w e r  k in g d o m s d e v e lo p  in to  
fr e e w ill a n d  se lf-c o n s c io u s n e s s  in  th e  h u m a n  k in g d o m .

V II. A l l  is  c o n d itio n e d  b y  th e  O n e  D iv in e  W ill  w h ic h  m a rk s
o u t th e  s tr a ig h t  l in e  o f  e v o lu t io n ; w h ile  p o w e rle ss  to 
sto p  its  m a rch . M an  is  fre e  to w o rk  w ith  o r a g a in s t  th e  
law , to  h a ste n  o r to  re ta rd  h is  ow n  in d iv id u a l e v o lu tio n  

w h ic h  is  a lw a y s  w ith in  th e  g re a t  sw eep  o f  k o sm ic  e v o lu 

tion .
V III. M an re sp o n sib le  fo r  h is  a c tio n s  m a k in g  th e re b y  h is  k a rm a , 

w h ic h  is th e  to ta lity  o f  th e  p e r p le x in g  an d  co m p lica te d  

c o m b in a tio n s  w h ic h  o u r p h y s ic a l, m oral an d  m e n ta l 

e n e rg ie s  se t up.
IX . A l l  o u r c ir c u m s ta n c e s  th e  re su lt  o f  o ur k a rm a  w h ic h

crea te s  tiecessilies fo r  u s ; o u r  w ill  l im ite d  b y  th e se  self- 
im p osed  b o n d s, u n a b le  to  tra n sc e n d  th em  s u d d e n ly , b u t  
s t ill  free  to  e x p a n d  o r c o n tr a c t  o u r  lim ita tio n s  a n d  to  

m ou ld  th e  fu tu re .
X . Ig n o r a n c e  th e  ca u se  o f  b o n d a g e , k n o w le d g e  th e  m ean s o f

lib e ra tio n , re in c a rn a tio n  th e  m e th o d  o f  N a tu re  to p ro v id e  
fo r th e  w o r k in g  o u t o f  k a rm a  a n d  fo r th e  e v o lu tio n  o f  
k n o w le d g e  a n d  fre e w ill.

X I. S tr u g g le , c o n flic t  o f  w ills  an d  th e  p o s s ib ility  o f  e rrin g
from  th e  s tr a ig h t l in e  o f  e v o lu tio n  n e ce ssa ry , i f  m en are 
n o t to  b e  ‘ a u to m a ta  ’ w h o  sh o u ld  b lin d ly  fo llo w  th e  p a th  
sk e tc h e d  o u t fo r  th e ir  tre a d in g , b u t fre e  an d  resp o n sib le  
a g en ts, a m o n g  w h o m  c o n se n su s o f  w ills  a n d  h a rm o n io u s 
c o -o p era tio n  w ith  th e  O n e  D iv in e  W ill  is  o b tain ed , n o t 
b y  an o u ts id e  c o m p u ls io n  b u t b y  an in n e r  a cq u ie sc e n c e  

b a se d  o n  k n o w le d g e .
X II. T h e  ig n o r a n t m an  is  b o u n d  b e c a u se  h e  is u n d er th e  d elu sio n  

o f  se p a ra te n ess  w h ic h  p ro m p ts  h im  to  w o rk  fo r  se lfish  
en ds, a g a in s t  th e  la w  o f  h u m a n  e v o lu tio n  ; th e  w ise  m an is 
free b e c a u se  h e  k n o w s  h im s e lf  o n e  w ith  th e  D iv in e  L ife  
and  k n o w s  n o  w ill  sa v e  th e  D iv in e  W ill  w h ic h  is h im self. 
In  o u r in n e rm o st ce n tre  w e  a re  th e  D iv in e  W ill  an d  
th ere fo re  free, i f  w e  b u t re a lize  it an d  a llo w  th e  D iv in e  

W ill  to  w o rk  th ro u g h  us.

A . S c h w a r z .

[To be Concluded.]
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DISHARMONY VERSUS HARMONY.

Alas ! fo r  the world because o f  ojfences !

I f  suffering be indeed our Law  o f Life,
I f  this world through our fathers’ sin and ours,
M ay not be perfect any more until 
The slow development o f centuries 
Shall bring to birth a higher race than we,
It is so much the more a fitting school 
O f patience for the tim e we m ust remain,
O f C harity  toward fellow w ayfarers 
Beside us, bearing each his human cross 
In secret or in sight, but each his own :
And furthermore o f hope, the unblamed hope 
O f that new world where all th ings shall be new.

IF  it is n o t too  s w e e p in g  a s ta te m e n t to  a ffirm  th a t a ll th e difficult
ies o f  life , a ll  so re  tr ia ls  o f  w h a te v e r  k in d , a ll  a fflictio n s o f body 

an d  n e rv e , a ll m en ta l p e r tu r b a tio n s  a n d  a n x ie t ie s , a ll that dis
tre sse s, or d istu rb s th e  h a rm o n io u s  a c tio n  o f  th o u g h t  and feeling, 
h a v e  th e ir  so u rce  a n d  p o w e r  fro m  w ith in  o u rs e lv e s , w e m ay safely 
co n c lu d e  th at a n y  w h ic h  m a y  b e  s ta te d  as o r ig in a tin g  otherwise, 
from  without th e  a rea  o f  o u r  o w n  p e r s o n a lity , w o u ld  quickly  dis

a p p ea r a n d  h a v e  n o  p o w e r  to  c re a te  d is h a rm o n y , w e re  th ose origina
t in g  fro m  within rem o v ed .

I t  is an o b v io u s  tru ism  to  rep e a t th e  in fe re n c e  th at if  we are 
co n ce rn e d  to  im p ro v e  th e jm e n ta l, m o ra l a n d  sp ir itu a l conditions of 
o th ers, th e  fie ld  o f  o u r la b o u r  lie s  la r g e ly  w ith in  o urselves. But it 
is  n o t in  th is  d ire c tio n  fo r th e  m o m en t th a t  m y  th o u g h t has been 
tra v e llin g . I  h a v e  sa id  th a t w e  h a v e  to  lo o k  w ith in  o u r own selves 
fo r  th e  so u rce  o f  d ish a rm o n y , ju s t  as th e  m y s t ic s  n e v e r  tire of re
p e a tin g  a n d  e n fo rc in g  th a t it  is  within w e  m u st search  for the root 
o f  h a rm o n y  a n d  p e a c e  ; th a t th e  L ig h t  b y  w h ic h  th e  latter is dis
co vered , a n d  d ish a rm o n y  w ith  a ll  its  r e stle ss  b ro o d  o f  darkness 
d isp ersed , can  o n ly  b e  fo u n d  in  th e  d e p th s  o f  o u r ow n  being. ‘ I 
m y s e lf  am  h e a v e n  a n d  h e ll,*  is  a  terse , y e t  tr u e  s ta te m e n t o f  a spirit
u al fa ct w h ic h  w e  a ll h a v e  to  learn .

I  h at p u r ity  a n d  l ig h t , g o o d n e ss , tru th , h a rm o n y, are at the 
S o u rc e  o f d lia t  fro m  w h ic h  a ll L ife  a n d  B e in g  flows, is fairly 
ea sy  o f  a c c e p ta n c e  b y  th e  ra tio n a l a n d  th o u g h tfu l  m in d  ; but from 
w h e n ce  are -we to tra c e  th e  o r ig in  o f  th e  d is h a rm o n y , the impurity, 
th e  u n tru th , th e  d a r k n e s s  ? that is the Crux. O u r  present world- 
p eriod , w ith  its  b u rd e n  o f  e v il, o f  sin  a n d  so rro w , h as been named 
th e  ‘  C y c le  o f  N e c e s s ity .’ H o w  m a n y  o u t o f  th e  b itte r  anguish of 
th e ir  so u ls  h a v e  ask ed , * W h y  th is  n e c e s s ity  ? W h y  am  I  burdened
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with this roo t o f  e v il  ? F ro m  w h e n c e  com es it  ? ’ W e  are  aw a re  
that all th e  p h ilo s o p h ie s  a n d  a ll th e  re lig io n s  o f a ll th e  a g e s  h a v e  
originated and  d e v e lo p e d  w ith  th e  se t p u rp o se  o f  a n s w e r in g  th e se  
queries, in  o rd er to  s o lv e  th e  a p p a r e n t ly  u n so lv a b le  m y s te ry . B u t 
the problem  re m a in s , th e  m y s te r y  h as n o t b ee n  u n ra v e lle d , th e  
bottom o f th is  a b y ss  h a s  n o t b e e n  re a c h e d  b y  h u m a n  p lu m m et.

A s th e d is tre sse d  o n e  s e e k s  to  g e t  a g lim p se  from  b e h in d  th e  
dark veil, it  a p p e a rs  c o n c lu s iv e ly  to  h is  m in d  from  h is  p re se n t 
stand-point, th a t h e  h a s to  s e e k  in  th o u g h t  fo r  th e  d is c o v e r y  o f  th e  
origin o f ev il, o f  s in , o f  d is h a rm o n y , b e y o n d  th e  A ll-G o o d  F a th e r , 
whose nam e a n d  n a tu re  is  L o v e , fo r  s u r e ly  there d ish a rm o n y  is n o t ! 
He, the G o d  a n d  F a th e r  o f  th e  C h rist, a  t in y  re fle ctio n  o f  w h o se  ra y  
I am, in  m y  in n e rm o st b e in g , s u r e ly  d id  n o t m in g le  w ith  th a t  r a y  
of the L ig h t o f  L ife , th is  d a r k  th in g , th is  d is tre s s in g  e le m e n t I  am  
also conscious o f  as w ith in  m e, as a  p a rt o f  m y  p re se n t se lf  ! In  th e  

Gospel p arab le  o f  th e  fie ld  in to  w h ic h  g o o d  se ed  w a s cast, it  w as 
afterwards d is c o v e re d  th a t  th e  ta re s  h a d  s p ru n g  u p  ; a n d  u p o n  th e  
query o f th e  s e rv a n ts  as to  th e ir  so u rce , th e  r e p ly  is  g iv e n , ‘ an 
enemy has d o n e th is . ’ S u c h  a tte m p ts  to  re m o v e  th e  d iffic u lty  b y  
raising an o th er a n d  a g re a te r , a b o u n d  in  r e lig io u s  a n d  v a in  p h ilo 
sophical d isq u is itio n s  ; fo r  th e  n e x t  m o st o b v io u s  q u e r y  is , • W h e n c e  
comes th e en em y, h o w  e n te re d  h e  th e  C o sm o s a n d  h o w  cre a te d  h e  
Chaos ? I  am  a w a re  so m e  th e o s o p h ic a l fr ie n d  is  re a d y  w ith  th e  tw in  
theories o f re in c a rn a tio n  a n d  k a rm a , a n d  th e  g ro w th  o f  freed o m  o f  
the will. B u t th e y  d o n ’t g o  far e n o u g h , a n d  w e  a sk , W h a t  o f  T h a t  
behind th em  w h ic h  g a v e  th e  im p u ls e  in  th e  first in c a rn a tio n  ; w h ic h  
caused actio n  to  o p e ra te  in  diverse d ir e c t io n s — in  a w o rd , w h ic h  g a v e  
or caused, th e w ro n g , th e  d ish a rm o n io u s  im p e tu s  th a t o rig in a te d  th e  

mischief ?

W h en ce  ca m e th e s e  in h a rm o n io u s  v ib ra tio n s , th e  te n d e n c y  to 
depart from  th e  r ig h t , th e  s tr a ig h t  l in e  o f  tru th  a n d  d u ty  ? O u r 
friend does’n t g o  fa r e n o u g h  b a c k  to to u c h  th e  case, or reach  o ur 
trouble.

In th e c r y s ta ls  c o m p o s in g  th e  r o c k , th e  a ffin ity , th e  a ttra c tio n , 
the harm ony is  o b v io u s  ; b u t an  a p p a r e n t ly  m ore p o w erfu l a g e n c y  
slowly b u t s u r e ly  d is in te g ra te s , b r in g in g  d isru p tio n  a n d  d is 
harmony in  its  tra in  I  am  to ld  s u c h  is th e  w ise  p ro v is io n  o f  N a tu re  
which is th e re b y  e v o lv in g  th e  h ig h e r  form . I  a d m it th e  fa ct, b u t it 
does not a n sw er th e  q u e r y  o r s o lv e  th e  d iffic u lty  : n a y , it  s c a r c e ly  
throws a fa in t r a y  o f  l ig h t  on  th e  d a rk n e ss  ; th e  m y s te ry  o f  e v il, 
sin and su ffe r in g  s t i l l  re m a in s . W e  h a v e  fr a n k ly  to  a d m it th a t its 
solution is b e y o n d  u s  ; th a t  o u r  re a s o n in g  fa c u ltie s  a re  in su ffic ien t 
and inadequate to  c o p e  w ith  th e  en ig m a s w h ic h  o n  th is  s id e  o f  
conscious life  m e e t u s  on  e v e r y  h a n d , w ith in  o u rse lv e s , an d  in  th e 
world o f life  w e lo o k  o u t u p o n , a ro u n d  us, in  a ll its  v a r ie d  m a n ifest
ations. Y e a , o u r  r a t io c in a tin g , o u r  re a so n in g  fa c u ltie s , are  n ecessari-
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ly  u n a b le  o n  a cco u n t o f  th e ir  d u a lis t ic  n a tu re  a n d  te n d en cy, to reveal 
to  u s th e  d eep er n a tu re  o f  th e  th in g s  th a t  are .

T h e r e  is a d o o r w e m a y  n o t e n te r , a k e y  w h ic h  w e have not 
foun d, a m ystery , th e  se a r c h  fo r th e  s o lu tio n  o f  w h ic h  w ith  our pres
e n t eq u ip m en t o f  m e n ta l a n d  r e a s o n in g  fa c u ltie s , o n ly  lands us in 
d eep er d ark n e ss.

In to  th is  universe, and w h y , not k n o w in g,
W h at, w ith ou t a sk in g , h ith e r  h u rried  w hen ce ?

W e  a re a b le  to  c o n c e iv e  th a t  a m id  th e  M ig h ty  H o s ts  o f  suns and 
p la n e ta r y  sy s te m s e v o lv in g  in  sp a c e  th e re  is  roo m  fo r th e  play of an 
in fin ite  v a r ie ty  o f  c o n d itio n s  ; a n d  w e  a sk , a re  th e re  not more ex
c e lle n t w a ys o f  r e a c h in g  th e  g o a l th a n  th a t  w h ic h  pertain s to our 
so rro w fu l p la n e t, w ith  its  g ro a n s  a n d  te a rs  a n d  b lo o d  ? A g ain , Why 
is  o u r e x q u is ite ly  c o m p le x  n e rv o u s  s tr u c tu r e  d e stin e d  to be rent 
an d  torn  b y  th a t  m y ste rio u s  e le m e n t, p a in  ; w h y  is  su fferin g  our law 
o f  life , a n d  is  th e re  n o t a le ss  p a in fu l w a y  o f  a ttain in g the 
b liss fu l c o n d itio n  o f  th e  p e r fe c t ? W h y  m a y  n o t th e  T ig h t  o f knowl
e d g e  so d isp e l th e  d a rk n e ss  o f  ig n o r a n c e  th a t  fr ic tio n , disharmony 
and  p a in  m a y  b e  u n k n o w n  in  th e  p ro c e ss  ?

T h a t  th e re  is a so lu tio n  o f  th e se  e n ig m a s , a k e y  to unlock the 
d oor to  th e ir  m yste rie s , w e fe e l a ssu re d , b u t  a la s  it  is  la id  on too high 
a s h e lf  fo r us to  r e a c h ; a n d  it  is q u ite  u s e le s s  la b o u r  fo r us, lik e  spoilt 
ch ild re n , to be c r y in g  fo r  th e  m oo n . W e  h a v e  to  a cce p t the situa
tio n  an d  m a k e  th e  b e st o f  it. H e a r  a t h a n d , w ith in  ou r reach, there 
is  to b e  seen  an o b verse  s id e  o f  o u r  c a se  as p re se n te d  above. Even 

th is  lo w er, is a b e a u tifu l w o rld  n o tw ith s ta n d in g  so m e few draw
b a c k s— a v e r y  P ara d ise , in  w h ic h , la c k -a -d a y , w e  to o  o fteu  go about 
b lin d fo ld . H o w  e x q u is ite  th e  b lu e  o f  th e  s k y , th e  sh e en  of light on 
th e  o cean , th e  e v e r  v a r y in g  g re e n  o f  th e  fo lia g e  in  o u r  semi-tropical 
c lim e s ; th e  fle e c y  c lo u d s  flitt in g  u n d e r  th e  b lu e  c a n o p y  o f  heaven ; 
th e  g lo r io u s  su n , e v e r  r e jo ic in g  as a s tr o n g  m an  to  ru n  a race. In 
fu lfillin g  th e  g o o d  la w  th e re  is s u r e ly  fa r  m o re  satisfaction , an im
m en sely  h ig h e r  p a th  o f  d u ty  in  its  v a s t  a n d  w o n d ro u s  sphere, than 
th at o f  m e re ly  b e in g  “  th e  s la v e  o f n ig h t  a n d  m o rn  ”  o f  the pessi
m ist ! A g a in , w h e n  it  is  v e ile d  fro m  o u r  s ig h t, h o w  m ajestic and 
g lo r io u s  th e  m ig h ty  o rb s o f  th e  h e a v e n s  b u r s t  o n  o u r  eyes, revealing 
to th e  re fle c tiv e  m in d  th e  in fin ite  d e p th s  o f  sp a ce , th e  infinitudes of 
life  a n d  b e in g . T u r n in g  o u r g a z e  iii a n o th e r  d ire c tio n , there are to 

b e  seen  th e  e n d le ss  v a r ie ty  o f  th e  fo rm s o f  e m b o d ie d  life  around us i 
p a ssin g , tem p o ra ry , y e t  e v e r  r e n e w in g  th e m s e lv e s  ; an d  h avin g  
its  o w n  sp e c ia l a d a p ta tio n  a n d  p a r t ic u la r  fo rm s o f  g ra c e  and beauty, 
w h ich  o u r fiv e  se n ses e n a b le  u s  to  see, h ear, sc e n t, ta s te  and handle, 
e a ch  se n se  g iv in g  a d d ed  p o w e r  to  th e  re s t  a n d  th e n  p a ss in g  on their 
u n ited  p e rce p tio n s to  th e  so u l. W h a t  a c a r ic a tu re  o f  m an ’s tempo
rary  ab o de is  th e  id ea  w h ic h  w o u ld  m a k e  i t  “  a  w a ste  and howling 
w ild e rn e ss ,”
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A n d  fu rth er, I  w o u ld  v e n tu re  to  su g g e st, is n o t th e  d ish a rm o n y  

rather a n e g a tiv e  th a n  a p o s it iv e  q u a lity  ; a t th e  b a c k  o f  a ll o f  its  
unloveliness, its  u n fin ish e d  a sp e c t, is  th e re  n o t th e  p e rfe c t id e a l, 
even in its in fin ite s im a l parts, o n ly  w a itin g  th e  n e c e ssa ry  c o n d itio n s 
to reveal its e lf  ? T a k e  a  p e r fe c t seed , s a y  o f  a fo rest tree, a n d  it  
will be foun d to  c o n ta in  m ic ro s c o p ic a lly , w ith in  itse lf, roo ts, stem , 
branches and  lea v es , e a ch  a n d  a ll in  sy m m e trica l p e rfe c tio n  and  
only n eed in g  th e  r ig h t  c o n d itio n s  w h e re in  to d e v e lo p e  its e lf  
and its q u a lities, th e  s u n lig h t, th e  a ir, m o istu re  an d  th e  v a ried  
salts held  in c h e m ic a l so lu tio n  in  th e  so il w h e re in  it  is  p la n te d . 
We can a p p ly  th e  i llu s tr a tio n  in  e v e ry  d ire ctio n  to  e v e ry  form  e n 
souled b y  th e  o n e life . T h e  o ld  H e b r e w  p o et s in g s  o f  “  T r e e s  o f  
righteousness— th e  p la n t in g  o f  th e  L o rd , th a t h e  m a y  b e  g lo r if ie d .” 
How stunted an d  d efo rm ed  m a n y  o f  th e se  tre e s  are as w e  n o w  b e 
hold them , does n o t n eed  th e  e y e s  o f  a S a in t  or m y stic  to p e rc e iv e , 
yet the p o te n tia l c a p a c ity  is  th ere , n o tw ith sta n d in g  a p p e a ra n c e s to 

the contrary.
T h e  p erfect id e a l is in  th e  seed , th e  in n e r  m y s tic  life  o f  ea ch , 

but terrib ly  m arred , co n se q u e n t on th e  c o n d itio n s  in  w h ic h  its  
growth is p ro g r e s s in g  !

W hat a tre a t fo r th e  re fin e d  se n se  and  th e  p u re  e y e  is th e  p e r 
fect p h ysica l form  o f  m an  o r w o m an , a n d  h o w  ra re ly  w e  m eet w ith  
i t ; or, if th e  o u tw a rd  lin e s  o f  g ra c e fu l form  a n sw e r  to  o u r se n se  o f  
beauty, w e a lm o st a lw a y s  fee l th ro u g h  it  th e  d efect o f  so u l w h ic h  
mars the w h o le  ; d ish a rm o n y  s till  lu r k in g  w ith in , c o n s e q u e n tly  th e 

loveliness o f  a p e r fe c t  h a rm o n y  is  la c k in g .
M ilton is sa id  b y  h is  b io g ra p h e rs  to  h a v e  p o ssessed  a p e r fe c tly  

developed p h y s ic a l form , a n d  an  e v e n  an d  d e lic a te ly  b a lan ced  
intellect. E m e rso n  sa y s  o f  h im  th at, “  H e  is id e n tified  in  th e  m ind  
with all se lect a n d  h o ly  im a g e s, w ith  th e  su p re m e  in te re sts  ot th e  
human race,”  an d , “  w e  th in k  it  im p o ssib le  to  re c a ll o n e  in  th o se  
countries (E n g la n d , F r a n c e  a n d  G e rm a n y )  w h o  c o m m u n ic a tes  th e  
same v ib ra tio n  o f  h o p e , o f  se lf-re v e re n c e , o f  p ie ty , o f  d e lig h t  in
beauty w h ich  th e  n a m e o f  th e  c o u rt ly  P u r ita n  a w a k e n s ; .................
the old etern al g o o d n e s s  fin d s a h o m e  in  h is  breast, and  o n ce  m ore 
shows its e lf b e a u tifu l.”

T h e  le a d in g  tra it  in  h im  w a s th e  p erfectio n  o f  h a rm o n io u s 
development o f  th e  e n tire  m an . A s  o n e co n seq u en c e  w e find it 
stated o f h im  th a t “ a n y  ra d ica l d is tin c tio n s  b etw een  m atter  an d  
spirit, body and  so u l, is, M ilto n  h o ld s, fa lla c io u s .”

R eg a rd in g  h is  o w n  id e a l o f  th e  p o et and  auth o r, h e  w r i t e s :
' He who w o u ld  n o t b e  fru stra te  o f  h is  h o p e to w rite  w e ll h erea fter 

on laudable th in g s  o u g h t h im s e lf  to  be a tru e  p o e m .”  S u c h  w as 
Milton’s o w n  m em o ra b le  e x p re ss io n  afterw ard s o f  th e  p r in c ip le  th at 
had taken p o ssessio n  o f h im  from  h is ea rliest d ays. H e  a ck n o w l-  
edges to h is  fr ien d  D io d a ti, a t th e  a g e  o f  tw en ty-o n e, th a t h e is 

cnanroured, i f  e v e r  a n y  w as, o f  m oral p erfectio n .
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I h a v e  in tro d u ce d  o u r  g re a t  c la ss ic a l p o e t as an illustration of 

w h a t w e  m a y  a ll d il ig e n t ly  s e e k  to  b e c o m e . T r u ly ,  i f  the type is 
rare, th e  p ro m ise  o f  its  re a lisa tio n  in  th e  fu tu re  is  certain .

L e t  u s  n o w  r e v e r t  to  th e  id e a  h in te d  a t th e  com m encem ent of 
th is  p ap er, n a m e ly : H o w  m a y  w e  so  im p ro v e  o u r m ental, moral 
an d  sp ir itu a l c o n d itio n s  th a t th e  c a u se s  o f  d ish a rm o n y  may be 
erad ica ted  an d  an  h a rm o n io u s g ro w th  b e  in a u g u ra te d  and main

tain ed  ?

A l l  tru e  an d  h e a lth y  d e v e lo p m e n t is  fro m  w ith in  to the with
out ; as a ll m ere o u tw a rd  su rfa ce  b e a u ty  o f  p e rso n  o r comportment, 
h o w e v e r  p lea sin g , is m ere v a n ity , m ay a, illu s io n , i f  d evoid  o f root 
in  th e  in n erm o st sou l. I t  mayr f i t ly  b e  co m p a re d  w ith  some fair 
b lossom  in w h ic h  th e  g e rm in a l q u a lity  is  w a n tin g , so  th at it brings 

n o th in g  to p e rfe c tio n , no  fru it  is  b o rn e . W e  a re  rem in ded  of the 
a d v ic e  in  th e  G o sp e l, “  J u d g e  n o t a c c o r d in g  to  appearance, but 
ju d g e  r ig h te o u s  ju d g m e n t .”  W h o  h a s  n o t se en  th e  radiance of 
p u r ity  a n d  s p ir itu a lity  lig h t  u p  w ith  a n  u n e a r th ly  g lo w  th e counten
a n ce  o f  som e p o o r  em a cia ted  c r ip p le ; h e r e  th e  d ish a rm o n y  is ephem
eral, an d  j u s t  o n  th e  p o in t o f  fo r e v e r  p a s s in g  a w a y , an d  the bloom 
o f  a p erfected  sp e c im e n  o f  h u m a n ity  in  p h y s ic a l form  as well as 
in n e r  id e a lity , d estin ed  to  ta k e  its  p la c e  in  a n o th e r  ea rth ly  career.

I t  is an  o ld  an d  tr ite  a x io m — “  R e m o v e  th e  ca u se  and the effect 
w ill  cease.”  I t  is too  o b v io u s  to  n e e d  co m m e n t, w e continu

a lly  illu stra te  it in  th e  sm a ll c o n c e rn s  o f  life . T h e  causes of dis
h a rm o n y  also  are a p p aren t, on th e  m o ra l a n d  sp ir itu a l planes o f life; 
th e y  are, ig n o ra n ce , eg o tism , se lf-sa tis fa c tio n , d isco n ten t, evil think- 
in g , im p a tien c e , an d  w a n t o f  a p p re c ia tio n  of, a n d  fe e lin g  for others.

R et u s b r ie fly  e x a m in e  th em  in  d eta il. I  h a v e  p laced  ignorance 

first, b ecau se  i f  th a t b e  rem o v ed  th e  b a ttle  is  h a lf  w on. Let us 
e x a m in e  it  u n d e r  a n o th e r  d efin itio n , sa y  th a t  o f  sp iritu a l darkness, 
a cco m p a n ie d  w ith  o b tu sen e ss  a n d  a to r p id ity  an d  inertness of 
in te lle c tu a l p e rc e p tio n  o f  th e  h ig h e r  r e a lit ie s  o f  soul-life, which 
m e re ly  su rfa ce  b o o k -k n o w le d g e  d o es n o t reach . Said  a great 
T e a c h e r , “  I f  th e  L ig h t  th a t is  in  th e e  b e  d a rk n e ss , h o w  great is that 
d a rk n e ss ! ”  I t  is  re la te d  o f  th e  R g y p tia n  p la g u e  o f  darkness, that 
is w as “  a d a rk n e ss  th a t  m ig h t  b e  fe lt .”  A  c h a ra c te r is tic  description 
o f  m a n y  a o n e wTe c o n ta c t  in  d a ily  life  ¡a n d  h o w  p a in fu l the sen
sation  im p arted  b y  su ch , th o se  w h o  can see w e ll k n o w . G o  into the 
T e m p le s , C h u rc h e s  a n d  r e lig io u s  S a n c tu a r ie s  o f  a lm o st every name 
and  sect, an d  in  ju x ta p o s it io n  to  th e  r e lig io u s  sym b o ls, the para
p h e rn a lia  o f  w o rsh ip , th e  le a d e r  o f  th e  ce re m o n ie s, etc., and the 
a ssem b la g e, y o u  w ill  fin d  th e  d a rk n e ss  intensified, t ill your soul is 

re n t an d  torn  w ith  p a in  a n d  sy m p a th y . S y m p a th y  w ith  what is 

h o n est and  s in cere , in  th e  w o rsh ip p e rs  ; p a in , h ea rtfe lt  pain, at theso 
e v id e n tly  d ark , ig n o ra n t, a n d  s p ir itu a lly  stu n te d  typ e  of souk 
su rro u n d in g  yo u , in  th e  p la c e  sa cred  to th e  n a m e o f  D eity.
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W e re jo ice  in  th e  m e a su re  o f  a c c e p ta n c e  a c co rd e d  to  th e  n e w  
revelations o f  L ig h t  a n d  T r u th  a c c o m p a n y in g  th e  T h e o s p h ic a l 
Movement ; y e t  th is  fe e lin g  is  a cco m p a n ie d  w ith  a p a in fu l re g re t 
that w hen th is  N e w  L ig h t  is  v o u c h sa fe d  from  th e  in n e r  p la n e s  o f  
spiritual life, so  fe w  are  th e re  w h o  ca n  v ib ra te  to its  ra y s , o r a p p r e 
ciate its d iv in e  M e ssa g e  o f  L o v e . A s  stated  b y  th e  m y s tic  a u th o r 
of St. John, “  I t  co m e th  to  its  ow n , b u t its  o w n  re ce iv e th  it  n o t t h e  
darkness th at is  in  th e m , h a v in g  b lin d e d  th e  e y e s  o f  th e  m in d , th a t 

they p erceive not.
H ow  fre q u e n tly  do  th o se  w h o  re a lise  th e  p o sitio n  in  w h ic h  

the H eralds o f  a n e w  D a y  are  p la c e d , p u t to  th e m se lv e s  th e  q u estio n , 
How is th is  co n d itio n  o f  d a rk e n e d  ig n o r a n c e  to  b e  m et ? W e ll,  w e  
have to face th e  fa c t  th a t  in  th e  m a jo rity  o f  ca se s  w e can  d o  n o th in g  

by mere w ords th a t  w ill  a id  th e m  u n til

T h e slow  developm ent o f th e cen turies 
D oth b rin g  to b irth  a h ig h er race than we.

But to th o se  w ith in  w h o m  so m e fa in t ra y s  h a v e  en tered  an d 
awakened th e  s le e p e r  w ith in  th em , c r e a tin g  a r ig h te o u s  d is c o n te n t  
with th em selves a n d  th e  d a rk n e ss  a ro u n d  th em  ; to su c h  w h o  w ith  
dim eyes are p a in fu lly  s e e k in g  th e  W a y , a s k in g  to b e  sh o w n  th e  

Road to th e sp ir itu a l, th e  m y s tic  M o u n t Z io n , w ith  th e ir  fa c e s  se t 
thitherward, w e m a y  in  th e  la n g u a g e  o f  a T e a c h e r  a n d  M aste r, 
sa y : “ Behold the Truth before you. A  c lea n  life , an  o p en  m in d , 
a pure heart, an e a g e r  in te lle c t, an  u n v e ile d  sp ir itu a l p e rce p tio n , a 
brotherliness to  o n e ’s c o -d is c ip le  a n d  a w illin g n e s s  to  g iv e  a n d  
receive a d vice  an d  in s tru c tio n  ; a lo y a l se n se  o f d u ty  to  th e  tea ch er, 
and a w illin g  o b e d ie n c e  to  th e  b e h e sts  o f  tru th , o n ce  w e  h a v e  
established ou r c o n fid e n c e  in , a n d  b e lie v e  th a t te a ch er to  b e  in  
possession o f  it  ; a  co u ra g e o u s  e n d u ra n c e  o f  p erso n a l in ju stice , a 
brave declaration  o f  p r in c ip le , a v a lia n t  d e fe n ce  o f  a ll w h o  a re 
unjustly a tta ck ed , and  a co n sta n t e y e  to th e  id eal o f  h u m an  p ro 
gression and p e rfe c tio n  w h ic h  th e  se c re t sc ie n c e  d e p ic ts— th ese  a re  
the golden sta irs  u p  w h ic h  th e  stu d e n t m a y  m oun t to th e  T e m p le  o f  

Divine W isd o m .”
It w ould m a k e  th is  p a p e r o f  u n d u e  le n g th , and in  v ie w  o f  w h at 

has just p reced ed  w e s c a r c e ly  n e ed  e n te r  u p on  a d eta iled  e x a m in 
ation of each  o f  th e  d a rk  fea tu res  o f  th e  d ish arm o n ies w h ic h  h a ve  
been named. It  is  th e  ig n o r a n t m an  w h o  is th e e g o tist, w h o  b rim s 
over w ith se lf-sa tisfa ctio n . I t  is  th e  d arkn ess o f  ig n o ra n c e  w h ich  
uurses and a u g m e n ts  a m o o d y  d issa tisfa ctio n  an d  d isco n te n t w ith  
°ur K arm ic su rro u n d in g s  a n d  tem p o ra l co n d itio n s ; w h ich  p rom otes 
impatience, e v il- th in k in g , a n d  w a n t o f  a p p reciatio n  of, and  fe e lin g  
for others.

Oh how  d e sira b le  a n d  p re c io u s  is h a rm o n y ! H a rm o n y  w ith in  
at the cen tre  o f  c o n sc io u sn e ss  ; h a rm o n io u s th o u g h t, fe e lin g  and 
desire. I t  is  th e  g re a t fo re ru n n e r  o f  P e a ce — th e  P e a ce  w h ich  passeth
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u n d e rsta n d in g — G o d ’s p e a ce . W h e n  w e  th in k  o f  th e  Heaven-World 
its  c h ie f  c h a ra cte r is tic  is  h a rm o n y  ; th e  h a rm o n io u s  blending of all 
b e a u tifu l co lo u rs a n d  sw e e t so u n d s. I t  is  th e  m u sic  o f  the spheres 
re a lise d  ; th e  p e r fe c t  f it t in g  o f  th o u g h t  a n d  fe e lin g  w ith  outward 
c o n d itio n s ; th e  re a lisa tio n  o f  o u r lo n g -s o u g h t  Id e a l.

H e a v e n , as w e  n o w  k n o w , is  n o t “  far, fa r  a w a y ,”  o r “  beyond the 
sta rry  s k y .”  H e a v e n  is  in d eed  o u r h o m e  ; a h o u se  not made with 
(m ateria l) h a n d s, y e t  m ost s u r e ly  b u ild e d  b y  o u rselv es, I t  is our 
ow n  k in g d o m  a n d  d iv in e  in h e r ita n c e  b y  b ir th r ig h t, o f  which no 
p o w er o f  d a rk n e ss , o r  a n y  o th e r  c re a tu re , c a n  d is in h e r it  u s— but our
se lves. A n d  uTe n e ed  n o t w a it  th e  p u t t in g  o ff  th e  tab ern acle  of flesh 
in  o rd er to e n ter  i t ; b u t i f  w e  p a tie n t ly  a n d  o f  pu rp ose set about 
c le a n in g  and  p u r ify in g  its  te n a n t, r e d u c in g  it  to  th e  obedience of the 
T r u th , H e a v e n  w ith  a ll its  h a rm o n ie s  -will b e  h ere  ere we are 
aw are.

I n  d u e  t im e  th e  illu s io n  w ill  b e  d is p e lle d , th e  p rese n t nightmare 

p a ss a w a y  ; th e  O n e  tru e  L ig h t  d is s ip a te  th e  d a rk n e ss , th e dishar
m on y, an d  th e  e n ig m a s o f  th e  p r e se n t fin d  th e ir  so lu tio n . In the 
la n g u a g e  o f  th e  a n c ie n t H in d u  m y s t ic  : “  H im  on a ll sides, the Wise 
sh a ll w ith  k n o w le d g e  b eh o ld , fa c e  to  fa c e  ; H im  fla sh in g  forth, the 
a ll-b liss, tra n s c e n d in g  death . T h e n  w ill  th e  h e a rt ’s k n o t be dissol
v e d  ; a ll  d o u b ts c u t  a p a rt ; a ll  iso la te d  a c t io n s  h a v e  a n  e n d in g ; in 
th a t d a y  w h en  b o th  th e  h ig h e r  a n d  th e  lo w e r, th e  m an ifest and the 
u n m a n ifest B rah m an  (th e  T h a t)  h a v e  o n ce  b e e n  seen  ; when within 
m a n ’s h ig h e s t  v e stu re  is  s ta in le ss  p a rtle ss  B ra h rn .”

THE TI1REE STAGES IN THE LIFE OF A NATION, AND EVOLUTION 

INTO THE HIGHER PLANES.

A T  U  R K  is  r ic h  in  a n a lo g ie s , a n d  th e  o b se rv a n t eye is soon
s tr u c k  w ith  th e  fu n d a m e n ta l u n it y  a s  to  th e  p la n  o f  evolution 

an d  p ro g re ss  u n d e r ly in g  a ll th e  in fin ite  v a r ie ty  w h ic h  adorns the 
V e il  o f  Is is , o r  o u r  s id e  o f th e  U n iv e r s e  ; th e  sm a llest atom or a 
c ry s ta llin e  g ro u p  te l l in g  th e  sam e ta le  th a t th e  la r g e st  p lanet, or the 
g ra n d est sy ste m s in  th e ir  e v e r- in c r e a s in g  m ag n itu d e , proclaim. 
In d e e d , th e  v e g e ta b le  ty p e s  do b u t  fo re sh a d o w  h o w  life  is to evolve 
in to  a n im als, m en , a n g e ls  an d  G o d s w h o , as so m an y liv in g  foci 
o r re fracted  rays, ra d ia te  a ll th e  m o ra l a n d  sp ir itu a l grandeur of the 

in fin ite , u n u tte ra b le  O n e  ; th e  lo w e r  k in g d o m s  h a v in g  as elaborate 
a system  o f  re in ca rn a tio n  a n d  g ro w th  as th e  h ig h e r  ones, the differ
en ce  b e in g  o n e o f  g ra d e  a n d  p o te n c y — n o th in g  e lse .*

*  N ature is so  precise  in her la w  o f  g ra d u a te d  evolution, that the seminal 
atom  in the wom b has to p a ss  th rough all th e m ineral, vegetab le  and animal 
g ra d es , ».e., repeat the w h ole  process o f evolution in m iniature before it reaches 
the human form, and as a m atter o f  course, on ly som e of the typical stages are 
visible, the interm ediate ones b e in g  too m any antf too minute to  be observable

W .  A .  M a y e r s -
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T h is b e in g  so , it  is  q u ite  n a tu ra l th a t th e re  sh o u ld  b e  fo u n d  

remarkable a n d  c h a ra c te r is t ic  re se m b la n ce s  b e tw e e n  h u m a n  life , as 
it ascends sta g e  a fter  s ta g e , in to  a s ta te  o f  p erfectio n , a n d  th e  m a n 

ner in w h ich  th e  sa m e life  e x p a n d s  in  th e  lo w e r  k in g d o m s o f  N a tu re .
H induism  ta k e s  th e  lo tu s  as th e  h ig h e s t  sy m b o l in  th is  resp e ct, 

and the god s a n d  g o d d e sse s  w h o  p re s id e  o v e r  th e  e v o lu tio n  o f  th e  
human soul, are  th u s  e n th ro n e d  e a c h  on  a  fu ll-b lo w n  lo t u s : b u t 
this has relation  to  th e  s p ir itu a l p ro g re ss  o i m a n ; y e t  h is  e a rth ly  
career is best sy m b o liz e d  b y  th e  g ra d u a l d e v e lo p m e n t o f  a b u tte rfly , 
which, lik e  n ation s, h a s th re e  d is t in c t  s ta g e s  o f  e x is te n c e — th e  a u re lia , 
(or chrysalis) th e  c a te rp illa r , a n d  th e  b u tte r fly  s ta g e s . T h e  a u re lia  
stage corresponds to  th e  u n k n o w n  a n d  p r im itiv e  co n d itio n  o f a 
nation, and th e  r e stle ss  a n d  a ll-d e v o u r in g  c a te rp illa r  rep resen ts  th a t 
active, p o litica l, a n d  co m m e rc ia l s ta g e , in  w h ic h  a p e o p le  m a k e  as 
many conquests a n d  a c c u m u la te  as m u c h  w e a lth  as g iv e  fu ll sc o p e  

to, and exh a u st th e ir  y o u th fu l e n e r g y  in  th is  d ire c tio n , le a v in g  th em  
at last in ease a n d  co m fo rt, a n d  a t le isu r e  to  c u lt iv a te  th e  a rts  o f  
peace, and th u s p re p a re  th e m  to  e m e rg e  fin a lly  in to  th e  g lo r io u s  
butterfly stage, w ith  sp le n d id  p u b lic  w o rk s, a m a g n ific e n t s ty le  o f  
living, the fin e a rts  ca rrie d  to  th e  g re a te st p e rfe c tio n , a n d  a lite ra tu re  
containing a ll th a t  is  h ig h e s t, a n d  n o b le s t in  h u m a n  th o u g h t, e a ch  
and all o f  w h ic h  b e in g  th e  e g g s , so to  sp ea k , w h ic h  th e  n a tio n a l 

butterfly la y s  b efo re  it  d ies, t i l l  th e  g e n ia l in flu e n c e  o f  a n o th e r  
spring h atches th e m  fo r th e  b ir th  o f  a n e w  race, a n d  th e  d e v e lo p 
ment o f a n ew  c iv iliz a t io n  !

N ations a fter n a tio n s  h a v e  flo u rish e d  a n d  d isa p p ea red , le a v in g  
behind them  th e  re su lts  o f  th e ir  r e sp e c tiv e  c iv iliz a tio n s , a p p a re n tly  
without an y  ultimate p u rp o se  o r b e n e f i t : b u t no, th ere  is  an all- 
embracing and  u n iv e rs a l c iv iliz a tio n  lo o m in g  la rg e  in  th e  d ista n ce , 
which is to m ak e th e  w h o le  e a rth  as one co u n try , a n d  th e  hum an  
race as one n ation , s u m m in g  up  all th e  fru its  o f  all th e  a g e s  o f  

Progress, and r e a liz in g  th e  g ra n d  id e a l em b o d ied  in  th e  tw o  s ig n ifi
cant phrases : “  F a th e rh o o d  o f  G o d ,”  a n d  “  B ro th e rh o o d  o f m an ! ”

Then a gain  h o w  b e a u t ifu lly  d oes th e  co co o n  in  w h ic h  th e  ca te r
pillar buries its e lf  b e fo re  it  co m es o u t a g lo r io u s  m oth, illu stra te  th e  
beneficent o p eration s o f  th e  k a rm ic  law , in  w h ich  m an seem s at 
first to be h o p e le ss ly  in v o lv e d , a n d  w h ic h  y e t  is th e  o n ly  m ean s 
through w h ich  th e  h u m a n  m o n ad  ca n  a cco m p lish  its  ev o lu tio n  in to  
a purely sp iritual e x is te n c e  !

Our so -ca lled  juanees o f  th e  p rese n t da5r, sh o u ld  ta k e  n o te  o f  
and o f th e  o p e n in g  v e rse s, C h ap . I I I .  o f  th e  G ita , in  w h ich  F o rd

the"H-"0Ugl1 the m 'cro sco p e . From  this, one m ay at once see w h at is m eant by  
mud " du system  of d a ily  w orship con sistin g  o f P ran ayam , m agic  p asses and 
0 ras> a,'d  the invocation o f  the five L o g o i as indispensable prelim inaries before 
W|„ - y  commence ja p a  and dhyan for the final attainm ent o f  sa m a d h i; and if 
evo ?•116 central force in th e universe, this epitom ising o f  the p ro cess o f spiritual 
m»k . must o f n ecessity  be a s  rea l and as definite in its results a s  th at which 

bryology dem on strates,
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S r i  K r is h n a  so  e m p h a tic a lly  d e c la re s  k a rm a  (p ra c tic a l religion) as 
th e  n atu ra l, and  o n ly  m ea n s o f  re d e m p tio n  fro m  th e  bondage of an 
e a rth ly  life  ! P e o p le  w h o se  sp ir itu a l in s tin c ts  lie  dorm an t, or at the 
best, sem i-co n sciou s u n d e r  th e  e ffe c ts  o f  tamoguna— w hich  has for 
th e  tim e b e in g , i ts  tu rn  o f  p re d o m in a n c e  in  o u r n a tu re — and who 
ca n n o t b e  m o v ed  to  a c tio n  e x c e p t  fo r  th e ir  p h y s ic a l w ants, find an 
e x c u s e  for th e ir  s lo th fu ln e s s  (fre e -life ) in  th e  p e rv e rte d  texts of the 
shastras, fo r g e tt in g  th a t  th o u g h  th e y  m a y  d e c e iv e  them selves, they 
ca n n o t d e c e iv e  th e  im m u ta b le  la w s  o f  G o d , w h ic h  m u st w ork out to 
th e ir  le g itim a te  e n d , a n d  i f  th e y  s ta n d  s t i l l  o n  th e  evolu tio n a ry  tread- 
m ill, th e y  can  do  so  o n ly  at th e  r is k  o f  b r e a k in g  th e ir  ow n le g s !

A s  a m atter  o f  co u rse , m en  a n d  w o m e n  o f  th is  description fill 
th e  earth  from  p o le  to  p o le — a  k e e n  p r a c tic a l ra c e  w h o  worship self, 
and  do lit t le  m ore th an  earn , eat, a n d  p ro c re a te , and  who very 

n a tu ra lly  re g u la te  th e ir  c o n d u c t  in  l i fe  right through on the profit 
an d  loss p r in c ip le . In  a w o rd , a w o rse  s ta te  o f  m oral, and spiritual 
d eg e n era tio n , d e s tr u c tiv e  o f  th e  d iv in e  e le m e n t in  m an , cannot be 

co n c e iv e d  !
T h e r e  is  a s to ry  in  th e  “  S iv a  P u r a n a  ”  w h ic h  represents the 

ch a ra cte r  o f  th e  a g e  so  tr u ly  th a t  w e  g iv e  th e  substance of it 
b elo w , for th e  b en efit o f  th o se  w h o  a re  in  d a n g e r  o f  bein g  misled 
b y  th e  sophistry', a n d  su p e rfic ia lism  o f  th e  t im e s  :—

O n ce  u p o n  a tim e th e re  aro se  a g r e a t  d em o n  nam ed Taraka, 
w h o  co n q u ered  th e  th re e  w o rld s, a n d  d r o v e  In d r a  a n d  h is  hosts out 
o f  th e  C e le s tia l R e g io n s. T h e s e  in  a b o d y  w a ite d  upon Siva, and 

a sk e d  fo r p r o te c t io n : th e  L o r d  r e p lie d  th a t  so  lo n g  as the Asuras 
(D em o n s) fa ith fu lly  p erfo rm ed  th e ir  Karma K a n d a , H e  was unable 
to  d e stro y  th em . S o  H e  se n t N a ra d a  to  le a d  th e m  a w a y by telling 
th e m  th a t it  w as a sh a m e th e y  w o rsh ip p e d  th e ir  a n cien t enemies, 
w h o  w ere n o  m o re  th a n  th e  d e sc e n d a n ts  o f  th e ir  m other’s sister, 
in s te a d  o f  p a y in g  h o m a g e  to  th e  o n e  e te rn a l G o d , th e  R uler o f the 
U n iv e rs e , an d  th e C re a to r  o f  th e  v e r y  g o d s  w h o m  th e y  reverenced 

in  th e ir  b lin d n e ss  : th e  a rg u m e n t w a s  so  fa sc in a tin g , and  the falacy 
so  h a rd  to d ete ct, th a t  th e  g re a t  T a r a k a , a n d  h is  leg io n s were at 
o n ce  ta k e n  in , an d  in  d u e co u rse  b ec a m e r ip e  fo r  destruction, which 
in e v ita b ly  fo llo w e d  as th e  re su lt  o f th e ir  a b a n d o n in g  th e prescribed 
p a th  1

T h e  a tten tio n  o f  so m e is  n o w  a n d  th e n  a rre s te d  w h en  they beg'11 
s e r io u s ly  to  co n sid e r  th e  im m en se  d is p a r ity  o f  con d itio n  between 
th e m se lv e s , a n d  th e  s p ir itu a l g ia n ts  o f  o ld , th e  R ish is, and the 
S id d h a s : it  th en  b e g in s  to  d aw n  u p o n  th e ir  m in d s that juanam 
ca n n o t m ean  th e  fe w  m e ta p h y s ic a l te c h n ic a lit ie s  and  abstractions 
vve learn  from  th is  o r th a t  p h ilo s o p h y , o r th e  re a d in g  o f  some indif
feren t v e rn a c u la r  tre a tise s  on  Pa?ichadcsi, o r  th e  V ed an ta , or some 
s tr a y  a n d  d isco n n e cte d  p a ssa g e s  from  th e  P u ra n a s or the Upam 
sh a d s : B etw een  “  k n o w in g  ”  an d  “  b e c o m in g  ” th ere  lie  aeons o 

time, during which man is to rise by mighty efforts, and throng
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progressive re in ca rn a tio n , to  th e  su p re m e  sta g e  o f  Jn an am  (p o sitiv e  

knowledge) w h en  h is  sp ir itu a l se n se s  w ill  h a v e  b een  fu lly  op en ed, 
leaving th e p h y s ic a l o n es d ry , a n d  in  p ro cess o f  o b lite ra tio n , lik e  th e  
bed of a r iv e r  w h e n  th e  w a te r  b e g in s  to  ru n  th ro u g h  a d ifferen t 
channel!

b ig h t and  h ea t, a ir  a n d  w ater, th e  v a rio u s g ra in s , fru its , and  
flowers, and fin a lly , th e  in flu e n c e  o f  th e  h e a v e n ly  b odies, are  a ll 
emanations from  P ara m a tm a , to  c o n tr ib u te  to  o u r g ro w th  on th e  
physical p lan es; so a re  th e  g o d s  a n d  th e  g o d d e sse s  w h o  form , as it  w ere, 

the very  e lem en ts fo r  th e  d e v e lo p m e n t o f  th e  sp ir itu a l m an  : it  is  
therefore said  th a t  “ W ith o u t  th e  fa v o u r  o f  th e se  it  is  sc a rc e ly  
possible to a c h ie v e  a n y th in g  a n d  a g a in  “  T h e  ferry-b o a t o f  sa lv a tio n  
is the lotus fee t o f  th e  G u r u ,”  fo r  th e  G u r u  ta k e s  y o u  to, i.e., b y  h is  
guidance an d  s p ir itu a l in flu e n c e  d e v e lo p s  y o u  for, th e  g o d s ; an d  
the gods lift  y o u  u p  to  th e  d o o r o f  N ir v a n a  ( lib e ra tio n  b o th  from  
sensuous an d  su p e r-se n su o u s  e x is te n c e ) , q u ite  b e y o n d  th e  c ir c le  
of M aya— th e e m p ire  o f  th e  m a n ife s te d  b o g o s  !

0 how  ou r h e a rts  w o u ld  p o u r  fo rth  in  th a n k fu ln e s s  to  th o se  
Divine B e in g s i f  w e  o n ly  k n o w  th a t o u r  p a re n ts  a re  b u t th e ir  
proxies on earth , a n d  th a t a ll  th e  lo v e  th a t  is  re c ip ro c a te d  h ere , is  
merely an atom  o f  th a t  in fin ite  lo v e , o f  th a t w a tc h fu l ca re  an d  te n d e r
ness w ith w h ic h  th e y  a re b r in g in g  us up, from  b e h in d  th e  sc e n e  !
0 how w e w o u ld  lo n g  to  se e  th em , a n d  b e  b le sse d  b y  th em  w h o  are 
glorious as m illio n s  o f  su n s, an d  in  w h o se  b e n ig n  co u n te n a n c e s , 
majesty, p u rity , b liss , co m p assio n , a n d  te n d e rn e ss  u n u tte ra b le , are 
most e x q u isite ly  b le n d e d , a n d  on w h ic h  th e  e n ra p tu red  e y e  w o u ld  
gaze untired fo r e v e r  a n d  e v e r  !

W e w ill co n c lu d e  b y  q u o tin g  from  th e  “  S e c re t  D o c tr in e ,”  V o l.
1 page 2io, para. 2nd, w h e re in  th e  g ifte d  w rite r  e lo q u e n tly  sh o w s 
bow m an’s d e v o tio n a l fe e lin g s  n a tu ra lly  flo w e d  tow ard s h is  spiritual 
creators, b u t g r e w  fa in te r  a n d  fa in te r  as h e  b ec a m e m o re  and  
more m aterial in  co u rse  o f  tim e, to  re c o v e r  a g a in  w h en  h e  sh a ll 
begin his jo u r n e y  o n  th e  a s c e n d in g  a rc  o f  th e  c ir c le  o f  ev o lu tio n .

“  W h en , m o v ed  b y  th e  la w  o f  E v o lu tio n , th e  b o rd s  o f  W isd o m  

infused into h im  th e  s p a r k  o f  co n sc io u sn e ss, th e  first fe e lin g  it  
awoke to life  and  a c t iv ity  w a s a se n se  o f  so lid a rity , o f  o n en ess wuth 
bis spiritual creato rs. A s  th e  c h ild ’s  first fe e lin g  is  fo r its  m o th er 
and nurse, so th e  first a sp ira tio n s  o f  th e  a w a k e n in g  co n scio u sn ess  
'n prim itive m an w e re  fo r  th o se  w h o se  e lem en t h e fe lt w ith in  h im 
self, and w ho y e t  w e re  o u ts id e , a n d  in d ep en d e n t o f  h im . D e v o t i o n  

arose out o f th a t fe e lin g , a n d  b ec a m e th e  first an d  fo rem o st m o to r in  
bis nature ; fo r it  is  th e  o n ly  o n e w h ic h  is  n a tu ra l in  ou r heart, 
'vhich is in n ate  in  u s, a n d  w h ic h  w e  fin d  a lik e  in  h u m an  babe, and  
tbe youn g o f  th e  a n im a l. T h is  fe e lin g  o f  irrep ressib le , in s in u a tiv e  
aspiration in  p r im itiv e  m an  is  b e a u tifu lly , an d  on e m a y  sa y  iu tu i-  
tionally, d escrib ed  b y  C a r ly le . ‘ T h e  g re a t a n tiq u e  h ea rt,’ h e  e x 
claims, 1 h o w  l ik e  a  c h ild ’s  in  its  s im p lic ity , l ik e  a m a n ’s ill  its
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ea rn est so le m n ity  a n d  d e p th  ! H e a v e n  l ie s  o v e r  h im  wheresoever he 
g o e s  o r s ta n d s on  th e  e a rth  ; m a k in g  a ll  th e  e a rth  a  m y s tic  temple 
to  h im , th e  e a rth ’s b u sin e ss  a ll  a  k in d  of w o rsh ip . G lim pses of 
b r ig h t crea tu res fla sh  in  th e  co m m o n  s u n lig h t  ; a n g e ls  y e t  hover, 
d o in g  G o d ’s m essa g es a m o n g  m e n ............ W o n d e r , m ira cle , encom
pass th e  m an  ; h e  l iv e s  in  an  e le m e n t o f  m ira c le  * ............ A  great law
o f d u ty , h ig h  as th e se  tw o  in fin itu d e s (h e a v e n  a n d  h e ll) , dwarfing 
a ll else, a n n ih ila t in g  a ll  e lse — it  w a s a r e a lity , a n d  it  is one : the 

g arm en t o n ly  o f  it  is  d ead  ; th e  e sse n c e  o f  it  l iv e s  th ro u g h  a ll times 
an d  a ll e te r n ity  ! ’ ”

K a u  K un tu  S en.

A CIVILIAN ON THEOSOPHY.

‘\ T 7 ’ E  in v ite  th e  a tten tio n  o f  o u r  re a d e rs  to  a n  a rtic le  headed 
V V “  T h e o so p h y ,”  in  th e  M a rc h  n u m b e r  o f  East and West, from 

th e  pen o f  M r. F . C . O . B eam an , I .C .S ., la t e ly  D is tr ic t  J u d g e  of Poona. 
C o m in g  as it  d oes from  a n o n -T h e o s o p h is t  h o ld in g  a h ig h  position 
in  th e  C iv i l  S e r v ic e  a n d  k n o w n  fo r  h is  s c h o la r ly  attainm ents, it 
h erald s th e  d a w n in g  o f a n e w  tu rn  to w a rd s  T h e o s o p h y , in  th e public 
m ind, in a sm u ch  as it  d e p re ca te s  v e r y  s t r o n g ly  th e  te n d e n cy  to run 
d ow n  T h e o so p h y  w ith o u t g iv in g  it  e ith e r  a  p a tie n t  o r a  careful 
stu d )7, and  c la im s fo r  it  im p a rtia l th o u g h t  a n d  ju d g m e n t, having re
g a rd  to  th e  s w e e tly  re a so n a b le  e x p la n a tio n s  it  fu rn ish e s  o f  the ever- 
re c u rr in g  P ro b lem s o f  F ife . M r. B e a m a n  b e g in s  b y  w arning his 
read ers th a t  h e  is  n o t an e x p e rt, m u c h  le ss  a n  in it ia te  in  the myst
eries o f  T h eo so p h y, a n d  sa y s  th a t h e  is a ttr a c te d  to  th e  subject by 
se v era l th in g s . F ir s t , b y  th e  m o tto  o f  th e  T h e o s o p h ic a l Society, 
1 T h e re  is  n o  R e lig io n  h ig h e r  th a n  T r u th ,”  w h ic h  com m ands his 

u n q u a lifie d  a d m ira tio n . S e c o n d ly — a n d  th is  so u n d s  a curious rea
son fo r o n e ’s a ttra c tio n  to  T h e o s o p h y — b y  th e  fa c t  th a t  Theosophy 
is w id e ly  m isu n d ersto o d  a n d  o ften  g r o te s q u e ly  m isrep resen ted . He 
is  co n stra in ed  th e re fo re  to  c la im  fo r it  a  fa ir  a n d  im p a rtia l hearing. 
1  h ird ly , b y  th e  fa ct th a t T h e o s o p h y  d o es n o t a sk  a m an  to  believe this 
or th a t a r tic le  o f  fa ith  o r e lse  p e r ish  e v e r la s t in g ly , w h ic h  contrasts
fa v o u ra b ly  w ith  th e  a rro g a n c e  o f  th o se  w h o  a ffe c t to  depise The
o so p h y.

D e a lin g  w ith  w h a t T h e o s o p h y  is , M r. B e a m a n  p o in ts  out that 
it is  a d iv in e ly  im p a rte d  e x p la n a tio n  o f  th e  c o sm ic  scheme 
and  is  m u c h  s tr u c k  w ith  th e  fa c t  th a t  in  w id e ly  divergent 
and  m ost u n e x p e c te d  q u a rte rs  th e  te a c h in g s  o f  th e Ancient 
W isd o m  se em  to  b e  re -e ch o e d . “  I t  ( T h e s o p h y )  is ,”  h e writes. 
“  a g re a t  h y p o th e s is  p o ss e ss in g  m a n y  i f  n o t  m o s t o f  th e  requisites

*  That w hich w as natural in the s ig h t o f  prim itive m an has becom e only now 
a  miracle to us ; and th at w h ich  w a s to him a  m iracle  co u ld  never be express 
in our la n g u a g e ,
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of the tru e  sc ie n tific  h y p o t h e s is ; fo r it  e x p la in s  m ore, an d  
explains w h a t it  d oes e x p la in  m o re  rea so n a b ly , th an  a n y  o th er h y p o th 
esis, re lig io u s o r p h ilo s o p h ic a l,’ ’ a n d  a fter  re m a rk in g  th a t  p h ilo s
ophy after p h ilo s o p h y  ta c k lin g  th e  im p e rio u s  p ro b lem s o f F re e  W ill  
and N ecessity , G o d , th e  Im m o r ta lity  o f  th e  S o u l, th e  F ir s t  C a u se , had  
fallen aw ay ra th e r  b a ffled  o r in v o lv e d  in  p ro fo u n d  a n tin o m ies, an d  
that re lig io n  a fter  r e lig io n  h a d  a tte m p te d  in  v a in  to  s a t is fy  m a n ’s 
innate sense o f  ju s t ic e , h e  p ro c e e d s to  sa y  th a t “  T h e o s o p h y  lifts  th e  
veil, opens th e  d oo r, a n d  in v ite s  th e  s tu d e n t to  g a z e  w ith  c le a r  e y e  

upon the m y ste rio u s  c o n te n ts  o f  th e  g re a t m e ta p h y sic a l p u zz le s . I f  
these are n o t th e  tr u e  so lu tio n s , th e y  p o ssess th is  g re a t  su p e rio rity  
over all o th ers y e t  su g g e ste d , th a t th e y  are p e r fe c tly  in te llig ib le , th a t  
they do e xp la in , th a t th e y  th o r o u g h ly  s a tis fy  o ur se n se  o f  ju s t ic e  and  
exhibit th e w o r k in g s  o f  an  in e x o r a b le  b u t p e r fe c tly  ra tio n a l la w .”

Mr. B eam an  c o n d e m n s th e  r e lig io u s  t r a in in g  o f  th e  W e s t  w h ic h , 
during the last tw e n ty  ce n tu r ie s  h as b ee n  o f  a p e c u lia r ly  e n e rv a tin g  
kind, so th at m an  h a s  le a rn t to  reg a rd  h im s e lf  as e te r n a lly  d e p e n d e n t, 
and states th at T h e o s o p h y  d o es n o t in v ite  o r a p p ro v e  o f  th a t a b je ct 
attitude, and th a t it  is  fo r th is , i f  for n o  o th e r  reaso n , th a t h er  v o ic e  
is welcom e in  th e  ears o f  th o se  w h o  co u ld  be free. l; T h e o s o p h y ,”  h e 
proceeds to sa y , “  p u rp o rts  to  b e  a ra tio n a l e x p o sitio n  o f  th e  g re a t 
Cosmic p rocess in  w h ic h  w e  are  n o w  ta k in g  p art. I t  s u g g e sts  th e  
Divinity in  M an , a c t iv e ly  an d  in te llig e n t ly  c o o p e ra tin g  w ith  th e  
Parent D iv in ity  fo r th e  u lt im a te  tr iu m p h  o f  g o o d  o ver e v il ,”  an d  adds, 
“ The m ind is, u p o n  th e  T h e o s o p h ic a l h y p o th e s is , n o t e s se n tia lly  
Finite but a p a rt o f  th e  In fin ite  M in d  or O v e r  S o u l from  w h ic h  it  h as 
emanated and b eco m e, d u r in g  its  fu n c tio n in g  on th is  m a te ria l p la n e , 
partially d is c o n n e c te d .”

Mr. B eam an th en  p ro c e e d s  to co n sid e r  w h a t T h e o s o p h y  is n o t, 
and rem oves m a n y  o f  th e  m isco n ce p tio n s  th a t e x is t  in  th e  m in d  o f  
those ign oran t o f  T h e o s o p h y . In  th e  first p la c e  it  is n o t a so c ie ty  
for p rom otin g  p a rlo u r  ju g g lin g ,  a lth o u g h  it d oes e x p la in  th e  
phenomena o f S p ir itu a lis m  a n d  e x p la in  th e m  q u ite  s im p ly  and  ra 
tionally, th o u g h  th e  v a lid ity  o f  th e  m ain  ten ets o f  T h e o so p h y  
cannot fa irly  be m ad e to  d ep en d  on th e se  m an ifesta tio n s. T h e o s o 
phy, states th e w rite r, d id , a n d  s c ie n c e  d id  not, e x p la in  th ese  p h e n o 
mena ; but, even  i f  th e y  w e re  a ll  fra u d u le n t, T h e o so p h y , in  its  fu n 
damental essen ce, re m a in s q u ite  u n im p aired . “  I f  th e  b a sic  
principles o f  T h e o s o p h y  a re  tru e , i f  th e y  afford at o n ce th e  m ost 
complete and th e  m o st in te llig ib le  an d  th e  m ost sa tis fy in g  so- 
'ution o f th e  E te r n a l p ro b lem s, th e y  are  v a lid  to th at e x ten t, 

whatever fab ric o f  c h a r la ta n ry  a n d  ch e a tin g , d ish on est or m isg u id e d  

mdividuals ch o o se  to  c o n s tru c t  u p o n  them -”
“ T h eo so p h y  is  n o t a creed . I t  is a jw isd om , and  as su c h  is s u s c e p 

tible of p roo f an d  p ra c tic a l te s t in g  in  e v e ry  stage . I t  is  not b ig o ted , 
but is u n iv e rsa lly  to le r a n t,”  sa y s  M r. B eam an , an d  h e  b rin g s  out 
Very c learly  th e  a tt itu d e  o f  T h e o s o p h y  tow ard s R e lig io n  : “  E v e r y
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e ffe c tiv e  re lig io n ,” h e  p roceed s, “  b e in g  ex necessitate an aspi
ratio n  after h ig h e r  th in g s , an effort o f th e  sp irit to emancipate 
its e lf  from  th e  tra m m e ls  o f  its  m a te r ia l en ca sem en t, is pro tank 
T h e o so p h ic a l. T h e o s o p h y  e m b ra c e s  all r e lig io n s , lo o k in g  with a 
lo v in g  e y e  on w h a t is  g o o d  an d  w ith  a p it y in g  e y e  on w hat is bad, 
in  th e ir  total p re se n tm e n t. B u t in  n o  ca se  is  it  h o stile  or intolerant. 
U n lik e  th e  w a r r in g  se cts  w h ic h  h a v e  b a th e d  th e  w o rld  in  innocent 
b loo d  in  th e  n a m e o f  e tern a l lo v e  a n d  m e r c y , T h e o so p h y  is quite 
in ca p a b le  o f  p e rse c u tio n . T h e  g re a t  te a c h e rs  o f  th e  w o rld ’s religions 
a re  a cce p te d  a n d  v e n e ra te d  a n d  lo v e d  a m o n g  Theosophists as 
illu m in a ti, ad ep ts, w ith  a m issio n  to  im p ro v e  a n d  elevate contem
p o ra ry  m orals. I t  w o u ld  b e  u n ju s t  to  s a y  o f  T h eo so p h y  as was 
o n ce b itte r ly  b u t tr u ly  sa id  o f  C h r is t ia n ity , “  S e e  h o w  th ese Christians 
h a te  ea ch  o th e r .”  N o t th a t h a tre d  w a s a le g it im a te  consequence 
o f C h ristian  te a c h in g , b u t it  w a s a re su lt  o f  th e  ex a g g e ra te d  import, 
a n ce  a tta ch ed  b y  ig n o ra n t a n d  h a lf-e d u c a te d  m en  to  dogm as, creeds 
and  form ulae, th e  sh ad ow , n o t th e  su b sta n ce . T h e o s o p h y  attaches no 
im p o rta n ce  to th e  sh ad ow , h a s n o  sp e c ia l creed s; ca res nothing about 
irra tio n a l and u n rea so n ed  b e lie fs .”  T h e  a p p e a l o fT h e o so p h y , proceeds 
th e  learn ed  w rite r, is  n o t to  th e  b a re  p a ss io n s  o f  h o p e  and fe a r ; it is to 
th e  reason a n d  th e  e th ic a l se n se  o f  m an , n o t to h is  over-strung 
n erv es. “  T h e o s o p h y  is  ra tio n a l, p h ilo s o p h ic , to lera n t, comprehen
sive , sa tisfy in g . T h e  T h e o s o p h is t  is  e q u a lly  a t h o m e in all congre
g a tio n s o f  go o d  m en , in  c h u rc h , c a th e d ra l, co n v e n tic le , mosque, 
m eetin g -h o u se  ; in  th e  c o m p a n y  o f  th e  h o n e s t  d o u b ter, o f  the ardent 
b e lie v e r, in  th e  streets  an d  th ro n g s  o f  g re a t  c it ie s , o r under the silent 
stars, re a d in g  in  th e ir  o rd ered  re v o lu tio n s  th e  lesson  o f constant 

p u rp ose, th e  e te rn a l h a rm o n y  to  th e  d e v e lo p m e n t and  completion 
o f  w h ic h  h is  o w n  so u l’s tru e  e ffica c y  is  c o n s c io u s ly  directed and 
u n r e s e rv e d ly  d ed ica ted . H is  m issio n  is  to  b e  an  a c tiv e  coadjutor of 
a ll g o o d  w o rk s, a ll g o o d  v o litio n s , a r e c e iv e r  an d  transmitter ot 
co sm ic  v ir tu e .”  O n e  ca n n o t c o n c e iv e  o f  a tru e r  or a more forcible 

sta te m e n t o f  th e  e th ic a l p o sitio n  o f  a T h e o s o p h is t .
A fte r  p o in tin g  o u t th a t th e  r e lig io u s  e m o tio n  is a constant, pre

d om in an t, in te g ra l fa c to r  o f  th e  m in d , M r. B eam an  remarks that 
th e  so lu tio n  w h ic h  T h e o s o p h y  g iv e s  o f  th is  em o tio n  is a sane an 
h e a lth y -m in d e d  o n e  a n d  th a t T h e o s o p h y  te a c h e s  m an to w o r k  out 
h is o w n  sa lv a tio n  at th e  sam e tim e  as it  te a ch e s  him  th at he is a part 
of, an d  is  a lw a y s  a b le , b y  c o n sc io u s  e ffo rt, to  id e n tify  himself more 
c lo s e ly  w ith , th e  sp irit, w h ic h  is th e  e sse n ce  and  the meanm, 
o f  re lig io n . M r. B e a m a n ’s d efin itio n  o f  a T h e o so p h is t  is well w ort h 
th e  a tten tio n  an d  c a re fu l th o u g h t  o f  e v e r y  m em b er o f the T h e o s o p

is  n o t n ecessary ever to
ic a l S o c ie ty . “  T o  b e  a T h e o so p h is t , it  m u  ------- - ,
h a v e  h ea rd  th e  w o rd  T h e o so p h y . T o  th e  T h e o so p h ist every 
m an w h o  h as str iv e n  for th e  r ig h t, w h o  h a s  v a lu e d  th e  s p ir itu a le 

m en t a b o ve  th e  m a teria l, h as co n tr ib u te d  h is  m ite  to the deve 
m en t o fh is  race, h a s co o p era ted  w ith  th e  g re a t  b en eficen t princip
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of w hich h e  is  a n  e m a n a tio n , h as, in  fact, b een  a u se fu l th o u g h  a n  
unnamed T h e o so p h is t .”

P assin g  o n  to  w h a t M r. B e a m a n  c a lls  th e  s ic k  so u l (as o p p o sed  
to h ea lth y -m in d ed n ess), w h ic h  fin d s its  m ost c h a ra c te r is tic  e x p r e s 
sion to-day in  th e  fa ith  o f  th e  m iu d -c u re rs  and  is, in  fa ct, “  T h e o s 
ophy p eerin g  th ro u g h  th e  v e ils  o f  C h r is tia n  m y stic ism  a n d  th e  
joyous tra n sce n d e n ta lism  o f  E m e rso n  ; ”  th e  w rite r  re m a rk s th at, 
“  neither B u n y a n  n o r  T o ls to y , h a d  th e y  b een  tra in ed  from  th e ir  
earliest in fa n c y  in  th e  te a c h in g s  o f  th e  A n c ie n t  W isd o m  a n d  had  
they accepted  th o se  te a c h in g s  as a ffo rd in g  th e  tru e  e x p la n a tio n  o f  
the Cosm os an d  m a n ’s p la c e  in  it, w o u ld  h a v e  e x p e r ie n c e d  th o se  
harrowing terro rs , u n d e r g o n e  th a t  a cu te st m ise ry .”  M r. B ea m an  

winds up  b y  a d d in g  th a t u p o n  a ra tio n a l sc h e m e  o f  th e  U n iv e rs e , a 
rational a d ju stm en t, n o  su c h  o v e r w h e lm in g ly  te rr ib le  co n v ic tio n s  
could ever o v e rflo w  a n d  su b m e rg e  th e  t im id  m in d . A n d  it is  ju s t  
this rational sc h e m e , th is  p e r fe c t a d ju stm e n t th a t T h e o s o p h y  se e k s 

to supply. “  W h e th e r ,”  h e  c o n clu d e s , “  it is  tru e  or n o t I  do n o t p re
tend to sa y , b u t lo o k in g  a t it  from  th e  o u ts id e , q u ite  d isp a ss io n a te ly , 
I will say th at it  c a lm s th e  reaso n , e n c o u ra g e s  e v e r y  sa n e  h o p e  an d  

banishes e v e ry  se n s e le ss  fea r.”
V e ry  im p artia l is  M r. B e a m a n ’s  e stim a te  o f o u r re v e r 

ed M adam e B la v a ts k y . “  I t ' is ,”  h e  r ig h t ly  o b serv es, “  im p o s
sible to ig n o re  th e  e x tra o rd in a ry  g ifts  p o ssessed  b y  th at 
most e x tra o rd in a ry  w o m an , M ad a m e B la v a ts k y . T h is  m u ch , 
at any rate, sh o u ld  a lw a y s  in  fa irn ess  b e  s ta te d — a g a in st th e  c o m 
mon o u tc ry ,th a t th e  w h o le  th in g  w a s a d e lib e ra te  m o n e y -m a k in g  
concern— th a t M ad a m e B la v a ts k y , so  far from  e n r ic h in g  h e rse lf 
by m eans o f T h e o s o p h y , sp e n t a ll th a t sh e  p ossessed , b oth  o f  w o r ld 
ly goods and  p h y s ic a l p o w ers, in  th e  ca u se  o f w h ic h  sh e  a n n o u n ced  
herself to be th e  a c c re d ite d  b u t h u m b le  p riestess. R ig h t ly  v ie w e d  
she was a p o rten t, d e s e r v in g  o f  m u c h  m o re  serio u s a tten tio n  th an  
she received  a t th e  h a n d s o f  h e r  co n tem p o ra rie s. H e r  a ch iev em en ts , 
considering th e  c o n d itio n s  u n d e r  w h ic h  th e y  w e re  p ro d u ced , are  
s ta g g erin g ; th a t a u y  w o m a n  sh o u ld  h a v e  b een  ab le  to w rite  a b o ok  
like the “  S e c re t  D o c tr in e ,”  as M ad am e B la v a ts k y  w ro te  it, a lm ost 
alone, born e d ow n  b y  p h y s ic a l in firm ity , w ith o u t a cce ss  to lib ra rie s 
or books o f  re feren ce , is in  its e lf  an  a sto n ish in g  and  h ig h ly  s ig n ifi
cant fact. S p e a k in g  o f  h e r  p h en o m en a , M r. B eam an  add s th a t she 
herself a lw a y s e v in c e d  th e  g re a te st  co n tem p t and  a versio n  tow ard s 

this feature o f  th e  T h e o s o p liic a l p resen tm en t, and in  h er w ritin g s  
no stress is la id  u p o n  it-

T h e  w h o le  o f  M r. B e a m a n ’s w e ll w ritten  a rtic le  is w e ll w o rth y  
of perusal and is an  ea rn est o f  w h a t on e m igh t e x p e c t from  a n y  
cultured m an or w o m an  w h o  stu d ie s T h e o so p h y  w ith  p a tie n ce  and  
care and w h o  can , as M r. B ea m an  has don e, p rese rv e  an im p artia l, 
a judicial and  an  o p en -m in d ed  a ttitu d e  d u r in g  su ch  stu d y. T h e r e  

is one se n te n c e  iu  th e  a r tic le  th at n eeds to b e  em p h asised . 

7
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“  T h e  t im e  is r ip e n in g ,"  sa y s  th e  le a rn e d  w rite r, “  fo r considering 
T h e o so p h y  in  its  d eep er a sp e c ts .”  W e  a re  in c lin e d  to  take this as 
an u n co n scio u s p ro p h e c y . F o r  i f  T h e o s o p h y  co n ta in s tru th  and offers 
a sa tisfa cto ry  a n d  ra tio n a l so lu tio n  o f  life , it  is  b o u n d  to gain a 
h e a rin g  before c u ltu re d  a n d  u n p r e ju d ic e d  m in d s ; its light is 
b o u n d  to  m a k e  its  w a y  th ro u g h  th e  c lo u d s  o f  vitu p eration  and 
sla n d er th a t m a y  te m p o r a rily  h id e  it. W e  a s k  o u r b roth ers, outside 
th e  S o cie ty , to  g iv e  T h e o s o p h y  an  im p a rtia l h e a r in g  and for the 
rest, w e  are c o n te n t to  w ait, fe e lin g  co n fid e n t th a t 

“  T ru th  has such  a face and su ch  a m ien 
A s to be loved needs o n ly  to  be se e n .”

J, J, VlM ADALAt,

"LIG H T ON THE PATH."

F r o m  N o t e s  o n  S t u d i e s .

[ Continued from  p. 374.]

“But he is only so (i.c,, ‘ the Way, the Truth, and the Life ’) when lit 
grasps his whole individuality firmly, and hy the force of his awakened 
spiritual will recognizes this individuality as not himself, hut that thing 
which he has with pain created for his own use, and by means of which 
he purposes, as his growth slowly develops his intelligence, to reach to the 
life beyond individuality."

T h e  “  life  b e y o n d  in d iv id u a lity  ”  is p r o b a b ly  th e  life  which is 
led  b y  th e  im m o rta l m an  a fter  th e  n e c e s s ity  fo r  re b irth  has passed. 
In  th e  th ree  r e v o lv in g  w o rld s m an  b u ild s  firs t  h is  personality and 
th e n  h is  in d iv id u a lity , b e c o m in g  s e lf-c o n s c io u s  in  each. Both are 
sh e a th s th ro u g h  w h ic h  th e  re a l m an  e v o lv e s . H e  w o rks, experien

ces an d  o b ta in s k n o w le d g e  in  th e  p e r so n a lity , th e  resu lts  are handed 
on to  th e  in d iv id u a lity  a n d  tra n s m u te d  in to  w isd o m . Wisdom is 

th e  food w h ic h  b u ild s  up  th e  in d iv id u a lity  a n d  m ak e s it  aware of 
its  o w n  p o w er, b u t it  is  a fter  a ll o n ly  a m ea n s to an en d or rather 
a b e g in n in g  to  h ig h e r  a n d  w id e r  ra n g e s  o f  b e in g . M an always 
re ta in s h is  s in g le n e ss  o f  id e n tity  ev en  th o u g h  in  u n ity  w ith  others 
o f  h is  k in d , b u t th e re  a re  w o rld s  b e y o n d  th e  c o sm ic  p rakritic  pla»e 

w h ere  in d iv id u a lity  as w e  k n o w  it  is  n o t n e c e ss a ry , as it is  here.
“  When h e knows that for this his wonderful, complex, separated 

life exists, then, indeed, and then only, he is upon the way."

T h e  sep arated  life  o f  m an  is  th e  sc h o o l w h e re in  h e learns that 

w h ic h  m a k e s h im  m o re  th a n  m an , fro m  w h ic h  h e graduates 
d iv in e  b e in g . In  o rd e r  to  do th is  th e  t r a in in g  and influence 

b ro u g h t to b ea r on  h im  are  c o m p le x  b e c a u se  h e  m u st know  ̂ ^ 
th in g s , h e  must h a v e  a c h ie v e d  m u ch , a n d  g ro w n  w ise  a n d  stioUo^ 
th e  se rv ic e  o f  T h o s e  w h o  h a v e  w a tc h e d  a n d  d ire cte d  his np ^  

p ro g re ss , W h e n  th e  W a y  b e c o m e s a necessity to A niaU



1903.] “  L i g h t  o n  t h e  P a t h .” 435

promptly se ts  a b o u t fin d in g  it, b u t  b efo re  th a t th e re  is  no  u se  to 
tell him  ab o u t i t ,— h e  w o u ld  n o t u n d erstan d . I t  s im p ly  m a rk s a 
turning p o in t in  th e  d e v e lo p m e n t o f  th e  sep ara ted  se lf, a n d  is  an 
indication th a t th e  p e r s o n a lity  a n d  in d iv id u a lity  a re  b e g in n in g  to 
work to g e th e r  as o n e  in ste a d  o f  tw o  s in g le  o rg a n s o f a ctio n .

“ Seek it by plunging into the mysterious and glorious depths of 
your own inmost being ”

It is a n o v e l e x p e r ie n c e  w h e n  a  p e rso n  first b e g in s  to  lo o k  
within and  s tu d y  h im se lf. T h e r e  is  a s tra n g e  s in g u la r ity  a lm o st 
bordering on  e m b a rra ssm e n t a t b e in g  o b lig e d  to  fa ce  h im s e lf  a n d  
honestly and  w ith o u t d e ce p tio n  a c k n o w le d g e  th e  fa cts  a n d  fig u re s  o f  
a checkered ca re e r  k n o w in g  th e y  re p re se n t th e  ca p ita l w ith  w h ic h  
he m akes a fresh  s ta rt in  life  b u t w ith  d ifferen t a im s a n d  re so lv e s . 
He takes a m en ta l in v e n to r y  o f  h is  v ic e s  a n d  v irtu e s , o b se rv e s  th e  
weak p o in ts a n d  re jo ic e s  o v e r  th e  s tr o n g  ones, e x a m in e s  in to  
ways aud m ea n s a n d  b e g in s  r ig h t ly  b y  o u tlin in g  so m e ru le s  o f  
conduct as p r e c a u tio n a ry  m ea su re s. T h e n  h e  g a z e s  lo n g  au d  
earnestly w ith in , t r y in g  to  fin d  so m e h ig h  a n d  lo fty  id e a l to se rv e  
as an in sp ira tio n — as a  p o in t in  sp a ce  to w a rd  w h ic h  h e  w ill e n d e a 
vor to clim b . H e  fe e ls  it  is  w ith in  th e  sc o p e  o f  h is  p o ss ib ilit ie s  to 

rise to su ch  an  id e a l a u d  to  m a k e  o f  h im s e lf  th a t w h ic h  h e  n o w  
realizes is far b e y o n d  h im . B y  b e in g  tru e  to  th is  p ic tu re  o f  h is  
im agination h e fin d s a n e w  w o rld  o p e n in g  to  h is  in n e r  v ie w , m ore 
glorious and  s a t is fy in g  th a n  a n y th in g  h e  h as se e n  w ith  th e  p h y s ic a l 
eyes.

“  Seek it by testing all experience, by utilizing the senses in order 
to understand the growth and meaning o f individuality, and the beauty 
and obscurity o f those other divine fragments which are struggling side 
by side with you, and form the race to which you belong.”

N atu re h a s p r o v id e d  a v a s t  sto re h o u se  o f k n o w le d g e  h ere  in  
the m aterial w o rld  b y  s tu d y in g  w h ic h  m an m a y  co m e to  m a n y  
accurate c o n c lu sio n s  c o n c e rn in g  life  b e y o n d  th e  p h y s ic a l au d  th e  
ultimate d e stin a tio n  o f  th e  h u m a n  fa m ily . W e  h a v e  m an y  p e c u lia r  
experiences th a t p a y  to  in v e stig a te , w e fin d  stra n g e  co m b in a tio n s 
in the low er k in g d o m s  as w e ll  as o u r  o w n  w h ic h  h a v e  a  d ire c t b e a r
ing on the h is to ry  a u d  p ro g re ss  o f  th e  g re a t cu rre n t o f  life  in  w h ic h  
we swim  as fish e s in  th e  se a  a n d  a re  ca rried  o n w ard  b y  its  s tr o n g  
power to p lan es a n d  w o rld s  th a t a re  as y e t k n o w n  to  u s o n ly  b y  
name or h ea rsa y . I t  is  o u r  b u sin e ss  to n o tice  th e  ch a n g e s  th at 
are tak in g  p la c e  a b o u t us, to  o b se rv e  th e  effect o f  d ifferen t s itu a 
tions in p u b lic  a u d  p r iv a te  life  on  th e  ch a ra cter  au d  d isp o sitio n  o f  
those w ith  w h o m  w e  co m e in  co n ta ct. A n d  w h ile  w e are th u s 
engaged it is o u r d u ty  a n d  p le a su re  to  co rrect error in  o th ers as 
well as o u rselves, to  r ise  in  d efen se  o f  tru th  and  ju s t ic e  th a t c o n tin 
ued m istakes a n d  fa u lts  o f  ju d g m e n t m a y  n o t sp rea d  to la rg e r  
groups o f p eo p le , T h e  “  d iv in e  fra gm en ts "  th a t g o  to  m a k e  up a  race
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o r n a tio n  are  b o u n d  to g e th e r  b y  a k a r m ic  la w  to  h e lp  each other in 
th e  s tr u g g le  for u p w a rd  g ro w th . I f  th e y  do  n o t o b e y  this law or 
w ill n o t u n d erstan d , th e y  w ill  b e  l ik e  th e  h o u se  w h ic h  is divided 
a g a in st itse lf— it is  b o u n d  to fa ll.

“  Seek it by study o f the laws o f  being, the laws o f nature, the laws 
o f the supernatural ;  and seek it by making the profound obeisance of the 
soul to the dim star that burns within

In  m a k in g  th e  stu d ie s  h e re  su g g e s te d , o n e  is filled  with the 
th o u g h t o f  th e  sa cre d n e ss  o f  th e se  d iffe re n t la w s  w h ic h  are after all 
b u t b ra n ch e s o f th e  o n e  L a w . L a w  is  th e  o u tw a rd  expression of 

th e  w ill o f  th e  S u p re m e . W e  le a rn  th a t  c o n tra ry  action to law 
b r in g s  u s p a in , b u t  h a rm o n io u s a c tio n  b r in g s  h ap p in ess, but this 
d ifferen ce  is  n o t p e rc e iv e d  u n til  v e r ifie d  b y  e a ch  individual. The 
ed u ca tio n  o f  th e  in n e r  m an  in v o lv e s  in t im a te  a cq u ain ta n ce  with the 
d ifferen t p h a ses o f  la w  an d  th e  m e th o d  o f  its  ad m in istration — thus 
cau se  a n d  e ffect are  a lso  s tu d ie d  a n d  v a r io u s  k in d s  o f knowledge 
are lin k e d  to g e th e r . T h e  in te r-re la tio n  a n d  inter-dependence of 
k n o w le d g e  is m ad e m a n ife s t,— no s in g le  b r a n c h  can  stand alone 

an d  iso lated , w h ic h  p ro v e s  th e  fu t i li ty  o f  o n e-sid ed  developm ent.

R e 's u m e '.

T h e  e v o lu tio n  o f  th e  h u m a n  fa m ily  ca n  b e  d iv id ed  into three 
sta g e s, th e  e v o lu tio n  o f  b o d y , th e  e v o lu to n  o f  so u l, th e  evolution of 
sp irit, a fter  th a t th e  h u m a n  h a s b e c o m e  w h o lly  d iv in e . T h e evolu
tio n  o f  a  m a n ’s b o d y  b e g in s  w ith  th e  e le m e n ta l k in g d o m s and is a 
g ra d u a l b u ild in g  u p  o f  a fo rm  in  w h ic h  th e  so u l m a y  dw ell. Almost 
s im u lta n e o u s  w ith  th e  g ro w th  o f  th e  b o d y  is  g ro w th  o f the soul, 
o n ly  in  its  in fa n c y  it  is  a  g ro u p  so u l a n d  co n tin u e s such until 
sep ara ted  so u l life  o b ta in s  o n  e n te r in g  th e  h u m a n  kin gdom  and the 
b o d y  b ecom es a  p e rso n a lity  an d  th e  so u l is  th e  in d ivid u ality . The 
so u l ta k e s  on  m a n y  b o d ies, b u t as it  d e v e lo p s , l iv e s  m ore and more 
w ith in  its e lf  as th e  re in c a r n a tin g  e g o  a n d  a t th e  sam e tim e is pro
m o tin g  th e  g ro w th  o f  th e  sp ir it. T h e  so u l l iv e s  its  com plex sepa
rated  life  u n til s p ir it  is  e v o lv e d  a n d  k a rm a  ex h a u ste d , when it no 
lo n g e r  h a s u se  fo r  its  b o d y , a n d  w ith d ra w s  fo r  th e  last time info 
itse lf. B u t th e  so u l its e lf  is  b u t a  m ea n s to  an  en d, for there is a 
life  b e y o n d  in d iv id u a lity  w h ic h  is  in  th e  sp ir it , a n d  th e  consciousness 
a g a in  w ith d ra w s to  a  s t il l  h ig h e r  p la n e — th e  h o m e o f  the divine 

k in g d o m , th e  A 'tm a .

G e r t r u d e  B. G r e w e .

[To be continued.']
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tbeôsopbç in all Uanfcs.
EU R O PE.

L o n d o n , February  2 7 ///, 1 9 0 3 .

During the past month the usual M eetings at Head-quarters have 
been augmented b y  a couple of Monday afternoon receptions to mem
bers and friends, when questions have been answered by Mr. Bertram 
Keightley who has new ly returned from Benares to resume for a time 
the Secretarial duties in London. Mr. K eigh tley  is also about to give a 
short series of addresses on the “  Continuity of the Personality,”  which 
will be largely based on the recently issued book b y  the late Frederick 
Myers—a huge work in which are gathered together and classified, 
masses of evidence w hich have been accumulated m ostly under the 
auspices of the Society for Psychical Research. This important book, in 
two volumes, is being extensively reviewed in the Press and is certain 
to draw attention to subjects in which the Theosophical Society is 
greatly interested. Unfortunately the price is somewhat prohibitive for 
the general reader (4 2 .̂ net) but it will be a most useful addition to all 
reference libraries. The Tim es accords a lengthy notice o f this work 
and it will be interesting to see how the daily Press receives the evidence 
with which it teems. The w h irlig ig  of time brings its revenges and we 
smile to read in the “ foremost ”  Journal that science will be compelled 
to investigate on Psychological lines which hitherto only a few leading 
Scientific men such as W allace, Crookes and Lodge have followed up ! ! 
When we remember the virulence o f the attacks on W allace and Crookes 
for making these selfsam e investigations, we have still hope o f seeing
in The Times a vindication of H. P. B.

Mr. Godfrey D yne has been conducting a series of classes on the 
investigations o f Professor Bose and on Cranial Psychology, that have 
been much appreciated ; and Mr. Mead has continued his lectures on 
the Hermetic Treatises.

The West London Lodge arranged a special lecture on “ Breathing,” 
with Röntgen R ay Demonstration, given by Miss Emil-Behnke at the 
Elysée Gallery, and there was a good attendance and much interest shown 
in the subject.

The Northern Federation M eetings took place on Saturday, February 
2ist, and were presided over b y  Mrs. Hooper, who has been doing yeoman’s 
service in the Section during the absence of the General Secretary.

From America w e hear that Mr. Leadbeater is just about to issue
another book---- the longest he has yet written. The subject is the after-
death conditions, and it w ill contain much evidence, drawn from all 
kinds of sources, as to the life beyond the grave, as well as the results 
°f extensive first-hand knowledge. It should prove o f great gene
ral interest. Mr. Mead has also another large work in preparation 
containing a mass o f evidence relating to early Christianity especially 
with regard to the “ 1 0 0  years B .C .”  question on which Mr. Mead has 
secured some exceedingly interesting information. And thus another 
bit of evidence comes to justify’ the occult records before the woild.

The mystery of the North Pole and the Sacred Imperishable Land has 
hot yet been solved but Sergeant Julius Fredericks, one o f the survivors 
of the G re e ly  E xp ed itio n , is  stated to be in ten din g to m ake another
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attempt to reach the,pole by means o f an air-ship, as the results of his 
former investigations lead him  to believe that “  the country at the 83rd 
parallel o f latitude was once inhabited by a people far advanced in 
civilisation, and that as the pole is approached the climate moderates 
and immediately around it there are all kinds o f vegetation to sustain 
animal life.”  He adds a good deal o f detail about traces of civilisation 
which he found, and finally declares that his party saw, at a great dis
tance, what he is sure was a real c ity  with buildings, and not a mirage. 
This may or m ay not be true, but as Science S iftin g s, in making this 
quotation rem arks: “ I f th is  proves correct, generally accepted beliefs 
will be considerably shaken .”  W e th in k  it m ight safely have said 
“ destroyed ”  ! It is certain ly odd that alm ost at the same moment comes 
the report o f the Revenue cutter “  Bear,” to the effect that on her recent 
cruise to the A rctic Ocean, there was discovered near Point 
Barrow a house built by human beings at least 3 ,0 0 0  years ago, together 
with many utensils o f stone used by the people who inhabited it.

Right away from the ‘ other end of the world ’ comes an account of a 
mysterious black people in Central A ustralia  w ith habits remarkably 
distinguishing them from other tribes. T h ey  are said to worship in a 
place made of timber and bushes, and possess two tablets which they 
greatly prize. They' offer burnt offerings o f goats and birds, but never 
hunt food on Saturdays, which they observe as sacred and on which they 
conduct their religious exercises. Furtherm ore they are said not to eat 
swine’s flesh and to have recognised a H ebrew prayer-book as written in 
a language which their forefathers understood. The paper from which 
this account is taken asks— “  Are the T en  lost tribes in Australian” 
but it does not vouch for the truth o f the story and one is strongly 
inclined to suspect the inventive genius o f some audacious reporter. 
But perhaps our Australian brethren have some information about this 
mysterious trib e— i f  it exists ! Meantime your scribe ventures to think 
that for unsupported assertions about m ysteries near and far, the 
columns o f the w eekly press m ay safely  be awarded the palm of victory 
over all the theosophical literature it affects to d iscred it!

A. B. C.

1

IRcvnews.
M AR AN  P A C H H I M A 'N A SN I H A'LAT,

OR T H E  S T A T E  O F  M A N  A F T E R  D E A T H .

tev m a n e k j i  d a d a b h a i  P a n d a y .

A  Gujarati book g iv in g  the main outlines of Theosophy >11 eas-̂ 
style capable of being understood by Parsees and especially by P'*I-’ee 
ladies, was a desideratum, and Mr. Panday’s book has well suppl>e 1 

want. Some of the G ujarati translations o f books on Theosophy 
couched in such h igh  and Sanskritised language that even Hindus n 
it difficult to grasp the meaning. For the m ajority of Parsees sue 
translations convey almost no m eaning and to such the present " or 
w ritten  in  v e ry  ea sy  flo w in g  G u ja ra ti w ill be m ost welcom e.
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A  preliminary chapter on the condition of mind necessary for the 
finding of truth tries to answer the several questionings and doubts that 
naturally arise in a mind unaccustom ed to Theosophical thought. The 
state of matter and the planes or worlds are then explained and after a 
detailed examination o f the constitution o f man the author proceeds to 
describe clearly m an’s condition after death, enlarging on each of the 
sub-states both o f the Kam alokic and the Devachanic life. A n oppor
tune digression brings in the interesting subject o f invisible helpers, 
which is interspersed w ith some o f the instructive instances in Mr. 
Leadbeater’s valuable work. Practical hints as to useful work by means 
of thought-power are given throughout the book.

In the second part the great law o f Karma is beautifully explained 
in the form of a story and the author has with great intuition shown in 
the narrative how this law  throws ligh t on m any of the dark problems 
of life and reconciles our observations on this plane of being w ith the 
infallibility'' of D ivine Justice. The concluding chapters o f the book 
point out admirably the practical uses to w hich the knowledge o f the 
twin laws of Reincarnation and Karm a m ight be put.

The book is one that can be recommended with confidence to any 
one desiring to understand the main principles o f the Divine Wisdom, so 
far as they concern man.

J- J- V.

A L L  T H E S E  T H IN G S A D D E D *

By  Ja m e s  A l l e n .
The author o f •' From Poverty to Power " has ju st sent us another 

book entitled as above, which we have pleasure in acknowledging, with 
many thanks. It is on sim ilar lines w ith his preceding work, which 
was so favourably received by the public, but is pronounced superior to 
it in power of expression and intrinsic merit. In Part first, under the 
heading of 1 Entering the Kingdom ,’ we find four chapters, viz. : “ The 
Soul’s Great Need,” “  The Com petitive Law s and the Law  of Love,” 
"The finding of a Principle,” ‘‘ A t rest in the Kingdom and A ll Things 
Added.” These subjects are most ably treated, from the standpoint of an 
evolved soul who is conversant with the inner needs o f hum anity. Part 
second treats o f ‘ The H eavenly Life,’ and is divided into Ten Chap
ters among which are the following:— ‘‘The Divine Centre, the Unfailing 
Wisdom,” “  The M ight of M eekness,” “  Perfect Love,” “ Perfect Free
dom,” « Greatness and Goodness,” ‘ ‘ Heaven in the Pleart.” In the last 
Chapter we find the follow ing :—

Undeveloped Souls a re  merely  unopened flowers. T h e  Perfect Beaut), lies 
concealed within, and will one d a y  reveal itself  to the full-orbed light o f  Heaven. 
Seeing men thus, w e  stand w h ere  evil is not, and where the eye  beholds only 
good. Herein lies the p e ac e  and patience  aud beauty  o f  Love it sees no evil. 
He who loves thus becom es the protector o f  all men. T h o u g h  in their ign oian ce  

they should hate him, he sh ie lds and lo ves them.
What gardener is so foolish as  to condemn his flowers because they do not 

develop ¡„ a day ? Learn to love,  and you shall see in all souls, even those call
'd “  degraded,”  the D ivin e  Beauty,  and shall know- that it will not fail to come 

frtdh ¡n its own season.”  __________

* S a v o y  Publishing C o . ,  London. Price  Rs. 2, as.  (Q-
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“  E v e r y  s ip fu l s o u l  is  a n  u n r e s o lv e d  h a r m o n y .  I t  s h a l l  a t  l a s t  s tr ik e  the per

f e c t  c h o r d , a n d  s w e l l  t h e  j o y f u l  m e l o d ie s  o f  H e a v e n . ”

T h e author's s ty le  is  fo rcefu l y e t  sm ooth and pleasing, and the 
m an y who adm ired his p reced in g  w ork w ill lik e  th is present ope still 
better.

T h e book is b ea u tifu lly  bound in  b lu e  and gold .
W. A. E,

M A G A Z IN E S .

The Theosophical Review for M arch, states, in  its  “ Watch-Tower ” 
item s, th at th e “ S o cie ty  for P sy c h ic a l R esearch  ”  is now proposing to 
establish  a scholarship  in P sy ch ica l S cien ce, and hopes to see valuable 
results flow ing therefrom , e sp e c ia lly  in regard  to the more humane 
treatm ent o f  crim in als and lu n atics. Som e v e ry  pertinent remarks of 
its President, S ir  O liver L odge, m ay be found am ong our Cuttings and 
Com m ents in th is issue o f  The Theosophist. T h e  m ain text opens with a 
h ig h ly  in terestin g  article  on “  T h eo so p h ica l R e lig io n ,”  b y  a Scottish 
P resbyterian. “  O ver-b eliefs o f  th e Iv o ry  C o a s t,” b y  Mrs. Thornton, 
illustrates the s im ila rity  e x istin g  betw een th e  variou s religions of the 
world, as traceable  in  th e m ost p rim itive  races. M rs. Eveline Lauder 
w rites on ‘‘ T h e  D ivin e E conom y," or, as fu rth er explained, “  the use of 
all th in gs to subserve th e w orld progress, to  aid evolution among many 
liv es.”  T h e w riter affirms that, in th e  D iv in e  E con om y “ there cannot 
be an y  real w aste, a n y  u ltim ate loss. W e m ust believe this if we 
believe th at one w hose nature is k n o w led ge , Power, and Love, 
dw ells at the h eart o f  all. E a ch  m ust ta k e  th e concept in the 
lim its th at su it him  best, for w ith o u t lim its  it  is unintelligible to 
those who are still bound.”  T h is is a v e ry  th o u g h tfu l paper. Further 
on we read, “  I believe the suprem e uses o f  community life to be the
draw in g to th e surface o f  old w eakn esses in  order to m ake us aware of

them , and then th e  w eedin g  them  out in preparation  for the planting of 
the truer, deeper, social instinct, th e  p rin cip le  o f  tinion which is to be 
born.” “  T h e S in n er’s S a in t,” b y  M ich ael W ood, is written in his 
usual attractive  sty le , and con tain s m ost v a lu a b le  lessons. Mr. Mead 
presents his readers w ith  another paper, “  T h e  T alm ud Ben Stada Jesus 
Stories, as one o f  th e  fru its o f  h is u n re m ittin g  studies in the line of 
C h iistian  orig in s. R obert C a lig n o c g iv e s  us th e first part of an article 
entitled, “  G lim p ses o f  the E ig h th  M use.”  M rs. Besant continues her 
essay on the “  E vo lu tio n  o f C o n sciou sn ess," d ealin g  with the ‘ super
p h ysica l con sciou sn ess,’ and ‘ T h e w ork  o f the Monad in building 
h is vehicles. In ‘ The R ecord o f th e Y e a r ,’ M r M ead gives us, in con-
densed form, the chief points relating to the continued progress 

heosophical Society, as gleaned from the President-Founder’s last 
Anniversary Report, and recommends it as profitable reading for a11 
branches.
. J h e°sop h y  in A u s t r a l a s i a  for February has, in addition to much that 
iso  interest in “ The Outlook,”  an article on “  Scientific Religion, b)

7-Van<i *  b eau tifu l M on ograph on “  T h e  P a th .”
The N. Z. 7 'heosophical Magasine contain s, a lo n g  w ith other matter, an 

a rticle  on “  T h e R iddle o f  th e U n iverse,” b y  G . J. ; the conclusion of the 
paper on “  K arm a” ; “  Notes on ‘ Rocking Ston es, ’ ”  b y  Marion Judson ;
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the first portion o f  an article  on “  Illusion s, ” b y  A g n es E. D avidson ;th e  
conclusion o f  Mr. S tu d d ’s paper on “  C h an ce or A ccid en t,’ ’ and th e first 
portion o f an a rticle  on “  T h e L a w  o f C orrespondence,” b y  P hilalethes.

Theosophia, F eb ru ary , contain s im portant translation s from  the 
writings o f H. P. B la v a tsk y , A n n ie  Besant and C. W . Leadbeater. M. 
Reepmaker has an o rig in a l article  on E lem entals, and J. van  M anen 
contributes a b r ie f paper co n cern in g  “  T h e  A lb u m  o f th e D u tch  Section  
sent to Col. O lcott.” N otes on “ T h e  Theosoph ical M ovem ent,”  and 
“ Golden T h o u gh ts,” com plete an in terestin g  num ber.

A c k n o w le d g e d  w ith  th a n k s  :— The Theosophic Messenger, The 
Golden Chain ( its  fin a l issu e ), The Ary a, w h ic h  co m es too  la te  
for review , b u t c o n ta in s  an  im p o rta n t p a p e r on  Mr. G o p a la  I y e r ’s 
book, “ T h e  C h r o n o lo g y  o f  A n c ie n t  I n d ia ,”  The Vahan, Lotus 
Journal, Light, Review of Reviews, Mind, Phrenological Journal, 
Banner of Light, Harbinger o f Light, Revue Theosophique, Sophia, 
Teosofisk Tidskrift, Teosofiu, Revista Teosofica, Theosofisch Maandblad, 
Thelndian Review, The Indian Journal of Education, The LiglitofTruth, 
Health, The Arena, The Metaphysical Magazine, The Light of Reason, 
The Brahmavadin, The Brahmacharin, The Christian College Magazine, 
The Maha-Bodhi, The Central Hindu College Magazine, Charaka Sam. 
hita. The Prasnottara, The Upanishad Artha Dipiha (T a m il) , The 
Light of the East, Our Dumb Animals.

P am ph lets : “  O r ig in a l R e se a rc h e s  in  th e  T re a tm e n t o f  T r o p ic a l 
Diseases,”  b y  H e m  C h a n d ra  S e n , m ,d „ C a lc u tta ;  an d  “  R ep o rt o f  

the R am akrish n a  M is s io n ,”  M ad ras.

CUTTINGS AND COMMENTS.
“ T h o u g h t s , l ik e  t h e  p o l le n  o f  f lo w e r s ,  l e a v e  o n e  b r a in  a n d  fa s t e n  to  a n o t h e r .”

I f  H . P . B . w e re  “  in  h e r  g r a v e ,”  as th e  s a y in g  is 
“ An appeal" a n d  c o u ld  read  th e  n ew sp ap ers, su re ly  sh e  w o u ld  
for Blava/ski, tu r n  o v e r  tw ic e  on le a r n in g  w h a t co n sp ira c y  o f  b e n e v 

o le n c e  is  h a tc h in g  fo r h er  b e h o o f a m o n g  th e  m ed iu m s. 
The fo llo w in g  le tte r  a p p ea re d  in  th e  Light o f Truth : —

To O ur Sensitives.
To you, th e large-hearted, generous and altruistic souls, I appeal in 

behalf o f Mrs. H. P. B lav a tsk i, w ho is an xious to g et a h earin g  that she 
may correct some m isstatem ents o f h er own w h ile in her earth ly  body. 
She goes to her own professed follow ers and fellow -theosophs, but th ey  
will not receive her in sp irit and th e y  perpetuate partial errors w hich  
she voiced.

These errors m ust be corrected  before she can be freed from earthy 
conditions. It is th e L aw .

W ill you not assist her to straigh ten  her pathw ay ? W e are gratefu l 
to the Creative L ife  for th e  g if t  o f  those sensitives who have in all ages 
stood between th e  liv in g  and th e dead, betw een ignorance and wisdom, 
between the Inner L ig h t and th e outer darkness, and according to you r 
faithfulness you becom e th e saviours o f  men and o f  women from errorand  
darkness, and b y  y o u r fa ith fu ln ess to th e L ig h t and the Truth , yo u r 
readiness to bear crosses for y o u r sisters, you w ill bless and be blessed, 
-''lay that True L ig h t abide with you and prosper you, dear w orkers, now 
and alw ays.

F ratern ally ,
Bo s t o n , m a s s . J- p - C ,

***
8
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A  good way 
to spread the 

light of  
Theosophy.

B r o th e r  L a b h sh a n lc a r  L a x m id a s  w rite s  to the 
S e c r e ta r y  o f  th e  B h a v n a g a r  T h e o s o p h ic a l Society as 
fo llo w s : —

“  W e  h a v e  a L o c a l S o c ie ty  o f  y o u n g  men here 
c a lle d  th e  “ J u n a g a d  U n io n  C lu b ,”  m ost o f whose 
m em b ers, n u m b e rin g  o v e r  fifty , a re  C o lle g e  Students.

T o  in d u ce  th e se  y o u n g  m en  to  thoughtfully s tu d y  th e  priceless 
te a c h in g s  o f  T h e o s o p h y , I  b e g g e d  th e m  la s t  y e a r  to  read  M rs. Annie 
B e sa n t’s p a m p h le t, “ L ife , a n d  L ife  a fte r  D e a th ,”  fo r  an examination, 
p ro m isin g  th a t th e  m ost s u c c e ss fu l c a n d id a te  th e re in  would get 
from  m e a cask p r iz e  o f  te n  ru p ees.

T w e n ty  c a n d id a te s  a p p ea re d  in  th e  e x a m in a tio n  h eld  on 20th 
F e b r u a r y  1903, a n d  tr ie d  to  a n s w e r  in  w r it in g  th e  fo llo w in g  seven 
q u estio n s

1. W h a t  is V a ir a g y a  ?
2. Is  it  p o ss ib le  to  esca p e  fro m  th e  w h e e l o f  B ir th s  and Deaths? 

I f  so, h o w  ?
3. W h a t a re  th e  th re e  w o r ld s  a n d  w h a t is  to  be gained by 

esca p in g  from  th em  ?
4. D isc u ss  th e  p o w e r  o f  T h o u g h t , a n d  th e  u se  o f  Meditation,
5. W h a t  a re  th o se  th in g s  th a t  g o v e rn  th e  b ir th  o f  a m an, decid

in g  h is  ch a ra cte r  an d  e n v iro n m e n t 1'
6. W h a t  do y o u  u n d e rsta n d  b y  th e  s e lf  ?
7. D e sc rib e  th e  a fte r  d eath  c o n d itio n s  o f  a m an w ho finds all 

h is  p lea su re s in  th e  b o d y .
O u t o f a p o ss ib le  o n e  h u n d re d  m a rk s  th e  tw e n ty  candidates 

scored  as fo llo w s :—
4 rece ive d o v e r • •• ... 80

4 M ... ... 70
2 » » » ... 50
5 it ... ... 4°
4 it ... . . .  30
1 „ a ... ... ... 19

20

O n e o f  th em , a M ah o m ed an , r e c e iv e d  46 m arks.
I t  is  n e ed less to  s a y  th a t  th e  m a jo r ity  o f  th em  have very 

th o u g h tfu lly  s tu d ie d  th e  a ll- im p o rta n t s u b je c t  o f  life , and ^life after 
death , an d  o n e o f  th e m  at le a s t  m a y  b e  in s p ire d  to  do  im m ense good 
for th e  p ro g re ss  o f  h u m a n ity .

F o r  th e  n e x t  y e a r ’s  e x a m in a tio n  I am  g o in g  to  in d u ce  the mem
b ers  o f  th e  C lu b  to  s tu d y  M rs. B e s a n t’s p a m p h le t  en titled , 11 Theos
o p h y  m  q u e stio n s a n d  a n sw e rs ,”  p r o m is in g  cash p r ize s  o f  Rs. to, 
R s. 6 an d  Rs. 4 to  th e  first th ree  m ost su c c e ss fu l candidates, and 
h o p e  to se e  a t le a s t fo r ty  y o u n g  m e n  c o m p e te  fo r  them .

I ta k e  ca re  to se le c t  o n ly  o n e p a m p h le t  a y e a r  in order that its 
s tu d y  m a y  n o t s e r io u s ly  in te r fe r e  w ith  th e  b o y s ’ stu d y  proper, my 
o n ly  o b je ct b e in g  to se e  th a t w h e n  th e y  h a v e  ta k e n  th eir  degrees or 
o th erw ise  b e g u n  th e  w o rld , th e y  m ay b e  su ffic ie n tly  fam iliar with 
th eo so p h ica l tru th s  to  u n d e rsta n d  th e ir  d u ty  to them selves and 
others. T h o s e  w h o  h a v e  carefully stu d ie d  M rs. B e s a n t’s noble tench- 
in g s  as to th e  r e sp o n s ib ility  o f  th o u g h t, sp e e c h  and  action, cannot 
blindly fa ll in to  e v il  w a y s .

I very much wish to spread far and wide the light of a chapter 
or two from Mrs, Besant’s noble book, “ Ancient Wisdom/’ W this
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way every year, but it would require much monejq and so I will go on 
thinking of it till fortune favours me.

I now respectfully beg your Society to kindly consider my 
prize examination scheme, and, if found "desirable, to carry it out 
for the good of young men wherever practicable. Active sympa
thisers may help you with money and books for prizes as they help 
me.”

The above plan meets our approval. l,et others follow the 
good example thus set. We would suggest that Mrs. Besant’s 
" Thought power, its control and culture,” would be a good book 
to give out to College Students, for study and subsequent exami
nation, semi-annually, or just before the summer and winter vaca
tions.

The Psychical Research Society is showing 
Psychical marked signs of progress. It even proposes to estab- 
Science. lish a scholarship in psychical science and a fund 

has already been started for its permanent endow
ment. The Times, of January 31st gives a report of a recent meet
ing of the Society, and a portion of the address of its President, 
Sir Oliver Podge.

And w hy should not psychical investigation lead to 
practical results ? W ere we satisfied w ith our treatment 
o f crim inals ? W ere we as civilised people content to grow 
a perennial class of habitual criminals, and to keep them 
in check only by methods appropriate to savages— 
hunting them, flogging them, locking them up, and exter
m inating them ? A n y  savage race in the history o f the 

world could do as much as that ; and if  they knew  no better they were 
bound to do it for their own protection. Society could not let its male
factors run wild any more than it could release its lunatics. Till it 
understood these things it must lock them up ; but the sooner it under
stood them the better. Force was no remedy ; intelligent treatment 
was. Who could doubt that a study o f obscure mental facts would.lead 
to a theory o f the habitual criminal, to the tracing o f his m alady as 
surely as malaria had been traced to the mosquito ? And, once we under
stood the evil, the remedy would follow. A lready hypnotic treatment, 
or treatment by suggestion, occurred to one. It was unwise and un
scientific to leave prisoners m erely to the discipline o f warders and to 
the preaching of chaplains (cheers). He had no full-blown treatment to 
suggest, but he foresaw that there would be one in the future. Society 
would not be content alw ays to go on with these methods o f barbarism ; 
the resources o f civilisation were not really exhausted, though for 
centuries they had appeared to be. The thing demanded careful study 
°r v - Ps>'chical side, and it would be a direct outcome of one aspect 
01 their researches. The influence o f  the unconscious or subliminal 
self, the power o f suggestion, the influence o f one mind over another—• 
these were not academic or scientific facts alone ; they had a deep prac
tical bearing and sooner or later it must be put to the proof.”

Anything which has for its object the amelioration of the 
sufferings of criminals and lunatics, and the devising of more 
humane methods of treating them, should command the sympathy 
°* aU civilised people. The barbarities which have been practised 
uP°n these poor wretches (often innocent and sane, however), 
should make us hang our heads in shame.

The Treat
ment of Crim
inals and 
Lunatics.
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A  remarkably progressive movement is noted in 
“ Unity with the March Theosophical Review, as having originated 
Diversity in in the Harrogate Branch, England, which has 
the Christian arranged for a series of lectures that are especial- 

Churckes.” ly intended to show the Unity of the Christian Life 
in all the various forms in which it is manifesting, 

and it is hoped that they will enable all who hear them to under
stand the function each 'serves in the common life, and that they 
will promote toleration, comprehension and brotherly feeling.”

The Review, in commenting on the foregoing, says : “ This is 
a most excellent idea, and we cannot but congratulate ourselves 
that it is a Branch of the Theosophical Society which has been able 
for the first time to supply the conditions whereby representatives 
of the various Churches can meet on a common platform to recog
nise the great principle of ‘ Unity with Diversity,’ the basis of all 
Theosophical religion.” It is explicitly stated that these lectures 
are to be ‘ expository, and not -controversial,’ and that they were to 
have been given during February and March, by representatives 
of the Church of England, the Labour Church, the Methodist 
Churches, the Congregational Churches, the New Church, the 
Unitarian Church, the Society of Friends, and the Salvation Army; 
and to close the series there was to be a lecture on “ The Relation 
of Theosophy to the Churches.” We sincerely hope that this most 
commendable example will be followed throughout the world, 
wherever Theosophy has a foothold ; for no plan could be more 
efficient iu promoting that spirit of Unity which is preeminently 
desirable. ** #

A  marvellous discovery due to Professor Peter 
New method Stiens, is made public by Dr. Caze in the Revue dcs 

of restonng Revues, under the title, “  And the Blind Shall See.” 
sight ' to the The professor claims to have found out the secret of 

blind. restoring sight to the blind by a wonderful apparatus 
of his owu invention, which not only restores sight 

to those who have lost it, but gives it to those who have never 
beheld the light.

Dr. Caze explains how the professor put his invention to the 
test by taking him into a dark room and bandaging his eyes. He 
could see nothing, but he heard the professor walking backwards 
and forwards, striking matches and lighting a lamp. Then he felt 
him fix his apparatus round his temples and instantly he saw a dim 
light by which he could distinguish the surrounding objects. By 
and by the light became stronger, and Dr. Caze could count the 
fingers of his hand held up before him and tell the number of chairs 
in the room. Just as he was feeling that if the experience were con
tinued he would recover his normal clearness of vision, the 
professor suddenly moved the apparatus, and the doctor was plunged 
nto total darkness.

Professor Stiens shows that a man sees not with the eye, but 
with the brain. The eye only serves to receive the image the optic 
nerve transmits to the seat of perception. If then an image can be 
transmitted to the brain without the help of the eyes, a blind man 
will see as well as any one else. The professor’s apparatus has the 
same scientific basis as the telephone, and in the trnsmission pt 
light plays a part identical to that performed by the telephone w 
the transmission of sound.

Several other medical men have experimented with the dpP̂  
ratus but none can explain how the astounding results are obtained,
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This is, of course, wonderful if true, but we must await further 
verification.

***

The Symboli
zation of the 

Vedantic 
Para- 

brahman,

Speaking of the use of ‘ Symbols ’ the Editor of
the Bengalee says :—

“ Symbols are the only media of all human knowl
edge. Every human institution is a symbol of 
something. That some-thing is what we cannot know 
or reason about. But we can know the symbol by 

which that something is represented, both in the physical and the 
mental world, and we can reason about symbols. We can conceive 
of and reason about the most abstract things by means of symbols. 
Number in the abstract, space in the abstract, we can conceive of 
and reason about with the help of algebraical or geometrical sym
bols. And the abstract idea o*f the Vedantic Parabrakman is pre
sented to the mind of the most spiritual devotee by a point and a 
curve which are supposed to be gifted with the attribute of sound. 
As we come down the ladder of spiritual and intellectual evolution, 
the symbols which are the media of knowledge become grosser.

The Parabrahman of the Vedantist is the most abstract concep- 
tion, as we have said before, of the human mind. It is the most 
abstract idea of existence and it is present everywhere in space. In 
space, however, we find that all being, all life, is the manifestation 
of energy or force. And energy or force always works in lines, no 
matter whether straight or curved. Heat radiates in lines, the ac
tion of water is in lines. All manifest life, being in its essence 
motion, must act in lines, and as we have already tried to show, the 
line in mathematics is onty an agglomeration of points, and the 
point is the fittest representative of the Vedantic Parabrahman. 
Therefore, the Parabrahman in its manifest form would be best rep
resented by the point and the curve, the Bindu and the Kala ; for 
the curve or Kala is the generic representative of the line * * *
* * The abstract idea of the Parabrahman, even when concretised 
into the Bindu and Kala represented by the nasal sign of the 
Chandra Bindu in the Sanskrit alphabet, would be still too abstract 
for conception by the ordinary human intellect ; and, what is more, 
would be useless for the practical purposes of the art of Yoga. It 
was necessary, therefore, to concretise it further, if  possible. It 
was necessary, therefore, to add to it one or more new attributes, if 
possible. The Bindu and Kala represent Parabrahman as manifest 
in space ; for the Bindu stands for the attributeless Parabrahman 
and the Kala stands for space, and the two together stand for 
Parabrahman as manifest in space. Now, space is known to the 
Hindu as akas'a and as the essential attribute of dkas'a is extension, 
itsproprium is sonance. Extension implies motion or the action of 
force. And we cannot dissever the idea of sound from the idea of 
motion or the action of force. When a pin falls on something very 
soft, we say that the fall produces no sound. But what we really 
mean to say is that the sound produced by the fall of the pin on that 
vcry soft ground is so slight that we cannot hear it, although there 
toust have been some sound produced by the fall. In the case of all 
our organs of sense, they can only take in a single octave of itupres- 
sions, Thus, in the case of the human eye, there are rays of light 
which it cannot perceive ; and so, in the case of the human ear there 
are sounds which it cannot perceive. Souud, therefore, is the pro-
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prium of extension or space. And so, as Kala represents space, Nah 
or sound follows as its proprium. The Parabrahman of the Vedan- 
tist, therefore, is fitly represented by Bindu and ÄWä—the point, the 
sound and the line.”

**«
We quote the following; paragraphs from a brief 

Ancient report given in the Hindu, of a lecture on “ Ancient 
India. India,’’ delivered in Hyderabad, in January last, by 

Mr. Romesh Chunder Dutt. C. I. E-, Lecturer on 
Indian History, in the University College, London, and author of 
several important works on ancient India and its literature. The 
lecturer divided Indian History into five chief periods, the first, 
being known as

T H E  V E D I C  P E R I O D ,  2 0 0 0 — 1 5 0 0  B . C . ,  

was the time when the Aryans settled in the country known as the 
Land of Seven Rivers ; the two having been lost in the sands, it is 
now known as the Punjab. It was then divided into several petty 
states quarrelling with one another and the people worshipped 
nature. It was only during this period that Rig Veda was compos
ed—according to Max Müller, the most ancient work of the Aryan 
world—and transmitted for generations from father to son, so that 
even in these days we could see the same method of communication 
practised in village parts. The Aryan settlers remained during the 
whole of this period in the Punjab. During the next period, known 
as

T H E  E P I C  P E R I O D  1 5 0 0 —  8 0 0  B . C . ,

the Aryan settlers, after conquering the Punjab separated themselves 
into two sister nations : one went further north and occupied Persia, 
the other travelled eastward and colonized Northern India, the 
separation becoming complete. It was during this period that the 
great epics, the Rämäyana and the Mahäbhärata, which indicate the 
manners and customs of this period, were written, and it was need
less to go into their details as there was no Hindu home which did 
not know Sita and Sävitri. Speaking of these epics, the lecturer 
said they were unknown to the West till the first edition was pub
lished in Europe, not by the encouragement of England, France or 
Germany, but by the liberality of the Italian Government, and then 
they were translated into the different European languages. Some 
time ago, at the suggestion of Professor Max Miiller, the great 
Oriental Scholar and a particular friend of the Lecturer, he brought 
out a metrical translation of the epics, confirming only the maul 
story, with prose passages connecting the link of the intervening 
episodes, and gave them to the English public iu a most acceptable 
form ; a by no means easy task, as they comprise 200,000 and 50,000 
lines respectively. In this he was patronized not only by the Homo 
Government, but also by the Government of India as well as the 
Governments of Madras and Bengal. He then explained the ancient 
and the modern sense of the word epic, and mentioned one 
other great epic of Aisa, the Shauama of Persia, consisting of 60,000 
lines, the writings of several men collected and compiled into on 
whole by Fergusson after travelling the whole continent, and liê a 
glad to say that the Persian scholars are now trying to condense 
Shanama of Fergusson into English metres. He then proceeded 
the third or

RATIONALISTIC AGE, ,
a period of history when all the Aryans had gone down and sett e 
southwards iu the Deccan, when the different schools of Philosop j
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had developed and the Aryau'migration and civilization had gone 
down as far as Cape Comorin, penetrating the jungles. Great 
Buddha then appeared on the scene, translated and preached the 
Hindu Philosophy to the mob in a most acceptable form, and drew 
large masses to his side. Self-culture and salvation are the same in 
Buddhistic as in Hindu Scriptures, which is only putting old wine 
in new bottles. The Nirvana of Gautama Buddha is only the final 
beatitude of the Hindus. Buddha took up Hindu thoughts and phil
osophies, and put them before the people in a plain and acceptable 
form and thus firmly established Buddhism, Then came the

b u d d h i s t i c  p e r i o d ,

which was eight centuries after that great man, when the masses 
took up his religion and propagated it so thoroughly, that it became 
the State religion of the country during the vigorous rule of Asoka 
who sent emissaries to different kingdoms and converted people to 
Buddhism. Mr. Dutt then said that he himself had seen in Orissa 
several epics of Asoka with inscriptions recorded on marble. He 
then informed the audience that all the early cave temples cut before 
the fifth century were of Buddhistic, while the later ones were of 
Hindu architecture and excavations, as Hinduism took the place 
of Buddhism by that time. He then dwelt shortly on the fifth and 
the last period when India was ruled by the Rajput Princes till 1194, 
when the country went into the hands of Mahomedans, which are all 
the subjects of modern history. Before closing the lecture he was 
glad to refer to the great Akbar who ruled a greater portion of the 
country than he inherited, having taken up fragments by sheer abil
ity and consolidated them into one whole, and who was not in any 
way inferior to the best of European Sovereigns, thus making his 
name a household word by Mahomedans and Hindus alike.

In concluding his interesting lecture, Mr. Dutt called upon his 
audience to foster the study of ancient History, as by so doing we 
look to the past with manly admiration as we look with hope to the 
future, and wished every Indian to do his duty" and honour the great 
teaching of Krishna to Arjuna on the ancient battlefield.

The Eord Bishop in a short but impressive speech thanked Mr. 
Dutt for laying open the hidden treasures of ancient India and its 
interesting people.

U E C T U R E  O N  Z O R O A S T R I A N I S M ,

Mrs. Annie Besant delivered a lecture on Zoroast- 
Mrs nanism on Saturday evening, March 7th, at the Nov-
m BowZv elt-V Theatre, Bombay, before a large gathering of

' '  ladies and gentlemen. Mr. J. M. Vimadalal presided.
From a brief report in the Hindu, of Madras, we 

take the following : —
The lecturer said those who had studied the religions of the 

world intelligently, and from a large and broad point of view, would 
probably have remarked that each religion in its place had some 
distinguishing note—some peculiar property. For instance, the 
special note of the religion of ancient Rome was Raw ; that of 
Hinduism was Duty ; and the key-note of Zoroastrianism was found 
'n the word Purity’. It was pure thought, pure word and pure deed 
me daily repeated axiom of every true Zoroastrian. Right through 
the teachings of the religion they found this continued insistence 
hpou purity, that everything must be kept pure, that the elements
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must not be defiled and that in every aspect of outer life as well as 
of inner thought and desire, purity must be striven for and defend
ed. Iti a brief lecture, it was impossible to deal with the many 
details of the religion. What the lecturer desired to do was to sug
gest its unity with other great faiths of the world, to point out the 
dangers which assailed it as they assailed the other great religions 
of their time, and to try to stir its followers up to a fuller apprecia
tion of their faith and to a profound devotion, so that they might 
make Zoroastrianism what it ought to be as a living and potent 
factor in the great life of India. Coming to the question of the 
antiquity of Zoroastrianism, the lecturer remarked that there had 
been a tendency among Western scholars to dwarf the antiquity 
of the older faiths and to reduce them within those narrow limits 
which they were pleased to term the historical period. This led to 
ludicrous anachronism. There was a period not very many years 
ago when reputed scholars put the birth of the great prophet Zoro
aster at a date equivalent to that of Buddha, namely, six centuries 
before Christ. Any one could see the absurdity of it. It had 
been proved to the satisfaction of the Western orientalists that 
the writings on the fragments of the Zoroastrian scripture 
were closely allied in their language to the Sanskrit of the 
Vedas. It was therefore necessary to throw them back in close con
nection with these ancient writings. First, people began to think 
of 1,500 years, and then 2,800 years before Christ. But when they 
went to Greek writers they found a historian like Pliny speaking of 
the great Zoroastrian prophet as living thousands of years before 
the date of Moses. Then Aristotle put him 6,000 years before the 
date of Plato, thus throwing back the date another two or three 
thousand years. Lastly, they got the date even 9,600 years before 
the Christian era. That was the most modern of the dates that 
their national scholars could accept. When they turned from the 
disputes of the Scholars and looked at what was far more depend
able, ancient records—records verifiable to-day as they were in the 
past—they found that Zoroaster who was spoken of by Aristotle, 
was not the original prophet or the great leader of the Iranian 
race, but was the seventh of his name, and behind him stretche 
a past which was lost in the midst of antiquity. The lecturer then 
proceeded to urge that the Parsees had hardly done well y 
their ancient and magnificent religion by accepting the sfP r̂í.<j'? 
researches of Western orientalists as though they were inialli 
and as though every one was obliged to bow down his nea 
before them. There was evidence that there existed, some 400 yea 
before Christ, two complete sets of the ancient Zoroastrian h er 
ture. One of those they knew was carried away by Alexander 
Great and burnt. But there was a second set and that was a 
away by the Greeks and they would find quotations from it in 
writings of many of the Neo-platonists and other great . t 
authors. The lecturer asked the Parsees to study Greek, and t>) 
means help in building up their old religious literature, olie 
asked them to undertake researches in Persia and try to aig 
from the bosom of the earth some of the lost fragments 0 f 
ancient literature. Before concluding her discourse, the lê  ^  
made some remarks upon the controversy now raging am°?~:tted 
Parsee community as to whether an outsider should be a 
into its fold,

#
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